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FOREWORD

I consider it a great privilege and indeed a unique honour to be
asked to write a Foreword to any of the works of this most
distinguished scholar of our ancient history and culture. In fact all
his works are veritable treasures on Indology, placing posterity in
a deep debt that can neither be forgotten nor ever cancelled.

Born of a family of Vedic scholars who by custom and heritage
were devotees of Rama, it is moteworthy that Dr. Sivaramamurti’s
father had composed a charming kdavya poem, Sundararamiyana on
the glory of the jdeal Prince Rama. It was therefore expected of
Dr. Sivaramamurti to one day produce some outstanding literature
on his family Deity Rama and I can understand his feeling in asking
me to write this foreword, as Rama is also my family Deity. The
learned author had delivered a series of lectures at the L.D. Institute
of Indology at Ahmedabad on Ramo Vigrahavian Dharmah: Rama
Embodiment of Righteousness, and these lectures have mow been
published in the form of an exceedingly valuable book.

Rama has ever been the exemplar of all that has been cherished
in India asideals in life since our ancient scriptures have always held
man’s character (chdritra) as above every other factor. Among the
purusharthas, as Rama himself has pointed out to Bharata, no one
can overlook the importance of the others, while all of them should
be guided by the true principles of dharma. Dr. Sivaramamurti has
in all his books always stressed the study of literature and art,
holding that one is a commentary to the better understanding of the
other. In this book he has not only enlivened visually by a number
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of specially chosen illustrations from sculpture, painting, numismatics
and epigraphy the text that he has pointedly quoted, stressed and
elaborated, but has, in addition, drawn attention to the interesting
versions of several poets that have elaborated, deviated or given new
colour to many a passage of Valmiki. Thus, for example, Kilidisa,
Kumairadasa, Bhavabhuti, Bana, Murari, Kshemendra, Rajasekhara,
and a host of others that have given new dimensions to Valmiki’s
immortal epic, have been freely cited which heightens the intrinsic
value of this unique academic study. Dr. Sivaramamurti, while
approaching the theme with devotion, has objectively assessed the
glory of Rama, showing how the highest ennobled mortal rises to the
eminence of the greatest of celestials, Purushottama.

I have no doubt this book will be received as an acquisition by
the religious minded, an asset by the academician and of absorbing
interest by the general reader.

6 Akbar Road

New Delhi Nagendra Singh
January 22, Vasant Panchmi 1980



AUTHOR’S PREFACE

At the invitation of Dr N'J Shah, Director of the L.I) Institute
of Indology at Ahmedabad, 1 delivered a series of lectures on the
theme ‘Ramo Vigrahavan Dharmah’'—Rami Embodiment of Righteous-
ness, on 27th, 28th and 29th November 1978 With the kind permis-
sion of the Institute, the text of these lectures 1s now published with
suitable 1llustrations

Rama has ever been the ideal and the supreme illustration
of exemplary character In India, where the highest store was laid
on ethical values 1n the conduct and behaviour of man, 1 both the
closer circle of kith and kin and the larger sphere of society and the
world 1tself, the illustrious prince of Ayodhya has been the beacon
light to 1ilumine the sght path of virtue

The ancient rulers of India had specially arranged for the
exposition of the quintessence of the wisdom of the epics to a
large and eager audience of listeners m the Vyakhyana mandapa,
pillared hall of exposition, m every village, that provided auditory
education, the stmplicity of which was matched only by 1ts excellence,
and which bore frut 1n promoting not only knowledge but also n
bullding up character that made India a great nation of sacrifice,
action and 1deals

Thisshort study of Rama’s essential noble qualities, kalpanagunas,
1s offered at His feet as a posy of flowers 1n grateful remembrance for
showing the path of how to live

For the photographs 1llustrating the book, I am thankful to the
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Archaeological Survey of India, the National Museum, the Madras
Government Museum and the Archaeological Department of Andhra
Pradesh. To the Archaeological Survey of India, the National
Museum and the Andhra Pradesh Lalit Kala Academi, I am be-
holden for their kind loan of colour blocks that have given a special
charm to the book. To Mr. B.S. Bhatt, Guide Lecturer in the
National Museum, my thanks are due for kindly preparing the Index.
To the L.D. Institute of Indology, I am grateful for the kind accord
of permission to publish the book. To Mr. Baxi of Kanak Publica-
tions, the Publisher, and to Mr. Chhoteylal Jain of Navchetan Press,
the Printer, I am beholden for expedition and the tasteful production
of the book. I have no words to adequately express my gratitude to
Dr. Nagendra Singh, Vice President and Judge of the International
Court of Justice at The Hague, for so graciously bejewelling the book
with his enlivening foreword.

New Delhi - C. Sivaramamurti
January, 1980
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_Ramo Vigrahavan Dharmah:
Rama Embodiment of Righteousness

Dharma was considered the highest principle in India and it
is under the shade of dharma as a chhayavriksha, that life on carth
itsell was to have its peaceful tenor. Dharma is the most beloved,
vatsala, and so we have the apellation dharmavatsala for those who
love and follow dharma assiduously. Dharma is likened to honey
itself as it is so sweet. The Brihedaranyakopanishad describes dharma
as honey for all beings even as all beings are like honey for dharma.
The shining immortal purusha in dharma and the dharma itself within
oneself, shining and immortal, is the purusha of individual self, as this
very dharma is the self, is the immortal, is brahman and is in fact all:

T T | G W
o wie waif gl wy
T A o AR Qe o
TAW qeATA T
FAADISHIHT GO | AERT F AV ATAT |
TTAYAY | 5 FEH T WA N
Byihadarapyakopanishad 2, 5, 11

. In the Mahanirayanopanishad, it is given that righteousness
is the glory and mainstay of the universe. In this world people
approach the righteous one. By righteousness sin is got rid of.
In righteousness everything is cstablished. Hence, righteousness is
considered the highest:

weit faeer wrr afie
WYt aar sl |
T qERTgRF | a ad afefea |
FEmre 9% Fafa
Malanarayanopanishad 79, 7



When Yudhishthira is questioned by dharma, he replies that
he would never act disastrously towards dharma. On the contrary,
he would take the utmost care to protect it as dharma protects.
Dharma, taken care of, protects, and, transgressed or assassinatcd,
destroys:

gq v gat gitq aaf wefy daan
TEATEH A ASTH q1 A7 gof gav aeiq
Mahiidbhérata 3, 313, 128

This line dharmo rakshati rakshitah appears as a motto engraved
on the seal of a royal official of the Gupta period which was
discovered at Basarh, ancient Vaidali, during the excavations there
about seventy years ago (Fig. 1). One of the most fervent appeals
in the tenth century A.D. for the resuscitation of dharma that was
already getting eroded fast, is found in a passage in the second
chapter of the Kusamafijali where the deterioration of the highest
standards of virtue and moral code and its continued attenuation
is graphically presented. Towards the end of his long and effective
peroration, Udayana gives a picture of dharma as a bull or a cow,
originally fourfooted, now limping along in great agony on a single
foot. Formerly dharma was firmly resting on its four legs. Slowly,
as dharma deteriorated and got weakened by the attenuated power
of penance, it had only three legs to rest on, and when bright
philosophic thought and discernment (j7#idna) withered, dharma rested
in great pain only on two feet, but now with the attenuated
sacrificial activity (yajiia) dharma stands on a single leg, purely by
the power of diana or the spirit of giving away. Even this foot,
being affected by a footsore as it were, resulting in such forbidden
activities as the game of dice, drink etc. disfigured by the dirt of
lack of faith, pierced by a thousand thorns in the shape of lust,
greed, anger, etc., and with its vitality sapped slowly day by day,
is unable to stand on this feeble leg, stumbles here and there and
almost appears to fall:

9 FCTIGEH AT |

aqEaAHT qata farg | aqr Aty 59 Fa

dafy af a5 edaa asfy ot guaaitaafearrag fraisagmanatga:

FTAE I OTHATEO: TAGAIH A TT Faeaa: Taafea e 1
Nydyakusumarjali 2, 3



This fervent appeal by Udayana shows, mn the light of this
senl, the lughest place of honour given to dharma n private and
public life and upheld as the greatest protector  Kings had made
provision in ancient India, as we learn from mscriptions, for the
reading and cxposition of mportant portions of the great epics,
the Rimayana and the Mahabharata, that have built up the character
of a great mation during the centuries that have run into millennia
Portions like the anusssanaparva from the Mahabharata, where
Bhishma expounded the highest principles of ethical hfe, sanatasu-
Jétiya and widuramts of the udyogaparsa, yahshaprasna of the vanapana,
and several other such portions expounding dharme from the
Ramiyana, have constituted the main beacons of education in ancient
India that believed n sruta, lexrning by hearnng rather than by
mere study The sculptors and painters vied one with the other in
depicting eprsodes sllustrating the highest ethical values n hfe ag
sources of 1nspiration for hfestself  Such representations had great
effect on the people, as1t 15 emulative spint that provoked people
to act like the uttamapurusha or thosc of the highest character
Krishna has given in the Gud that the common folk could always
follow the example of the highest and the most nighteous as the
standard set to be followcd

Tt AreETEa Ty W |
Bhagavadgita 3, 21

A wisitor to Udayaginn m Bhilsa, ancient Vidi&3, cannot but
be struck by a look at the monument of the earhest antiquty m
that region, the Garuda column of Heliodoros which has an
mseription that mentions how 1t was erected for Vasudeva, the god
of pods, by a Greek from Taxila, son of Dion, 2 Blagavate, devotec
of Vishnu, who had come as an ambassador from the great king
Antialkidas to Kastputra Bhagabhadra, king of the region (Fig 2)
Apart from the mterest in this mscription as reveafing the faith of a
Greek 1 the Bhagavata cult and his creation of a pillar (Fig 3), there
18 yet another important cye opencr to understanding the mind of
the ndividual in ancient India that was turned towards dhaimg,
m what 15 seen mn a small wmscription on the same pillar Thng
mscription mentions three immortal precepts as self restramt,
sacrifice and alertness which when practised lead to heaven (Fig 4) '



&ifvr erqearf emfearts qaf et aw 5w awmg o
Rapson’s Ancient India, p. 157

The verse forming the source of this is interesting, It is the
discourse of Sanatsujata, the learned young sage, who 1Mpresses
on Dhritarashtra that dama, tydga and apramada are the teceptacle of
immortality as the wise seers know them emanating from truth
that procedes them all:

TARAFNSTATETT  (RSaqaATiga™ |
aifs  waRaragataom ¥ g o
Mahdbharata 5, 48, 14

The pillar itself being as early as the beginning of the second
century B.C., the text of the Mahabharata even then so revered and
quoted is indeed most hoary.

The subjects of Dilipa never swerved even a hair’s breadth
from the path trodden from the time of Manu himself, just as the
wheel of a chariot does not move out of its beaten path when
controlled by a wise charioteer. So Dilipa was the wise upholder
of the laws of Manu:

LGAEANT  gUoErAdiEdT: % |
T SR g e e 1l
Raghuvamsa 1, 17

Raghu being the great progenitor of the race, vamsasya karta,
was so righteous that Kautsa, the young Brahmana who had come
to beg of him the impossible fee for his teacher in gold, felt that
it was indeed no wonder that the earth gave of her all for a ruler
who stood for righteousness, but it baffled him indeed to find that
his power was so great that even the heavens would yield him any

desire of his (Fig. 5):
o fad afs smgda @ feaaefaud: s

srfarqeaeq g ST wifyd AT T g
Raghuvamsa 5, 33

In describing Atithi, the son of Kusa, who came to the throme



as a young boy, lis glorious qualities of dharma are recounted.
His very appearance made his people feel at home with um, and
he was so lovable, with lus face bright with lustre, wreathed n
smiles as he spoke lovingly, that all those who depended on him
like his subjects, felt that he was the very persomfication of
confidence:

swR@ET ¥ famgatfarfamy (
Afwaraea fawragife o
Raghwvamia 17, 31

This 15 exactly like the picture of Rama given by Valmuiki (Fig 6).
As a king, he would not leave any cases to be looked into by others,
however much they were qualified for judgement, but would himself
personally consider them, and, being the friend of the nghteous,
vigilently looked 1nto the pleas of both the complamant and the
complained agamst, and that circumspection resolved even those
of most doubtful nature requiring careful analysis*

¥ yweqed eIt w@a |
W HEAEHAM AgRmalEa
Raglwamia 17, 39

He was so devoted to dharma, that the rest of the purusharthas
were determined in terms of dharma, but yet he would not mitigate
the importance of any of the three He did not violate dharma
by stressing artha or hdma Nor were the latter two mtigated
for the sake of dharma iself He did not erther overlook wealth
n preference to desire nor desice 1n preference to wealth He
was thus equal 1n lus evaluation of all the three

AT 3T 7 W T A )
AT AT T A7 @A wgaferg o
Raglhw amsa 17, 57

When Rama was leaving for the forest, Kausalya though greatly
overcome by grief, was sure that Rima would be protected by
the very dharma that he so assiduously guarded In blessing her
son, she called on dharma, so punctiiously protected by him with

5



attuncd mind and careful insight into the huances of its observance
to protect him: ’

4 qraafl gq @ gar ¥ fadT 90
A AAIAET qHwarmiaeig 1

Ramayana 2, 25, 3

It may be recalled that Dushyanta who suddenly falls in love
with the charming girl of the hermitage, Sakuntald, wonders whether
he is right in so allowing his mind to lovingly think of her, if she
were not his compeer for bridal relationship. His doubt is whether,
if she were the daughter of Kanva, it would not be sinful for him
as a Kshatriya to think of her as his wife to be, but somehow imme-
diately conscious of being the dharmika king that he is, he has such
self confidence that he justifies his thought by obseving that unless she
was such as could be won by a Kshatriya his mind attuned to dharma
would not have even thought of her:

qEmd ereraiRogerT agraweaTafyafy ® w o
Abhijianasakuntalam 1, 19

Ku$a, the worthy son of Rama, roused from his couch at
midnight, with the lights bright and still, by the sudden appearance
of a damsel, never before seen by him, but in attire appearing
like one with husband far away and separated, and addressed by her
with hands brought together in reverence with a hail for his victory
while greeting him, and excited by wonder as his chamber was
still unbolted, making her presence as mysterious as the sudden
appearance of an image in a mirror, questions her, 'O auspicious
one! who are you? and whose wife? How have you entered the
door still unbolted though I cannot see any supernatural powers
in you? Tell me this, but do bear in mind that the progeny of the
self-restrained Raghus is ever totally turned away from the women-

folk of others’:

FT & N FE GFET AT R AT AR 7 |
e wear atuAr o A oRE gt |
Raghuvamsa 16, 8



But ultimately it happened to be the goddess of Ayodhys,
who, when Rima with all his beloved people of Ayodbya entered
Sarayi, was left deserted and forlorn, and personally came to call
back to Ayodhya the lord of Ayodhyd, Kuéa, to whom she was
like a consort cven Iike Rajyaéri. This is to illustrate the mind
of the prince that was so meticulous in following the dharma, para-
strivimukhatva. It is this, m which, about Rama, Sitd has the
greatest confidence. In fact, when she strangely enough reminds
Rama of three things that she had learnt from him, tvatta eva Srutam
mayd, she advises Rama to desist from Kkilling even demons unpro-
voked. She mentions the three evils born of passion, falsehood,
passion for women other than one’s own and cruelty without
provocation:

AYOqT SAFATAR FIAMT HARUT ¢
faagmar 9T qEngIRAaEt i
qrafarm f4mr 43 = g
frararaa 7 & @ 7 wiacaty T o
FaYsFaaaw o a1 ST |
e AIfed wdE T AR TErE A
Ramayapa 3, 10, 3-5

Sita is so confident about Rama’s ekapatmivratatva that her
remark is:

TR AT e Rar e
a7 Tl qLAR T A T N

It had never been and could never be the trait in Rama that
he would even have a glance at a woman other than Sita. Itis
no wonder that Kusa, born of that parentage, has the same trait
and warns the woman before him, that he could help her in anything,
but only if she was come with no evil mtent towards his attitude
to any woman.

We know that Gautama won Ahalyi as his wife in divine
appreciation of his steadfastness of mind which could not be moved
even by .the fabulous paragon of beauty that Ahalyd was. She
was specially created with fascinating physical charm and left alone

7



in his charge and in his hermitage, and yet the sage would not so
much as even glance at her, least of all be emotionally stirred by
her beauty:

FITATAT FeAg fafues aagzaq |
AT AT T wi fafafaar u
g ATRE I59 ged aoidd WA |
agatd faad ged dargeafa fagar n
AgEA R AT T AT AT el |
fafaarat = 237 aeat arat gxadw 0
TATEFTAT T ARG Ty |
AT HAT FFTHEAT § AT TGIRAT: |
FaeT agha Faifor aF fraifaar 7 o
qaeaey qf e AT T4 g |
et qata fad = aerrd etorar @ar |
T T g gUTRAT THG T AGIA: 1
Ramayana 7, 30, 23-30

Visvamitra was to Rama very much more than a master, and
so he would implicitly obey the sage, with the full confidence that
what he felt as dharma was really to him also dharma, especially
as his father had completely put him in his charge.

gl gaemiot fremd waal q @ o
g fg wmaq fyar frgwmsaa orad o
Ramayana 2, 1, 41

This very Visvamitra, who attained the impossible position
of brahmarishi by his penance, could only reach that eminence after
so many obstacles that disturbed his penance every time by the
lure of a nymph of extraordinary charm like Menaka or Rambha,
and every time he had to withdraw himself from this snare only
after he had becen ensnared, and it was thus his achievement only
after considerable loss of time. It is in this, the highest control
of self and sensory organs, that Rama is singled out as the greatest
among the vasis, vasinam uttamab.

Sita, in upbraiding Ravana, accuses him as outrageous, nikzita-
prajia.  She tells him that one who was not satisfied with his

8



womenfolk and with s mind fickle and wandermng and deluded
with base intent would court grief and disaster at the hands of the
womenfolk of others by his contemptible passionate approach’

= S TG T sty )
aafa frgfags ST qEWa 0
Réamayana 5, 21, §-9

On the other hand, Rama’s character s such that he would
even forgive the thief that stole his wife When Vibhishana seeks
his protection, Rima assures the monkeys that he would certamly
grant protection, to Vibhishana, and even 1f 1t were Rivana himself,
the base pilferer of lus wife, he would yet grant him protection
That 1s the magnammous and dharmik spirit of Rama whose power
was ever for protecting the weak, having no malce even towards
his worst enemy Here 1s Rama’s great admomtion to the mon-~
keys Tt 15 a great evil deswsting from protecting those secking
refuge It 1s unworthy of heaven, defamatory and the anmhilator
of all might and power 1 shall follow the precept of sage Kandu,
so that the fruit of my act would be 1n accordance with righteous
conduct, worthy of fame and heaven 1o one who even once seeks
refuge and beseeches pronouncing himself as mine, for all beings
whoever they be, I grant assurance of protection to fear from none
Bring him along I have already given him protection whether
1t 15 Vibhishana or even 1f he were Ravana himself 1n person (Fig 7)

e FYAt A TR |
ST ATAVE F FAEATHATIAT,
Feearty ward g Fvrasrrgae |
ufies T e § @ e e U
APIT FTATT TATHIT o A |
R FER RETETET W 1
g gfoies TamwEmT WA |
fofiamiy a1 its afs av e s o
Ramayana 6, 18, 31-35
This 15 one of the most thnlling utterances of Rama entirely

swayed only by principles of dharma, completely free from any
malice even towards onie who robbed him of his dearest sweetheart,

9



seperation from whom was worse than lingering death for him;
but for Rama dharma was more important. He assures Sita that
having given word of protection to the sages in the forest, he
would not only give up his own life but even Sita herself, whom
he loved more than his life, and even Lakshmana he would sacrifice
if it came to that, but he would never swerve from his word assuring
protection to the sages (Fig. 8 and 9):

yoig Siifad Sl @ a1 R aAEnH |
7 g arr wfaser argromat famea: o
Ramayana 3, 10, 19

Hanuman is one of the best judges of people and being the
most intelligent, he could always analyse even the fine shade, and
moods of emotions and attribute them to their immediate principal
cause (Fig. 10). That is why he could appreciate the great tem-
perament of dharma in Sita and assess heraccordingly. On two
occasions, Hanumidn has specially commended Sitd as the most
worthy of Rama, as no one else but she the dharmik wife of Rama
could think or express so. That is his wonder and appreciation
every time. As a measure of safety, so that nothing could be left
to chance, and, having met her, Hanuman innocently and with the
best of intentions suggests that he would carry her away to Rama.
It is here that Sita reveals in her reply to Hanuman what a great
and noble personality she is (Fig. 11 and 12). Anyone else in
such a plight could have welcomed escape, but Sitd was not anxious
for any such escape out of her almost insurmountable difficulty.
Sita tells him that she was fully aware of his might and strength,
his speed, comparable only to that of the wind, and lustre as of
fire, all wondrous indeed, since no ordinary person could have
crossed the ocean with ease and met her. She was quite conscious
of his power to carry her also to Rama but she felt it was impro-
per, and gives the reasons. The first few were such as could
probably be even overcome, but the final clinching one was the
principal cause of her negating the offer. His speed would sure
make her faint and from dizzy heights she could fall into the ocean
and become feed of the whales and crocodiles. She could create
the doubt that she was his consort. She could be pursued by demons
of immense valour set by Ravana, and he could be fought by

10



armed warriors, lumself unarmed There could be no certainty
of success either Even while fighting, she could, by the tumultuous
action, fall from His shoulder and they could carry her back as
she fell, and all his great effort would probably goinvam But
above all, even grantmg that he could overcome all the demons,
Riama’s fame and self respect would be tarmshed by Hanumén
fighting the rokshasas. The rakshasas could hide her somewhere
where Rima may not find her The very hfe of Rama was centred
1n her and the entire family would perish if he perished But more
than all ths, because of her devotion to her lord, she would not
touch the body of any other man, whoever 1t be, though, however,
such touch by Ravana was as she was helpless and unable to re
sist and protect herself being forcibly abducted (Fig 13 and14) If Rama
punished Rivana by annihilating his entire famuly and regained
her, that would be worthy of luim. On this Hanuman bemg over-
joyed at such a reply remarks, ‘you have spoken well O auspicious
one'! not only is this 1n tune with feminine grace but also with that of
the amrable, disciplined one that you are, A woman, frail by nature,
cannot, as you say, crosss the ocean, a hundred leagues m length
But the second reason given by you that you would not touch any
other than Rima 15 1ndeed befitting the wife of so great and
saintly a person as Rama  Who else but you would have made such
a statement? Surely the scion of the Kakutstha family (Rama)
would be informed of this as well as your action and speech 1n jts
entirety I had, however, suggested this only because I wanted
to do what could make Rama happy, my mind moist with affection
and with no other mtent

qq | FANKART a0 g |
T oG8 a8 ARAfares i
TR T {f it gewa 1

W I qreA e 3 0
&iRaTa & ywity g saiiag |
wafeests Fawil wredtetmTes 1
frlw Fror 7= it Forarfiad 1
TR A werafaty safr
wad 2y WY ToATRIE RERAA |
FURTH R 2 gavaie 0
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2oy 99 FTHeEd: 99 fAagaq; |
Sfted geaar &fF wifud T wwmwa: 1
Rémayana 5, 38, 1-6

A second occasion when Hanuman appreciates Sitd is when
she forbids his punishing the rakshasis demonesses that were so
cruel to her as they guarded her on the orders of Ravana in the
Asoka grove. Hanumidn not only gives glad tidings of Rima’s
victory to Sitd, having come specially to convey her this news, but
he also expresses his desire to punish the wicked demonesses by
torturing and tormenting them as they deserved. But Sitd, reputed
for her ethical attitude, replies in thought couched in dharma.
These demonesses had been acting on the orders of their king,
completely controlled by him, having no volition of their own. Who
could be angry with servants who have always to obey orders?
Owing to some ill luck, probably for some misdeeds of mine in
an earlier birth, I have suffered all this while, enjoying the fruit of
it as was ordained for me. It is only on the orders of Rivana that
they threatened me all the while (Fig. 15), and now that Ravana is
no more they would desist from indulging in it any more. No
one could partake of the sin of the evil committed by another.
People with character should take note of this and act accordingly.
Sinners or saints or even those that merit capital punishment should
always be treated with compassion. There is no one in this world
that has not erred. Rakshasas, who could assume form according
to their wish and derive pleasure in tormenting, cannot be accused
of doing any wrong even when they commit sin. Hanuman listens
‘to this and again befittingly replies Sitd the worthy wife of Rama.
Hanumin exclaims that she is the befitting dharmapatni of Rama
famed for her dharmik thought:

QT GAAT Jag! SAnredsr |

TATT gHGTER g JareEAr
TSESIITATT FAAAT TARAT |
fadgivt = AT F: FTARTIGT I
AEAGTERTT 0 LT 7 |
FAG TS TG A WIS
SToqed  IMENTRAArard e |
T TFOrerg AIATHIg g99T | |
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T AT e A |
oA afery gafz T AR 1
o STErEH q T eEh |
wdw i e § afad wagw i
T X ATHTET TRAT AR |
gt Yeaentq gaET@anT 1
QU oF JATAT AT FATGIAT Sorag T |
ayef FEOTHT 7 FfEravareafy 0
arfaariaeraem < FraE o
FAqmy qraT d7 FETEEE U
T T G AT A o
T e wEee qufedd o
TR TRET HAAT AT qureEy |
Ramayana 6, 116, 37-47

It 15 not only an mdication of what Sita herself personally 1s,
but also because of the dharma that she had seen Rama act and
also learnt from him  She explicitly says on one occasion that she
had learnt these eithical principles pertaining to dharma only from
him. Thisis a message she sends to Rama through Hanuman,
and accuses Rama, without realising that he was not ndifferent to
her, but only did not know where she was and who had carried
her away, so that he could strihe the culprit and do her justice
There was no wanton cruelty on the part of Rama in the form of
any mdifference towards her suffering. It 1s fortunate that Hanuman
hastens to correct her  This 1s the text of Sita’s message to Rama,
‘It 15 from you that I have learnt that aversion to cruelty is the
greatest dharma 1 hnow you to be 1mmensely potent, exceedingly
powerful, abundant in enthusiasm to act mighteously, knowing no
end to your endeavour, unruffled, deep and noble like the ocean
itself.  You must therefore be compassionate towards me; and
wholeheartedly come to my succour as possessing a protector like
you, I should not appear helplesy™

§ T wERAE T Afy A 1
EAAT TFAAY AH TAAT 5T TS 1|
AR G e Ua AT g |
ST T wErd WAy waEe 0
Eiucucei i Bicic i ool
WRTC AAET T A )
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GaAeataRt Svs: eodt v |
frmdned ey 7 Ak T 0
Ramayana 5, 38, 40-45

Hanuman’s reply is very effective. I declare this on an oath.
Rama 1s quite against the slightest grief you may experience.
When Rama grieves Lakshmana follows suit. Somehow I have
now found where you are, and it is no time to grieve. This very
minute you would see the end of all your sorrows; and the two princes,
the compeers of tigers in their might, with abundant enthusiasm to
see you again, would reduce Lanka to ashes:

IS IRAIE! AT 3T g § wd |
TH TEIATA o qeAm: qfaed |
Fefagact goeT 7 aer: afnifagy |
TH HEd LT gegearaataag i
QAT qEqATHT It AgraEr |
TAEUNEA ARl AT WEHIHTea:
Ramayana 5, 38, 50-52

Even when her nose was cut (Fig. 16), Strpanakha, when descri-
bing Rama, first to Khara and Dtshana in Dandaka itself (Fig. 17),
and later, to Ravana himself in Lanka (Fig. 18), cannot but portray
him as nothing less than a saintly sage and as not only knowledge-~
able in dharma but also practising it. The two brothers, as she put
it, subsisting on such simple fare as roots and fruits, are the very
embodiment of peace and penance, practising all the time the most
virtuous life:

FAHATIIAT &l qro|] gHaTeRt |
Ramayana 3, 19, 15

Stirpanakhd’s description of Rdma to Ravana is again equally
interesting. Fourteen thousand gigantic, terrific rékshasas, exclaims
Sﬁrpar,xakhé., all powerful and terror-striking iq appearance, fully
' panoplied and fighting from chariots, were entirely annll}llated by
an unprecedented shower of sharp arrows by Rama, fighting them
alone and singly on foct, in an hour and a half, and among the
killed are their leaders, Khara and Dashana. Thus Rama gave
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protection to all the sages of the forest and made Dandakd a
paradistal haven to lvem am the only one let off alive though
matmed, as Rima, who knows dharma so well, would not even
apprehend not to talk of allow the taking away the Iife of a woman

< sipreRTn wgenfr 93da o
framfr wieieds @ik ¢
ertfrFqzdT @ wEEan |
TR & FAAATE JITT W
T % faryenrg sfead Agrer |
et WA R fafearer o
Ramdyana 3, 34, 9-12

Earlter even before the armval of Surpanakha the rakshasa
Akampana runs to him post haste and describes the glory of Rama
and his bestowal of powerful protection to dharma represented
by the sages m the Dandaka forest Akampana, the unshaken,
was indeed so shaken by the dazzle of Rama’s victory in the cause
of dharma for protecting the sages, on the accomplishment of
which, he was welcomed by Sita, her face wreathed 1n smiles

T UTIT WIRAVT TG AT |
a9 goT d7E) vwiv afges |
Ramayana 3, 31, 39-40

that only on an assurance of protectton by Ravana, with his
quwvermng slightly assuaged, he could describe Rama's enthusiasm
for protecting the sages of Dandaka, and through them dharma He
could, Akampana felt, roll up the sky self with all its luminous
stars and planets He could raise up the earth evenif it were
simking n the waters of the deluge, or he could even shatter the
shores of the ocean to drown the earth enveloping 1t n a flood
of waters of the deluge as 1t were With his arrows he could
stop the fury of the ocean or even the movement of the wind It
15 impossible for you to overcome Rima as 1t 1s like the sinners
trying to win heaven This 15 not only an appraisal of Rima’s
almost supernatural powers that even when witnessesed by his own
eyes, 1t was Yet difficult for hum to belive hus own personal experience
of it The last line 1n fus statement 1s mdeed sigmificant as he was
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convinced beyond doubt that it was as impossible for evil-doers
to overcome Réama, the very personification of righteousness, as
heaven is impossible for sinners to win:

HATIEAEE aErIaareaq |

HAQT A A A !
focaT aat gHEer AT e |

a5t afy gamer arg ar fad=et: |
AT AT A (R I (FA T wEramT: |
WH: § TRUSATET: &6 AT 71T 1|

7 fg w1 TwiE Ry S @ afy o
2eqgT ATy AR &9 ¢ QI 1<a 1l

Ramayana 3, 31, 24-27

But it is Maricha’s appraisal of Rama that reveals the truth
of Garuda’s statement that Rama is the beloved one to even his
worst enemies:

gg T gHe RGIAT T |
Ramayana 6, 50, 56

Maricha really irics his best to convince Ravana that it is
as difficult to overcome this great personification of righteousness
and valour as for the opulent to enter heaven, impossible like the
camel the eye of the needle, as uttered by Jesus in Biblical context.
In his mental distraction at the disfigurement of Sﬁrpanakh'ai, Ravana
really raves as he tells Maricha, whose help he secks -against Riama,
when he describes him as the one who had killed his entire army
of rakshasas, reason enough for abusing him as a curse of dark
spot on the Kshatriyas, devoid of character, cruel, foolish, greedy
and consequently void of self control, transgressor of dharma, and
the very embodiment of unrighteousness, going contrary to the
good of all beings, using his extraordinary power only to kill
unprovoked in the forest:

T geaT ay Geaed T dfaaia: |
g Fhared o qEi fedisfaafaa: 1
TR T ATCHT AT < |
g7 4% faarod axaarfaer Fae
Ramayana 3, 36, 11-12
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Maricha, though terribly hurt by and mortally afraid of Rama,
and would fain gladly see hus end, still for the very good of Ravana
disabuses his mind of wrong notions of Rima, by narrating just
the bare truth about him and requests hum to desist from encounter-
ing such a deadly foe, that only forebode ominously disaster for
him. He emphatically denies that Rama was abandoned by his
father., Rama never and in no manner transgresses any rules of
dharma. He is neither selfseeking nor wild in character and is
certamnly not a blot on the Kshatriya race. He 1s not devoid of the
essential virtues of dharma. By his very adherence to dharma he
enhances the joy of his mother Kausalyd. Riama is not cruel nor
does he act contrary to the good and welfare of beings. Finding
that Ius father had been ensnared by Kakeyl on a point of
adherence to truth, bemng so steadfast m dharma, he undertook
to save the word of s father and reluctantly only was allowed
to leave for the forest to satisfy Kaikeyi and mamtain the honour
of his father, giving up not only the kingdom but all the pleasures
therefrom to enter the Dandakd forest. Let it be emphatically
repeated again that R3ma 15 not wantonly cruel. He is anything
but unlettered, being exceedingly wise. He 1s just the opposite of
one gmven to abandon, possessed of such great self control, Hence
you should not, just on a wrong hearsay utter what is indeed
falsehood. Let me correct you and tell you that Rima 1s the very
embodiment of dhaima, most samtly and of unfailing valour,
assuring victory as always his righteousness prevails. He is the
emperor of all the world hike Indra over the entire domain of the
celestials:

= frar afacht avmts F@ TR0
7 Gt T g A ¥ 7 AP 0
A QI AR |

7 YEW A H AT FGAAE @ W
afswa faae qugar $9731 Tl |

et emfent ara s T 0
dFar famarrd frdaae 71

e w7 A 7 9l grEE o
TR FEweTs itz o

oA 4R F T o TRty 0
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T fqagaT o AT eIaE: |
TIT 6T ANHET ST HoaT 59 1)
Ramayana 3, 37, 8-13

In Maricha’s discussion with Ravana to dissuade him from
fighting Rama, Bhatti lays stress, no doubt on the valour of Rama,
but valour used for the protection of sages and their activities in
the path of dharma. It is only Khara and Dushana who had fought
with him that know Rama’s valour (Fig. 19). The sages who could
successfully accomplish the completion of their sacrifices by the
protection afforded them by Rama, know equally well his valour:

dfad: aggearl Teoih aguur |
ISIATT GYEATAT ATFGAGY T I
Bhattikavya 5, 37

Bhatti again repeats Rama’s unstinted enthusiasm in protecting
the interest of dharma represented by the sages. Strpanakha learns
from Lakshmana about Rama as the protector of the sacrifices
of sages. He is the destroyer in battle of the desecrators of sactifices
and the promoter of the growth of dharma by assuring protection
to the sages, their wives who join them in the sacrificial rites and
their cattle that contribute the sacrificial offerings:

ST FAEET W gHEArgan |
ST STCETAT 3 AAATHET 917 1)
Bhattikavya 4, 27

Kshemendra even goes to the extent of making Maricha
hesitate to attack so righteous a person as Rama and on that score
also dissuade Ravana. Rama appears almost endeared and most
lovable to Maricha by his extraordinary qualities including his
inclination to dharma. Rama is of lovable character, is the end
of the prosperity of wicked foes, is the abode of all great qualities;
how can we harm him? This he addresses to Ravana:

THIstaTAEtar fFan agEae |
T F9 AW ggaeaed fatm n
Ramayanamarjari 3, 7, 16
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Bven at the last moment when Suka is sent as a spy by
Rivana, he returns and advises him not to fight Rama because
he 15 convinced that he daes not swerve the least from dharma and
dharma 1s so steady i him that 1t is entirely unshaken. His words
are exactly this, He excels in valour, but more than all this 1s
his steadfastness to dharma:

EagoAfaTdy At fasTreter 1
afrra T@@ aut oY etafradd o
Ramayana 6, 28, 19

At the last minute cven in despair the maternal grandfather
of Rivana himself tries to plead with his grandson to desist from
fighting Rama a dharmatma for whose victory even the devarishis
celestial sages and the celestials also pray. Please give up fight with
him and try to make peace:

ey §aqu w3 TeAi™ wifqr o
fadve wr e wfasd & eaeg 0
Ramayapa 6, 35, 11

He points out that as Rama has completely devoted himself
to dharma, Ravana and all the hosts of rakshasas are equally
wedded to adharma. 1t is surprising that Malyavan, himself a
rikshasa, is so objective, Dharma, he says, is the one chosen by
the gods and adharma by the asuras. Dharma always finally envelops
and destroys adharma. When dharma overcomes adharma, the acon
itself is Arita.  When adharma overcomes dharma, then the evil aeon
Kal starts. You have roamed all over the different worlds,
destroying @hare and fave embraced adarma. That is why our
foes are strengthened, and so your adharma that 15 on the increase
is now slowly swallowing you up like a monstrous python:

T g 70 el RO g o
ST T TETEHA T T i
et & st aw TG |

qawt qud o aAfEer Sadd 0
TEFAT S AT o fafirll g )
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FEH: WRITTT Jarengie: )
¥ gaarfeggwa sauisferag fg o
Ramayana 6, 35, 13-16

Kshemendra puts this very pithily. Dharma is the abode
of victory and sinful immoral action is the path to destruction.
The celestials are ever on the side of dharma and naturally their
desire is always victory for Rama who is a dharmatma:

SFAEATIdT 9. 919 acH &g€q T )
gqqer fear Sar waer fasafam: o
Ramayanamaiijart 6, 371

Ravana himself has a taste of Rama’s dharma which itself not
only puts him to shame but almost makes him hate himself for
having been placed in a position to be treated so magnanimously
by Riama. Rama is fully conscious that Ravana was unjustified
in fighting him, a foot soldier, from his chariot and in full panoply.
Still finding Ravana in no state to fight, so tired and reeling even
as he fought, advises him to go back, rest, refresh himself and
continue the fight from his chariot the next day:

TSSO Tieqsad gfaw Tiaaw s a5+ |
srgaren faffy <ot 9 avd) @ a« seafa 9 <o
Ramayana 6, 59, 143

It is the extraordinary vigilance of Rama in the cause of dharma
and steadfastness to it in spite of its apparent impotence to save
its adherent, while dharma looked almost like carrying to the
top of the pinnacle of glory the very transgressor of dharma and
the upholder of adharma, that at a stage, Lakshmana’s faith in
dharma is almost shaken, when he finds that Rama, so adhering
to dharma, suffers all the while and Ravana, so completely flouting
dharma and guilty of the highest adharma, is exceedingly happy.
He exclaims to Rama upbraiding dharma for not protecting Rama.
This dharma is indeed fruitless, incapable as it is of protecting you
who have always trod the path of virtue with absolute control of
all your senses. We cannot experience dharma as we see before
us beings both mobile and immobile. If it were as these,
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you would really not,be in distress. If adharma were really as
real, Ravana would have gone to hell, and you, wedded to dharma,
would never have cxperienced sorrow. But really Ravana has no
sorrows and you have all of them. Dharma and adlharma are
opposites of each other. I feel that dharma is best understood by
dharma and adharma by adharma. 1f the wicked acting wickedly
reap the fruit of wickedness and not of goodness (dharma) and the
good enjoy the fruit of dharma that would really stand to reason
by the nature of the fruit obtained. But as I find that fortune
favours those who are firmly cstablished in adharma and those ever
wedded to dharma suffer the most, 1 feel that both dhiarma and
adharma are really quite empty and meaningless:

[ weaf frcow carard fafrafize |
STREAT 7 AT awy gat fawdr
ST EGTEIT T SAHTAT F TG |
warfer 7 qay ofET Al § 7k o
T A ST AT | qfany 1
arrderar yreeafzat 7 fawad o
AT WAZHAT AT A T |
AT ARt & f SETeTaT i
A T SEArAETERS 9 o iy
Puittcericef i ncaioidl]
wiaRgimE Sy
wae gEigheaws  afafes o
af% ey TRTATANE T ST |

T ST G AT AT )
aerEat fagde A whdtea o
frvs gaveT aedat fredyt

Rémayana 6, 83, 14-21

The same elaborate analysis of dharma and adharma by
Lakshm'fu_ua as given by Vilmiki is beautifully given also by Kshem-
endra with appropriate similics to enliven his narration. It is in
the context as in the Ramdyapa, where, Rama, as if his earlier
sgﬂ‘ermg was not enough, has a dreadful apparition of Sita being
kn[Iefi, in reality, only an illusion of Suta created purely by the
magical power of Indrajit. When Rama faints on hearing of the
death of S1td as Hanumdn and others had witnessed, and fecls
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overwhelmed with grief, Lakshmana laments. Alas, there is so
much of adherence in this world to immaculate life and character,
but it all appears to be in vain. It is as devoid of fruit as an impotent
one longing for a son. Fie on dharma! as it is apparent that
the most righteous persons, in no way deserving sorrow, are ever
tormented by it. Salutation to sin, those indulging in which are
always rewarded with prosperity. My revered brother has so
meticulously guarded dharma which is not only a fraud but a promoter
or misery. Of what use is it when it does not protect one of
noble equanimity even in the worst of misfortunes? On the dictate
of dharma, my revered brother gave up an empire just on the
word of his father, and by thus renouncing he lost his wealth and
prosperity, posession of which alone could put down every misfortune.
For the lofty minded one of noble birth, suddenly deprived of
wealth and prosperity, all troubles multiply to shrivel him up,
like one whose appetite is killed by digestive disorders. Again as
every action depends on wealth available for it, like a courtesan
to be gained only by pelf, every desirable act becomes impossible
for one penniless, while it is increasingly facilitated in the case of
those who could afford it by their opulence:

TET a7 GETATR wvh! fqeda gre<: |
qUSEAT QAT T FANET werad: |
fa o aagangl gtwser ggwifie: |1
TH: QT SETH! ACAATIgEAT & 11
srraor gt frede aermmg afcfema: |
T G FogFTAT 47 T T & |l
FARTTIEA @ qed fgird |
fgasat acafarmegistafrag : 1
faaarden @gar FeTeaEaad: |
wrAafE gd7 a1an: W FEed )
fradea gl Jadd qura=r |
gareTar: Bea: gat g gg adiond |
Ramayanamanjari 6, 10, 79-84

In the text of Valmiki, Sumantra in great grief, though in a
wording milder than of Lakshmana, expresses his profound agitation
and almost a shake in his faith of dharma in seeing Rama’s great
suffering in spite of all his goodness. Sumantra feels and expresses
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to Rama that all the rigour of celibacy practised by Rama, his
great study of all the best to be learnt, his unbounded compassion
and Tighteous and straight conduct indeed had borne mno fruit,
when he experienced such distress:

7 " gt et ar e |
AriyrAgdaify ew SemwATE 0
Rémayana 2, 52, 19

But it is only a momentary fecling of despair. Very soon
when he aims his arrows at the most formidable foe, Indrajit, who
had captured and humiliated Indra himself, the lord of the celestials,
Lakshmana is so convinced of Rama’s adherence to dharma and.
dharma’s potency that he pronounces the oath that if Rama were really
the embodiment of dharma and wedded to truth, as the son of
the great and veracious Daaratha himself and in valour without
a peer, O! arrow, kill this offspring of Ravana:

aafar gEams ot qrafadf
Y aafi wiw wfg wafan o
Raméyana 6, 91, 73

And the arrow does it.

It is not without reason that Daaratha cvaluates Rima so
highly. As Valmiki gives it, though Dasaratha was proud of all his
sons that were like four arms emanating from him, all the four being
of exceptional merit and most beloved (Fig. 20), yet Rama, among
them the most lustrous and surpassing the best in noble qualitics,
cxeited most the affection of his father, like the Almighty the
love of all beings on earth (Fig. 21):

% 0 T ARACTIITATT GEGGT: §
iz R 5= @
Qarafy swgrdam Ty < By o
AV AT T AN 1
Ramayana 2, 1, 5-6

Dataratha cannot help expressing himself with pride has admi-
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ration for Rima. You are born to me, O Rima! as my most
beloved offspring, without a peer on earth:

SrafiezATE § @ARITIH 9 |
Ramayana 2, 4, 13

How could it be any different when the Lord who could hold
the entire universe in His womb decided (Fig. 22) to dwell in a chosen
human womb to alleviate the distress of the celestials famous by
the appellation of Riama to humiliate the lord of the foes of the
gods by severing all his heads with a single arrow (Fig. 23):

afq Hiaeaf T AR FATAUEE: |
WHAATT AATgRIaTE faara a1
FAT TH 2R earal T W gREar |
CFATNFATAGIAEIITTATT I
Janakiharana 2, 75-76.

Even when advising Riama how he could conduct himself as
a crown prince, Dasaratha cannot help saying like Sukanasa
admonishing Chandrapida in the line.

fafead faeramdiaadaree ARIMEIE TR |
Kadambari

Though you are by nature very noble and disciplined, possessed
of extraordinary good qualities, still because of my affection for you,
I am offering you words of advice, though to you with such excellent
qualities this is quite redundant. It is only my anxiety born of
affection that makes me say so:

FITEE TFead farar quarEm |
oTEeHfd q SR FeATtH q fgaw 1
Ramayana 2, 3, 42

Kumaradisa expresses the same idea in an equally charming
manner. What is a counsel to you who are by nature so charming
in conduct! Yet for my own mental satisfaction, excessive attach-
ment foreboding meaningless fear, I offer you advice,
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srfafer. sy i waf TR
ek g, Sgarren fwmad o
Janakiharapa 10, 21

But Dasaratha’s advice is the quintessence of wisdom. People
well protected shower treasures and elevate the king that is a hero,
a judge of the best in men, competent in statecraft and free from
attachment:

IR prTard A qEHarTE |
adaf q@ O wmwElEr owwou0
Janaktharana 10, 34

Kshemendra makes Dasaratha proudly announce even to
Janaka how happy he is to think of Rdma as a bridegroom answer-
ing all the four requisites. Just as gold has to be tested in four ways
by rubbing on the touchstone, by breaking, by heating and by
beating, the excellence of a person is tested by four factors, hus
family, character, qualities and actions:

a9 7qfd Fa% eaa FrefuegtAaTaTed
aar wqfa ger adead T O 7T T
Ramayanaemaijari, 1, 5, 27

A commentary on this is almost given by Bhavabhati. Enli-
ghtened by Visvimitra about the two princes in his company,
Kusadhvaja remarks that assuredly the birth of those two boys could
not be in any family other than of the Raghus. Where else except
from the milky ocean could the moon and Kaustubha gem be born:

At WEARARAfadA e |
TUTIARE @ FRATEET T
Malaviracharita 1,23

Viévamitra appreciates and commends him for his description
of the family of the Raghus. You are the right person to extol
the great family of the Raghus, that are never tired of performing
righteous deeds, whose fame 15 pure and unsullied, and who have
their goodness rewarded with the highest of prosperity:
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HATTQUAFATT: qraaaraaIaa: |
wgravafasaal qaRa IAAT:

Mahaviracharita 1, 26

Though Para$urama comes terribly enraged on learning Siva’s
bow broken by Rama (Fig. 24), the moment he sights him there is
an intense feeling of love and admiration for the little boy, outshin-
ing all in every way, and he actually exclaims but within himself,
O Rama! Rama! you soothe the eyes and equally please the heart,
and you are so pleasant by your good qualities beyond com-
prehension. Really you steal our heart. By a look at you who are
a wondrous hero excelling all, my body is horripilated and my chest
scathed by the tusk of Ganesa on one side and marked by the
thrust of the arrows of Skanda on the other truly craves for a close
embrace of you;

W AR AGAAASETIET agal G |

ATAFITOIANTS: ga99 gaEuas &

gaTaEalfeataa s aal fanrafafiaaeifes & |

QAR I FFaagad T @i Fdfy afcegfrasefy arg

WEES}M LT e e Mahaviracharita 2, 37-38
. T mee ey UEY i;ﬁf

The form of this heroic boy difficult to assess in its magnitude
of magnificance with its wondrous accomplishment of actions of no
mean order, draw me so close to him and why do I still fret. O! inde-
ed it is wonderfull The form of this boy is as it were a treasure
of the merit arising out of the offering of the highest protection
to the entire world that is so dear to him, and shining in it are
the charm of prosperity, a lustre born of the highest ethical qualities
and righteousness itself, a nobility, victory and triumphant valour.
He looks as if he is the very science of archery personified to
protect the worlds, or like dharma in physical form to protect .
the penance of the Brihmanas, or the accumulation of success in
its entirety, the come together of all great qualities in one form,
a great heap of the collective merit of the entire universe in tangible
shape:

aaTEaed Ffkqriauasy AEAATYIHT gaT qATHATEAT |

FISAT ARIOTHTH AT AAAGFAAEART: &0 )
: Mahaviracharita 2, 39
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arrrd | TR ATOTe T f R
ey afErueatan = §at oy qEieEt T T
Mahaviracharita 2, 40

ara By | ang Sraria ol FTAETTeEdE AT w3 T A e T
et T T 91 QA T 39 SegEtmirats o
Mahavirachmita 2, 41

Murir: while describing how touched ParaSurama was at the
look of Rama Whose very form amazed him, yet, makes him mistahe
the reverential attitute of Rama for an unwillingness to fight
and upbrads him. Your birth is in the family of the blazing
sun. Your education in archery is from the great Kaudika. By
giving up your duty as a warrior you are creating almost a permanent
adamantine blot on your race. The reply of Rima though undo-
ubtedly herosc is still with 2 smile. O reverend Sirl What you
say is true, 1 am born in the family of the lord of ight,
famed no less for warriorhood as for scholarship in the Vedas.
From the reverend Visvamitra I obtained my knowledge of the use
of arms. Whether it 1s felt and expressed as famous or infamous
by anyone, bora of this family, I cannot indeed date use a weapon
against a Brahmana. It s only of this impropriety I am afraid:

TR I JAEAATTd AT Fifr

et TaliTEEa T A Ay u

T | )

stia g fre afadnfds fararfraaly wee gefkeamng

afi af aag st AT A i e srfrrify i
Anargharaghava 4, 48-49

Vigvamitra admires Rama when he had completely overcome
Parafurama (Fig. 25). Our child Ramabhadra is so pleasing by
the splendour of his heroism, his humility, his attitude bent in
reverence to the venerable sage, his remarkable elevation through
his eminent qualities, yet so abashed after having eradicated the
pride of Parafurima, that he looks like a disciple standing m the
presence of his preceptor after committing his first offence:
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dRbERT 7 fAAT 7 A T gAEaTaR QU |
AT Tg7 YU gadraey ey Ifd Fawanee
Mahaviracharita 4, 20

It does bespeak volumes of Rama’s humility, when in that
situation, he begs of Para$urama to forgive him for his lapse towards
him. O! venerable one! whose feet are saluted by the highest
Vedic seers, treasurehouse as it were of Vedic knowledge, penance
and austerity, greatest of all ascetics! please do forgive me for
transgressing my limits of humility just because of circumstances,
I offer you my salutation with my hands brought together in worship:

ggFEraTte TR ey quat aftes |
FaRFaEay waT foaTRaTd T WeeaasaiEaa 1
Mahaviracharita 4, 21

But the noble Parasurama who is cured by Rama of his
inordinate ego and pride tells him that he had done him only
good. What you have done, says ParaSurima, is the right thing.
Your taking up the bow to teach me a lesson has not been in
vain. It was the right thing to do and in fact is no insult. Itis
very difficult for a surgeon to remove an excrescence without
locating and cutting the corporeal frame of a being. Similarly a
ruler with his weapons acts as a doctor:

oy qF g1 +09: |
FaTeAH=AT A9 Fixiegm oy |
AT JALTAT ST FEAqrioriwgsata 1
Mahaviracharita 4, 23

Prasurima commends Rima and praises him in the presence
of Dasaratha and Janaka. This is that Rama who, though fierce
in his valour, is cool and pleasant in his attitude, whose victorious
order of punishment has reached its climax on the son of Jamadagni
(Parasurama). Both the kings Dasaratha and Janaka are amazed
at his magnanimity and exclaim ‘How mnoble your affectionate

utterance:’

¥ U9 YA GrAcTIaqreavsias: |

aeg wiafed 9= STwawashy aEaq |
Mahaviracharita 4, 24
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Mahawracharita

Parasurdma feels so penitant for s overweanng pride cured
by Rima that he requests Vasishtha and Visvamitra to suggest for
him 2 measure of punification  O' elders' Rama, himself of great
self control, has humbled me You should suggest for me the
proper antedote by penance to overcome the great sm of insulting
elders You are the seers who have seen what 1s dharma m the
earliest scriptural text of the Veda and with your knowledge increased
a hundred fold have wrutten smntis ke Manusmriti, Yapnaralkyas-
mnt1 and so forth VaSishtha feels so happy that he assures him
that he had really now come back to their own Vedic home and
that he was not only freed from all gwlt but in fact punfied
Visvamitra assures him  that Ramabhadra, as he learnt, had already
removed his sin  As the ruler’s pumishment hke prapafchitta 1s
the destroyer of all sins as those learned in dharma know 1t, and
what more was there beyond what was said by Vasishtha himself
to explan lus stand 1n royal presence

geifrrmar T i e sy ) uhe e T
TR WA TF T TN A, JARAT TRRAFH TR TRE 1007 W
Mahaviracharita 4, 25

afires —@ A iy 18 awstE |
aerfgd @i 1
faemfirT —amg ¥ faxr o T
77 amfewfaa wsrveRemEy ffermmaty gatamt 1
T gz afee . wemreated o
Mahaviracharita 4

Rima 1s so meticulous about dharma that even though he 1s
convinced that Tadalia 15 a menace to the world, he feels very
strongly that a woman should not be killed  That 15 why Visvimitra
has to argue and persuade him to kill Tiadald though a woman
You are indeed a peerless prince, Tighteous 1 outlook, hut you need
not consider twice the fact that she 1s a woman whose killmg 15
forbidden For the good of the classes and masses a royal prince
has to act and perform deeds irrespective of how they appear, kind
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ot cruel, just because the innocent people have to be protecied.
That the protector of the people has to perform acts that may be holy
or unholy, is the ancient rule of conduct of those upholding the
burden of royalty. There is an ancient legend of how Indra
destroyed Manthard, the daughter of the demon Vairochana, who
was planning to destroy the earth itself. You should therefore
give up this abhorrence, and acting on my precept, you -should
kill her. Rama replies suitably that as ordered by his father, and
on account of his reverence for paternal precept and because this
is a command from Vidvamitra himself, he would act and without
any further thought about it. But even so, on sighting her, Rima
goes back into his original frame of mind, the natural instinct
of avoiding feminine slaughter. I cannot make bold. This demoness
is protected by her feminity. I feel like destroying only her
power and action. And again ViSvamitra has to call his attention to
overcome his compassion, reminds him that she is sinful and most
wicked:

7 f§ § e=Nagsad gor 147 799 |
ArgE v fgaraia Tded S U
TAYEANY T FSATLEIH TN

qrae o7 GEI9 9T Faed AT adar |l
USTATITYHATHG o G |
araed sifg Tgeed o wed 7 faEa )
T fg g et Fd=mgai 99 1
gfaret grafr=ardl wrauavagEaq |

Ramayana 1, 25, 17-20

qERTRAT FUT TFAT Sg ASFETTT |
Rimayana 1, 25, 23

T W ATYCEE g TAreaMET earq |
T =rear wiq i gheardita ¥ 7l o
Réamayana 1, 26, 12

It T gOAT TR TAT el
Ramayana 1, 26, 21

Al

In this context, Bhavabhiti, puts it laconically in two Iipes
but effectively by bringing in as a witness of Rama’s hestitation
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to kil Tadaka the preceptor of Ravana, the old rakshasa Sarvamaya,
who wonders at the hesitation of Rama as he argues, ‘but reverend
sir, this 1s a women’, and Kusadhvaja 1s stuck with wonder at this
and exclaims, ‘You arc indeed Ramabhadra born of the noble
family of Ikshvilus® Even the rahshasa cannot help saying even
more than that This 1s really the noble son of Dasaratha who
15 not only not 1 the least shaken by the sight of the devastating
appearance of Tadaka that 15 almost like a calamitous portent,
but structed to destroy her, hesitates to attach a female When
Visvimitra pomts out thit the entire assembly of sages there would be
destroyed 1n a minute, Rama replics “Yes, reverend sir, you know best
As you can best examune all the blemishes in an  action, your words
take rank with the text of the Veda and when something 1s accepted
by you as the night action, that becomes acceptable to me in the
matter of ment and sin’

T e | e @fam

AT AARGATHT TAAAL |

WH—I W A A W, AR Ay e 1
frgereaemmam g fafafod

Mahavirachaiita 1, 37

frefan —auar @0 T 7 g@fy rEvTTE saagey o
TR —uT WEA AR g T R 1| |
FAFARTTH ST Iy 1)
Makaviracharita, 1, 38

Murcn agam describes this situation 1n a shightly elaborated
way  Rama with hesitation exclaims ‘O reverend sir, do you want
me to kil tins woman” Just then there 15 the tumultuous cry of
the sages ternibly frightened by Tadaha 1t 1s the voice of Sunas-
sep1 who was almost a son to Viévinutra Rama replies requesting
him to just wait a minute ‘Your command 13 as important to
me as Visvamitra’s  There 15 no nieed for you toappeal to him
m the matter For me, there 1s no difference between Madhuchchhanda
the son of Viévimitraand yourself, hus adopted son® Visvimtra
now reminds Rima the calamity that 1s imminent, and as Laksh-
mana ruminates mhis mind as to why his elder brother 1s still
hesitant even after the command of Viévimutra, when 1t was apparent
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that a word of the rishis would always follow the code of dhar ma,
Riama also simultaneously ponders within himself that by the very
command of his guru, the sage, his action even in killing a woman
would not be sinful and against dharma. ‘This shame in killing a
woman which is just momentary, being there just for a while and
disappearing the very next day, is now overcome by me by closing
my eyes to it. The only hesitation is when for a long while the
curious people beat the drum of my shame, I feel only hesitant to
think of now shamefaced would be our family preceptor Vasishtha
who is the lustre incarnate of dharma and is the witness of everying
in the world.” When, however, he hears just then the wild cry of the
demons and the demonesses ‘Stop your sacrifices! O fools! here is
the sharp edge of our sword. This is the short cut for you to go
to heaven,” he is enraged, holds his hands in reverence to Vi$va-
mitra, and says ‘Born in the house of DaSaratha, and holding the
bow, I only hesitated to malign the family of the blazing sun by a
fresh new shoot of blot. Itis only hence that my mind hesitated
to kill a woman. But your word is for us the deciding factor of
dharma to set us in action:

T —ferafaary |
(Fredr)
AFErEAAEy | WEad fzafa afopmg | sfaamlrsasmar rada )
qH:—a@d GAAE | gga = w7
ot Teafaear qewegsisd  fafueaarsta adm= @ o
7 sifreed @t ey g7 agsgrRfa ar &3
Anargharaghava 2, 57

frzarfae—acg | FAgaeRe | T390 QAR |
Anargharaghava 2, 58

qemu—Aiay fradisd Fifndeogamia
FrERqEdat f§ qrEeanagEad i
T —TaRaRe AT At eflaasiy feaaisad |
arg feacar =91 Tr‘r"mrqf Fed et faaretsaa |
Anargharaghava 2, 59

fe g < srsrrfwsz‘rg@a“rfwzrfmﬁq"aﬁﬁwz% A JIEAA |

SRfAAT FIT SEEaTET afsaeay FAgEATT aies: i
Anargharaghava 2, 61
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F g | emaga T mfee
TUCAY O HOAATH HYN T Forre Tl 19 FAgag |
sfiy 7 ghravaer g w1 fafatrad saforo swed adg amfa s o
Anargharaghava 2, 62

Riama now acts accordingly (Fig 26)

In mnocently explaining to Ravana disgwised as a hermit whom,
however, she took to be an ascetic i reality, Sitd answers hus
question by telling hum that she was the wife of Rama, an abede of
good qualities, wedded to truth and punty, heroic i appearance
and always striving for the good of others, who gave up an empire
Just to save lus father’s word to Katkeyr Rama would always give
but never recetve, would ever speak the truth and spurn falsehood
This 15 the noble gumde-way 1 action for Rama ever wedded to
dharma

TaT ST e qATH T |
TARFRI WA T AL, W
Ramayana 2, 47, 17-18

That he would give and never recewve 1s a Vvery important
statement that merits as it were a scrutiny of the deeds of Rama
to better understand his hife so ennobled by lus actions and appear-
mg a commentary on 1t as i1t were There are two mmportant
mcidents that 1illustrate this pomntedly The first 1s where Guha
meets Rima. Guha s the chief of the Sabaras, the hunters, and it
15 on the banks of the miver Ganga He feels so honoured by the
presence of Rama n Ius territory, approaches lum with great reve-
rence and affection, brings a variety of rich food, soft cushions and
couches and fodder for tbe horses, and requests Rama to accept s
hospitality  After embracing Guha, enquinng of welfare 1n his
terntory and appreciating hum for comng on foot as a mark of
respect, Rama politely tells him of his inability to accept anything
from any, and hence lus grand hospitality though offered with
affection  He reminds him that he was wedded to the life ofa
hermut 1n the forest, weaning bark garment with seat of kusa grass
and fruts and roots as food I shall accept your hospitality only
n regard to my horses, the beloved ones of my father When they
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are happy I am equally so. Guha immediately orders this to be
done. And clad in bark garments, Rdma with his upper garment
worn in upavita fashion performed sandhyd, and after partaking of only
water, brought by Lakshmana himself, as fare for the night, lay and
rested on the ground with Sitd, while Laksmana and Guha kept
watch. Rama would not accept from a dear friend even a simple
thing like food as a pratigraha, offering.

gEe Waar twiag S agasferad |
¥9 aagerTty 7 g aq sfaag o
gaufaae wagarfad 7 90 |
fafz gfufes o= arod a=ii=Tg N
AFATT GIEATEHd] qAFAT FAraq |
waraar saar wiesatfr ggisa: n
Ty fg <faar v frgdawas 7
o&: glufed i froaragatsa: |
sraTat gfau 7 @Ted 99 QISA |
TeEaA qRurRaiE daatata i
ARG AT T TR |
SARATES WIsd qEHT ATEa <qaq 1)
qEF AT AATE T TATRT ALHL: |
GATIET ARSI qed] AT 1l
qgisfr wggaT SiftagaeT |
Ramayana 2, 50, 43-50

The other instance is when Rama visits Agastya after ending
Sambiika. The sage offers him a magnificent bracelet of gold
prepared by Viévakarma himself, fit only for Rama, celestial in his
glory. You alone are the fittest to wear it, more than even the
celestials including Indra, shining like the sun in all his lustre.
This should be accepted and worn by you. In reply, Rama of the
noble Ikshviku family replies, thoughtfully considering the code of
conduct of a Kshatriya, ‘Receiving a thing, O venerable one’, says
Rama ‘is not forbidden for a Brahmana, but being a Kshatriya how
could I receive it and that too from a Brihmana. The sage now
persuades Rama by recalling how on earth in the dim past, when
there was no king and the people wanted one for protection, begged
of the supreme being to provide them with a ruler like Indra for
the celestials, Brahmia ordered the Lokapalas to give a part of
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their quality to the king who was created and called Kshupa and
e had the essential parts of the four Lokapalas. That is why the
king rules as Indra, promotes well-being like Varuna, makes pros-
perous like Kubera and metes out justice maintaining order like
Yama. Agastya now calls on Rama to receive this of him in his
capacity as Indra.  Again the nobility of Rima is such that though
he understood dharma so well, when he finds that a great sage, who is
the reposttory of the knowledge of dharma, explains to him a special
point in dhaima, he takes it as the final word, even as he took it in
the case of Viévaimitra’s command to kill Tadaka, though a woman:

g7 s gy fafen fazasdon
faen feed AQAT SARTT TAASAT 1|
sfeTgiva Figeed ko 3@ wad ..,
ey s fafaaeradieg AT |
freqmrror fora wdietna W 1t
AT FERAREAET FGRA |
<) qfRH S WASHATEGT U
sfmier Wiy Frrentaigy |
it afvdsg 4 7o AE9gERT 0
Freria fadd 7w waRgwae 1
QARG A WG REH .
 AqN AT TG yHDo |
qaT & T AT TMATIRAT G 1
afeRe F 90T T 1
el g WA 7 geafq wad u
FXRor g W fraAmn s} qEv
FEY AFANSTIZATTES TR &7 & 57 1)
FRRAW TLHE AT AT |
sfeTgied Tz ¥ arond 7 s 0
O G LA ' e |
R AT JATATT I 0
Ramayana 7, 76, 30-36, 43-48

Rama would not receive even the small bracelet offered by so
great a sage as Agastya. It is this same venerable sage that is
described by Nilakantha Dikshita as the one who drank up in one
gulp the ocean, the receptacle of the lord who sleeps on it, from
whose navel arose the lotus, out of which came forth the c,rea:or
of the entire universe, in the context of the great sage as one of
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the hundreds of a venerable concourse of disciples of that Lord who
teaches in silence under the banian tree, to whom the poet offers
his salutation as the one Lord beyond whom he could think of
none else: -

o WOLT AT ANSAANATACH AINYJ I9 § T J3qAHATHF TG 20T |
QGEAT: A GIOGTAT Afogeaait feaqt @ et 77 Fad afiay Tl A
Sivotkarshamadjari 23

It naturally indicates the highest veneration that Rama had for
him, and yet the greater veneration for the dictates of dharma could
make him pause and hesitate, almost refuse any gift from anyone
including Agastya himself. It is no wonder, therefore, that when
Sarabhaﬁga offers divine lokas for Rama, as he, out of love for
him, who was accustomed only to a life of a prince and had never
experienced a hardship, felt he should not suffer nor even Siti or the
younger one Lakshmana, and wishing them all joy and happiness,
hoped to help them in this, by providing them to enjoy pleasures
of a celestial character, so much greater than even the earthly ones, .
he only gets a reply from that noble prince that whatever celestial
spheres were to be obtained would be won personally by himself
and very respectfully refuses to accept any from others, including
even those like the great rishis whom he venerated so much.
Sarabhanga tells him that he had just been requested by Indra to
grace heaven by his presence, but knowing that Rama was close
by and approaching him, he would not go to the world of even
Brahma or any other without seeing Rama and welcoming him
as his beloved guest, a tiger among heroes, completely wedded to
dharma and most saintly in character. ‘I have won. O Rama,
eternal dwelling in auspicious celestial worlds like that of Brahma
or Indra. All these which are mine, I am giving you, please
have them.” But Rima, learned in all the dharmasastras, replies
most respectfully, ‘O venerable sage, I shall myself win all those
celestial worlds by my own effort. I only request you to kindly
suggest to me where I can dwell here in the forest: .

TIT g T Fggais i |
orargaer qoar geEuEEarRa i U
o8 ATAT TLATH T ATTAGRA: |
FaraE 7 Tegia armgszar Frarfatag u
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ware @geg afwsfig M 1
o " Rémayana 3, 5, 28-34

And with wonder Rima sees the greatsage enter the fire to
shuffie the mortal coil and ascend heaven, having finished his purpose
of seing and welcoming Rama (Fig. 27).

Another instance is Sutikshna, who similarly offers him lokas,
As Rama approaches the hermitage of Sutikshna and bows to him,
he welcomes him as a great hero and as the foremost upholding dharma
(Fig.28). ‘By your presence in this hermitage, 1t is now really occupied
in the true sense. Even though invited by Indra, the great lord
of the celestials, I have refrained from ascending heaven as I have
been awaiting you. Indra, who had come to me, informs me that
by my deeds of merit 1 have won all the celestial worlds. It is
my desire that all these celestial spheres where the celestial sages
dwell, should be given to you by me so that you could be happy
there with your wife and brother. Rama, with great veneration
and respect speaks to this sage of truthful utterance even as Indra
addressing Brahma himself. Again here he politely refuses the
offer and tells him that he would win these worlds by his own effort,
and that he just wanted only his guidance regarding a place to
dwell in the forest. I know you to be kind to all beings ever wishing
for their welfare as I have been informed by Sarabhanga:

w@ma ag & AT uw adyar a7
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Ramayana 3, 7, 11-15

Normally in life, wherever there is extraordinary beauty, there
is immediately a reaction towards it. Dushyanta, for example, amazed
at the charm of Sakuntala falls in love with her on the spot, but
being a dharmika king, he wonders whether he was justified in thinking
of her as a possible bride, and finally consoles himself by the fact
that having always been righteous, his mind, attuned to dharma,
could not yearn for an impossible match going against dharma and
his doubt is assuaged by the certain hope that Sakuntala should be
of a parentage possible to be wedded by a Kshatriya like him:

e sraafagear agEmeamivafy ¥ a9 )

aqi f& geguay gy THIHa-HIUNIIT: |l
Abhijiiagnasakuntalam 1, 19

In the case of Rama, his spirit of dharma is so high at the zenith
that, having not only strung the bow but even broken it and having
won Sita, a paragon of beauty, to win whom was a dream with
all the princes on earth, some of whom had even attacked Janaka
for imposing such an impossible condition for Sita as the prize, that
Sita herself wonders but still appreciates Riama’s attitude as he
was in no hurry to aecept her unless she was chosen as his bride
by his father. That is why, towards the end of the Balakanda, there
is a significant verse, which explains that Sita was the dearly beloved
wife of Rama, as she was his spouse secured for him by his father

himself:

Tt g drar wrae T fagsar sfa
Ramayana 1, 77, 27

It is significant that Rama as a dharmdtmd has a charm not
only for beauty but also a greater charm for good qualities composing
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character; and the line that follows explains this, that both by' }he
extraordinary quality of Sit¥’s beauty and her personal qunlm'es,
Rama’s love for her multiplied ever so more (Fig. 29), that m‘adc him
later run after the golden deer, she loved so much to have (Fig. 30):
s s o
R Riméyana 1,77, 28
It is no wonder that Sit makes a special note of this and
when talking to the great sadini Anastya (Fig. 31) specially expresses
her wonder that though Rama had won her by stringing the bow,
he would not still accept her till there was Dasaratha’s approval.

Anasiiyi who had heard of the impossible stringing of the
mighty bow of Siva and the winning of Sita by Rama (Fig. 32),
desired very much to kmow more of #t from the mouth of Sita
herself and therefore expressed her eagerness to know all about
what happened. Sitd explained at length her miraculous appearance
from the earth, her celestical beauty and impossible perfection in
form and spirit that made Janaka choose a way of giving her away
as a bride worthy of her rare perfection. He imposed the condi-
tion of the stringing the great bow of Siva vouchsafed to him by
Varuna. Janaka’s proclamation brought the princes to peep at the
bow, but alas! only to assure themselves that even in a dream they
could not even move it in the least, not to talk of lifting and
stringing it and so, a whole princely congregation, anxious but
disappointed, had bowed to the bow and quietly left in despair,
till Rima came on the scene so very long after, along with Visvamitra
to witness the sacrifice performed by her father, where the bow
was shown to the two princes to satisfy their curiosity to have a
look at it. But in a minute the heroic hand of Rima not only
took it up and strung it, but in the twinkling of a moment, it was
broken into two. Janaka, true to his word, immediately took up the
water vessel, to empty it on Rima’s hand to gift her to Rama as his
bride. But, the wonder was that even as she was offered, Rima would
not accept her without knowing the mind of his father, the lord of
Ayodhya, and so, her father-in-law, the aged Dasaratha, was imme-
diately invited by Janaka, and it was only on his assent that the wed-
lock was finalised (Fig. 33 and 34). It is such a wonder for Sua, but
nevertheless a pride as well, that her husband was not easily Tured by
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Frontispiece :

Rama enthroned, Kangra School, ea'l, 19th century A.D.
National Museum.

The married princes and brides welcomed in Da$aratha’s palace at
Ayodhy3 and bowing to Kausalya, Cuddapah school, 18th century
A.D., Hyderabad Museum, Hyderabad.



even the charm of the goddess of prosperity herself than which her
own beauty was not a whit less, as she was cclestial in charm, and
as §r1 herself almost incarnated as Valmiki has it (Fig. 35and 36);

oty aw = i oifa sl
Rémayana 1, 77, 30

Sitd $rir iva rapipt of Vilmiki is aptly claborated by Venkata-
nitha, who describes her in the words of Rima in separation,
as dear to him like his cye, as she appeared the very goddess of
prosperity, possessing the treasurc of the cmotion of love, with
cyes sparkling like the Saphari fish, chiselled brows, lovely in her
curly tresses, slim, high-bosomed, of burnished golden hue, in the
bloom of youth, in gait so charming as a swan, attcnuated in her
waist, and perfect in the disposition of every limb:

|17 gfer awrmT KAy G A g AT AR IAETaT |
arar qoreafmsAr AfeT aEY s ffimfurar Suedadas o
Harmsasandeia 2, 10

Rima’s own appraisal of Sitd’s beauty touches the peak, when
he says that he is not surprised at the fierce discharge of the arrows
of flowery-arrowed Cupid on him so much, as his wonder if he
would shoot the arrows on himself, if only he happened to see the
rare gem of Sitd’s fair form:

fadd a% wEemRelE o gl |
Tt darseft ey T QoI w@Rnft geEmman (o
Janakiharana 7, 18

Kshemendra calls such beauty the pleasance of Cupid, her slim
creeper-like form ravishing, her bosom entrancing, her very look
enthralling;

gifeh 71 aq@ar gfel 9 et |
g gfol qer ot efrafel i
Samayamatrika 7, 12

Agd SH& makes all this detailed account so vivid to acquaint
Anastiyi of not only the triumph of her beauty, but the greater
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triumph of Rama’s attitude towards dharma wherefore the parent’s
wish even in the choice of his partner in life was to be absolutely
respected: .
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Ramdyana 2, 118, 40-44, 48-52

It is no wonder that to Rama, of such lofty character unassailed
even by the most extraordinary physical attraction, Sita could herself
remark ‘falsehood is impossible in you, never was nor ever can be
even a desire for ravishing feminine beauty in other than your own
spouse, which is a sure destroyer of dharma:

faeqrarg 7 § @ 7 wigeafa wag
Farshreqe Tiot ot ey i
qF Ariea TSI T AT FEET |
Ramayana 3, 10, 4-5

This is such a significant passage that Kshemendra repeats it
in his version of it; falsehood, loss of character and cruelty towards
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lving beings are the three most detestable cnmes and are entirely
opposed to action calculated to ment fame In your case, false-
Lood can have no genests i you, and equally so, how can therc be
the mpossible disnster of your noblest trats making up your
character? I can only remark that your present cruclty towards the
rak shasas who have not provoked you 1s probably unjustificd

g G fawg gmigme @ 2EAvgn
Eracdicob rea ik il
TRITARTY & AT 7 A9
wira fafrtg e g bt
Réamay anamaiyor: 2, 418 419

Agamn the nobibty of Rima 1s seen in two extraordinary
events, first when he speaks in a rather severe tone to Sii
when she s brought after s wictory over Ravana The most
pathetic scenes 10 the Ramd ana are those of the lament of Rima on
separation from Sitd whom he loved ever so much and who was
all the time constantly in Ins mind  Rima s so infatuated, that,
unable to find her when he returns, after all lus fastidious search
i the hermitage and the neighbourhood, with his eyes red and
swollen by gnef, runming from onc trce to the other, from one
hillock to another, pitiably lamenting, caught n almost an ocean
of mure and slowly sinking 1n it, begs as he sces the hadamba trec
whether, fond of Aadamba flowers and being so close to it, whether
the trec had a message to give of her, asking of the bilia tree,
thick 1n ts shade of Jeaves whether it had scen Suta clad in yellow
silk, or whether the arjuna tree of whose flowers Sita was so fond
was scen by it, or the Aakubha tree rich 1n 1ts sprowts and flowers,
whether the tlaha which flowers also Suti laved so much and which
was ringing  with the hum of swarms of bees had moticed Sua,
or the afoka, the Aarnikara, or the mango, or the mpa or the bakula,
or the punndga, and not only the trees but even the ammals Like
the deer, as he sces them, remembening his own deer-cyed beloved,
the elephant, remembering her  shapely thighs resembling the well-
shaped proboscis, almost gone mad by his intense passion for
his spouse so beloved  Such a Rima, to think of SIa as a nobady
m the face of s great act of dharma, when,n spitc of nmself
and his full knowledge of her nnocence, he could set an example
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and make the world understand that character and a fair name were
higher than anything else in this world, even life itself, and speak
to Sitd in such a way that she determines immediately to put an
end to her life by entering the fire, is indeed a triumph of character:

AATYIAATEG AraarE a7 fgarg |
A ATHIGEAT 59 TEA N
gaEgd yaEg g fRels aameE |
aqa faeaq T MFTEOETGT:
Aty sfemcaar geer |1 Feratzar a4t |
Ferq Afg ST g Gl gaFET 1)
ferauewag TR T rEartasr |
Tiged gfe 9T geer faea faeaawsay |
HAATSIT G @ AT qrAsAtETg |
SRed gan et safa ar g ar ..,
T T GIETTately g ST G |
gufaseely war whi: afgar weg o
ST G AAATEIEE [ GOT T@aT WA |
gt wey faleat grawrenig aare |

Ramayana 3, 60, 10-14, 23-24

It is a wonder indeed that Rama, frantically searching for her
everywhere, and unable to find her, enquires even of the river
Godavart and addresses the Vanadevatds (Fig. 37) and, finally, is
so disappointed by the utter silence of the atmosphere of the sylvan
surroundings that could give him no clue to the whereabouts of
Sita, that the intensity of his grief shoots up into an amazing
unprecedented blaze of anger in which he makes a statement terrible
beyond description. His ire is aroused almost with dharma itself
for not having protected her. ‘Poor Sitd is either stolen or killed,
or gobbled up,and alas! dharma has not protected her when
carried away or eaten up. What are those gods who could dare do
me this harm. All the beings in this world unknowingly treat
insultingly without understanding, even the very creator of the
universe, the most mighty, and of the utmost compassion. The
celestial lords of the world probably think of me as powerless, just
because I am so soft, ever intent on the welfare of the world,
restrained, and so full of compassion. How sad O Lakshmana!
that this great quality of mine has itself turned out to be my
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disability and blemish. Now, and this very moment, 1 shall
put an cnd to everything, annihilate the rakshasas, supress the
cool sitver shine of the moon, blaze forth like the sun, suppress
all my desirable qualitics, allowing only my heroic fustre to shinc, and
allow no yakshas or gandharvas ot piiachas, rakshasas, nor kinnaras
nor cven human beings to have any taste of happiness! Look! I
shall fifl the cntire sky with my arrows and barricade every passage
of the celestials stopping the movement of any in any of the three
worlds. I will control the planets, cover up the moon, destroy the
fire, stop the blow of the wind, and put an cnd to the lustre of cven
the sun, blow up the mountains and their peaks, dry up the lakes,
fell the trees and the creepers, destroy the occan, render the entire
expanse of the three worlds one deluge, if the mighty celestials render
not to me my Siti unhurt’:

O gar v At ar vk av mafern
X gy dar fgaamm v
wifiramai fg d%w gawamft auna

¥ fr wresfiom o e wivw sty o
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anFTEAw T AT awm o

w3 Al 33w ammateng
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wit arr fz 49 g T armw
A g WETET T

wgghs nitsdwen T ad i
AT g KA AG dF T 0
A3 vt o7 weat w e v wy )
frerar an vt 4y vt A A )
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frmemar e e ey o
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Ramayaya 3, 64, 53-63
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Rama has even to be almost brought to his senses from the
zenith of his grief nearly bordering on madness. Lakshmana reminds
him, ‘you should not destroy the universe for punishing the act of
one. The rulers who are most powerful to act are the softest and
the most patient. You are the very refuge of every being on earth
and are the ultimate protection to all. Who in this world would
approve or justify the loss of your beloved wife? Neither the streams,
nor the ocean, nor the mountains, the celestials or the gandharvas,
or even the demons are equal to the task of harming you, like the
gentle ones who could never injure the sacrifices. We should
therefore make a search for her and not act rashly (Fig. 38):

dFen g Fq AT faartagag i

gehgeeT g gea: gorrar agarfaar i
FRT @ G AT AT qfa: 1
FISF LA T WY TAAT T W

afeq: GETn: qar JQEAar: |

A 7 b o dfemeys g o
I e, gar drar aeafagagfa

Ramayana 3, 65, 9-12

It is that Rama who, again, cven at the seashore, as he had
reached the fringe of the ocean, at the far end of which was Lanka,
calls on the southern wind, and exclaims ‘O! gentle wind! that have
blown and touched soothingly my beloved one on the other side,
blow on me, let mec have your touch on my body! Let me have this
joy as of sight cooled by moonlight! It burns my limbs indeed,
like poison drunk, to recall how my beloved one could have called
and cried for me, ‘O my lord’ as she was carricd away. Night and
day, my body is roasted in that flame of passion, the fuel of which
is my unfortunate separation from her, and the mounting flames my
incessant thought of her misery:

qIfg A1 o: FleaT At TgegAT AR a1 |
@f T IrAETIR s g a1

g ggfa ararfor fad dafaarad )

gr arafa frar gr At fgammom aeadq U
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fafed I3 & gga AR T i

Ramayana 6, 5, 6-8
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Rama, as put by another poet, desires to have luis limbs
embraced only by that breeze that has had the touch of the body of
fus beloved, soft as the sirisha flower, as otherwise he would have 1t
quit at once

oy afy e wye wwar fadugg )

qatfirg RATRTATHT Qo1 7 ST
Unmattaraghava 21

It 1s that syme Rama, for whom dharma was so high, and
who had the highest concept of a nghteous king as would set an
example of action and character, that tells Sita, brought to his
presence, not 1m the sad and pitable condition n which she was i
the Asoka grove, but fresh after a bath, decked 1n jewels and arrayed
m robes against her will, but just in deference to the command of
Rima on the manner in which she was to appear before him,
completely unmoved by her unparalleled beauty and even by her
highest and noblest character, which was only too well known to
him, and deeply fixed in his mind, that not only spoke harshly to
her, but even as he was looking on allowed her to enter the fire
The fire itself had to be afraid of 1it, and all the celestials, the highest
and the fowhest even among them, assembled to witness this unique
wonder, mcluding even Dasaratha humself from heaven, and to
exclaim ‘how 1s 1t O Rama' lilke a common and ignorant man in
the street, completely insensible of all sense of propriety, you look
on 1n utter disregard the daughter of the noble lord of Videha You
are the lord of the universe and we, that are only the guardians of
the quarters have to remind you of 1t (Fig 39 and 40)

I T 43 A s w4
T AT T A a0
Ramdyara, 6, 120, 10

As Bralimi spoke explatning the personality of Rima himself
and lus beloved Sit, the fire god sprang up from the flames, holding
out Sitd as an offering to Rama, the flower garlands on her fresh
as ever, as well as her jewels, and her surpassing beauty, and all
these matching only her digmty, as she rose And the celestials
the witnesses of the world m all its activity, addressed Rama tO’
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tell him how immaculate was Sita, a captive in Rivana’s household
with her mind ever on Rama, helpless, tormented by separation,
from her beloved, frightened by a troop of ogresses surrounding
her, alternately cajoled and frightened, but ever steadfast in the
only thought on which her mind concentrated, Rama and none else.
She is pure, unblemished, receive her back. Oh! scion of Raghu’s
family! This is not only what T tell you but is my command as
well’ said Brahma. Réama, glad at heart but overwelmed by grief,
stood for a while in silent contemplation, his cyes filled with tears,
his mind ever on dharma, lustrous and heroic, spoke as the foremost
exponent of dharma ‘Certainly Sita is the most flawless in the three
worlds, but for ever so long, she was kept in Ravana’s palace. If
I had taken her back without testing her purity, cven good people
on earth would have said that Rama, the son of Dadaratha, infatu-
ated and passionate and hence unbecoming in his behaviour, has
taken her back. Though I know that she is single-minded in her
devotion to me, entircly acting in unison with my wish, for creating
faith in the three worlds, and wedded to truth as I am, I could even
suffer Sitda’s entering the fire:

¥ faqu foat af g 3 geaaw: |
e FIANTT] LT TATRATT 1
TETECAT G AT ARSI A0 |
THRFARAL AT g eaagaany, 1
afrreeRTATIOT GaTETl AARAAIY |
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e AaAr T qEqgEd a% |

zedt Yol aRter arqeaTgEd e 1l
AR wEre AT dgfT |
qeifagzrats THy qHyar 93 |

Fazd fg @g 7 dar araghi )
Sewratfaar 18 T AT U
qifa: @ FTATHT AT SALARA: |
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qewary g SITTAT T GAEA
ey nfy 4 afawdt garmg
Ramayana 6, 121, 2 5, 11-16

The words uttered with one accord by the celestials assembled on
high and Rama’s reply thereto 1n Sundaresvara’s poem cannot cscape
attention, ‘O Lord! hero of the Raghus! how 15 1t you do not yourself
the Supreme Being realise your own self, the encompassing spirit of
the universe that you are, and how do you view unconcerned the
daughter of Videha falling nto the fire ltke sacrificial ibation holy by
the utterance of hymns'

fr arareafy fadT SETRARATET TR GIE |
sreargta Frafaanfa agqam fadgemr gl @
Sundararamay ana 14, 32

0! lord of libations' I know indeed the character, noble famly
and comjugal devotion of this muraculously born one, yet I had to
almost appear indifferent to her to repel calumny from common folk
by setting an example

A gwsa ahferifemm sl gerdy amATer ey |
grTatFTTERiErong darasfc f§ T agafva o
Sundararamayana 14, 46

The other nstance 1s, again where Rima had just beguna
happy Iife as the sovereign of the earth with Sitd as lis queen, yet,
would still set an example to the world in his act of virtue, placing
duty above everything else, and abandon Sitd, not because of the
slightest blemish 1 her, but only because, as the sovereign of the
earth, he should not have a word said by even the lowliest that
his high position was used to cover any tarnished act He was fully
aware of the fact that the common folk would follow the example
set by the highest and the best, even as Knishna has 1t in the Gua

TR RestaTEAad 9 1

& HT e ARG N
Bhagavadgita 3, 21

Rama n one of lus conversations with his friends, insists on
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knowing from them all that was talked about in the town or in the .
country outside, questions again and again to know the truth of how
his people felt of his rule, his life, his conduct and so forth. His
only desire was to keep his people happy. When he learns of the
wonder that they expressed about the exploits of their noble king,
even the laying of the bridge on the ocean (Fig.41) unheard of
anywhere even among the celestials, and finally this delicate question
of the magnitude of the passion that Rama could entertain in his
heart for enjoying Sita instead of detesting her, how he could bring
her back who was carried away by Réavana by force to his far off
island and kept in the AsSoka grove, and grumbling that now they
would have to put up with whatever their wives did, as what the ruler .
did, the ruled had to follow as an example set. Rama feels so
upset over this that he immediately makes up his mind, calls his
brothers, all of them, explains his position in clear terms, Lakshmana
himself having being a witness of her entry into the fire and her
rcturn unscathed, and the entire divine demonstration of her imma-
culate character, and finally, just because he did not want that his
great and noble family should be spoken of lightly, or an example,
however misunderstood, ruin the whole kingdom in its action as
a reaction to his act, he decides and commands Lakshmana to
conduct Sitd the very next morning and abandon her on the bank
of the river Ganga in the vicinity of Valmiki’s hermitage, as Sita
had, in her then state of pregnancy, expressed a fond desire to
visit the penance groves and hermitage of sages near the river that
she loved so well.

geAT F A0 e GAHged T |
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Ramayana 1, 43, 16-20
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Ramayana 7, 45, 5-18

Rama is so attuned to dharma, and his outlook on everything

is so objective and unbiassed, strictly adhering to the highest princi-
ples of virtuous perception, that he would completely eliminate his
own preference for good or bad, ruling it out at every stage. Even
from his childhood his perception is a true one. He sees the right
and the wrong of cverything and guides not only his juniors but
sometimes even his elders who, as circumstances required, may have

to be respectfully reminded of a correction 1 their outlook and
opinion 1n any vital matter.

We can take an instance. Bhavabhuti highlights this trait of
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Rama in a situation that is purely his own creation in his Mahavira-
charita, but which, nevertheless, shows the dispassionate outlook
and judgement of Rama. It is a situation where Ku$adhvaja, younger
brother of Janaka, with his nieces Sita and Urmila, is in the
company of ViSvamitra, accompanied by Rama and Lakshmana,
when Sarvamaya, an aged rakshasa, arrives on behalf of Ravana
to demand the hand of Sita in wedlock for the lord of the raks-
hasas. The very mention of the name of the rakshasa creates a
disgust in the mind of Sitd and Urmila. King Ku$adhvaja and Viéva-
mitra who would not be discourteous allow him to be ushered into
their presence, and the rakshasa announces the demand of Ravana.
Lakshmana is taken aback and, aside, remarks to Rama, ‘Look my
brother, this lord of the night-prowlers longs for this divine damsel’.
Rama’s reply to this is ‘A girl yet unmarried is a common object of
longing for any to ask for, without let or hindrance; and thereis all
the more a claim for the victor of the world, who is the great grand-
son of Brahma himself’. Lakshmana at once remonstrates. ‘It is
your excessive goodness, my brother, that you express admiration
for even our natural mortal enemy, this night-prowler, the one who
destroyed the three Vedas, lowered the lustrous prestige of the
Kshatriya race, and killed the saintly king Anaranya of our Ikshvaku
family’. Rama replies, ‘As an enemy he may necessarily be one who
could be killed, but he should not be spoken of as if he were just a
low commoner when his penance is in an abundance beyond measure,
his heroic valour most uncommon and his stature lofty as a hero’.
Lakshmana at once retorts, “What is his heroism when he has not the
character of a great hero’. Rama again corrects his brother Lakshma-
na. ‘What could we say in justification for it that, though learned
and well-informed in the right and wrong of things, he had fallen
from the path of virtue and behaved thus towards so great a one as
Anaranya, except that we should ignore it. It is indeed impossible to
have all good qualities in one single person. But let us consider his
great valour, his conquest of the entire universe without a single
obstacle except the son of Jamadagni (Para§urima) who had almost
in sport won easy victory over even the six-faced Kartikeya. Who
else could boast of such heroic valour? Herein lies the greatness of
Riama, that he could foget a thousand blemishes but appreciate one
outstanding virtue if ever he beheld it anywhere. He could even
forgive Ravana who killed Anaranya, his own ancestor, in his action
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that was unworthy of a hero, specially as the aged king was enga-
ged in a sacrifice and was for the time of the essence of Iévara
himself as yajamana. His boastful challenge calling him to fight
knowing full well that he was aged and saintly, and as sacnficer not
free to fight, though representing the best of Kshatriya blood, was
wholly unjust. Yet Rama would only see the good in others. It is
even as Siva would suppress poison 1 his throat and proclaim to the
world the cool and soothing light of the moon by placing him pro-
minently on his crest:

Tt gt e 1
fareaT wradyd e vy frasgf
Kuvalayananda p.6.

Follies are not proclaimed and are suppressed unexpressed in
the throat itself, but merit is acclaimed by placing i1t high on the head
and almost worshipping it. Rama is ever noted for this noble trait.
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Ramayana 2, 1,11
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Mahaviracharita 1, 31-33

It is this magnanimity of Rima that Kalidasa so effectively
describes when he makes Rama fight Ravana not with a contempt
as the thief that stole his dear wife, but as a great hero of whom he
thought highly, as the victor of the Lords of the quarters, as the
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devotee par excellence that offered his own cut heads to $iva (Fig 42)

and as the mighty armed that shook even Kailisa mount itself
(Fig. 43):

SRR AFIAFT AT U |
REGIREERIGE I u el
Raghuvams$a 12, 89

We can take other instances of the same trait in Rima when he
tries to correct the views of others, both his juniors and elders. When
Lakshmana exclaims to Kausalya, that he could see none in
this world, who could, even behind the back of Rama, think ill
of him, even his enemy or even one abandoned by him would
still never speak ill of him, or be able to find any demerit. How
and on what account and in pursuit of what dharma could his
father abandon such a son, almost divine, straightforward, restrained,
beloved even to his enemies, he was at a loss ‘to know. But Rama
immediately corrects him and tells his mother, who also draws atten-
tion to his knowledge of dharma, and insists on his obeying her wish
as that of the mother, that he should stay with her or allow her to go
with him. ‘I have no power to transgress father’s words. With my
head on your feet I bow and request you that I must be allowed to
go to the forest’. He appeases Lakshmana so roused to anger as to go
to the extent of saying ‘even a parent autocratic and ignorant of right
and wrong in action, and treading the path of sin should be arrested’.
Riama reiterates. ‘Dharma is the highest in the world. Truth is esta-
‘blished in dharma and father’s action is based on this dharma and
thus arises his word that I should go to the forest. Father is truthful,
ever wedded to it, his highest valour is adherence to truth. Father is
afraid of only one thing, the evil that could follow him to the other
world by his swerving from truth, I must free my father from that
dreadful fear’. Rama advises Kausalya also. ‘You should not aban-
don father either and come with me: abandoning the husband is the
most cruel act on the part of a woman. You should not even in
thought act so detestably. So long as father is alive, you should, all
attention, look after him. This is an ageold dharma, and the greatest.
Bharata is also of the very essence of dharma and sweet to every liv-
ing being. He would indeed satisfy your every wish, as he is ever
wedded to dharma:
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Ramayana 2, 21, 5-6
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Ramdyana 2, 24, 22-23

¥t 15 no wonder that agunst such wonderfol exposion of
dharma by Rima, Kausalya herself cannot but call on that dharma
ttself to protect him, and the very first utterance m her svastyayana
forRama 1s ‘may that dharma that you so assiduously ever protect
take care of you’,

o qreafe o @ g % fradm a1
4 TETgE wiEamiiers o
Ramayana 2, 25, 3
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Bharata in great grief places his version of understanding the
dharma before Rama and pleads that he should come to the rescue of
the fair name and great character of Dasaratha which may have
momentarily lapsed into an unworthy behaviour by his excessive
emotion towards Kaikeyi, just to please the whim of a woman, as old
age blurred his vision. I would not blame father, great as a parent,
great in action, aged, and now no more. He is as a god unto me and
I would not blame him in any assembly. Still, who could have done
such an act of sin as this opposed to dharma and artha just to please
a woman. Yet he himself was so learned in dharma. Judge this, Oh
Ramal! as you are yourself learned in dharma. There is an old saying
that approaching death blinds ones vision to all realities. Our father
in doing what he did has clearly vindicated this belief. You should
therefore look into this correctly, give up this illusion and determina-
tion. You should revert whatever have been father’s lapses. That
is the real offspring that straightens up the lapses of the parent. You
should therefore protect all of us from this sin, my mother Kaikeyi,
my father, my relatives and friends, all our citizens of Ayodhyia and
all those from the entire empire, please protect us all. Where is this
life in the forest and what is the life of a Kshatriyal! Where are the
locks of a sage and where is the act of protection by a ruler! You
should not resolve on this unbecoming act. The first act of a Ksha-
triya king is to get crowned, by which alone as aking you could with
all your wisdom protect the subjects. Who would abandon this
immediate action which is clearly and perceptibly onmes duty, to
pursue the life of a saint, the fruit of which lies beyond the ken of
this vision? In learning, in my order of birth, in my position in every
way, I am just a boy compared to you. How can I protect this earth,
when you are there who could do it best? A boy is just immature in
his knowledge and qualities. You should also remove the infamy of
my mother and protect our revered father from a great sin. With my
head on your feet I beg of you to please be compassionate towards
me and towards all our people, like Siva towards all beings; but if
you refuse this, and are determined only on dwelling in the forest, I
shall also go along with you:
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In reply to this, Rama has a wonderful exposition of the right
and wrong in action in the light of dharma. In the battle between
the gods and the demons, the king, our father, pleased with Kaikey1,
gave her two boons. Reminding im of them your mother of imme-
nse charm had asked that noblest among men, our father, your cor.
onation and my banishment. The king, bound by his promise, had
to grant her both; and on the bidding of our father I am here in the
forest for fourteen years in accordance with the boon. You should
also accept the other and render our father’s word truthful by your
speedily getting crowned, For my sake, you should please release
our father from his debt of truthful utterance. Our father who knew
dharma so well needs must be protected by you, and you should
equally gladden your mother. Thereis an ancient saying about the
fathers and forefathers sung by the famous Gaya in Gaya itself. The
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son is called putra as he saves the fathers from the hell called pur,
Hence, you should protect our father from that hell. Return to
Ayodhya and delight the people. Rule the earth with Satrughna,
aided by all the learned twiceborn. I shall without further loss of
time enter the Dandaka forest:
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Ramayana 2, 107, 4-9
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Ramayana 2, 107, 10-12
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Ramayana 2, 107, 14-16

Bharata himself js astonished and wonders at the equanimity of
Rama, and even before he addresses Rima to pursuade him to come

back, he cannot help exclaiming, ‘Who could be there in this world
like you who could overcome all your enemies, even the strongest,
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but yet are unmoved and neither depressed by grief or elated by joy.
You are most welcome to the oldest and the wisest, and it is those
very ones that you enquire to resolve your doubts:
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Ramdyana 2, 106, 2-3

1t is purely with the idea of winning over Rama to come back
to Ayodhya that the great sage Jabali had spoken in a strange man-
ner, a philosphy that was totally obnoxious to Rima. Very respect-
fully Rama corrects him. As Rama was the foremost among the
truthful, with his mind untarnished by all that he had heard, and
entirely in his own dhdrmik opinion, Rima speaks out to Jabali.
‘Reverend Sir, you had, for gaining your dear wish, my return, spoken
to describe an act of blemish and unworthy as the thing to be done
and as good in itself. One whose act is unworthy and sinful taints
his character and loses all respect in this world. Whether born of a
high or low family, whether a hero or possessing the ego of superio-
rity, one is proclaimed in the world as pure or sullied only by his
character. 1f, as an evil one, I pretend to be good, appear holy com-~
pletely fallen in merit, totally unworthy dissimulate as worthy and
lacking in character appear as of character, practice adharma in the
guise of dharma and obtain the fruit of turning the world turbid by
abstaining from all acts of good and auspiciousness and acting agai-
nst the moral codes, who in this world, that can reflect and distin-
guish good from bad, would regard me, when, by loss of character, I
defy the gnad of the world? Whom could 1 follow and hy what
action could I reach heaven obtained only by the meijtorious? If 1
continue to live in a state of violation of my vow and acting in
untruth, quite unbridled, the whole world would follow me in that,
as in whatever manner a ruler acts, his subjects also would act. Truth
and cornpassion are the noblest age-old kingly qualities. Hence the
empire itself should be rooted in truth. The world is established in
truth, The great rishis and the celestials have always regarded omly
truth as the highest. In this world it is the one who utters truth that
reaches the zenith. People dread the untruthful one as the sight of a
serpent. The highest dharma in this world is truth, and it is the root

59



of everything great and good. Truth is almighty in this world. in
truth is the highest prosperity established. Everything has its root
only in truth. There is no higher place in the universe than that of
truth. Whatever is given away, sacrifice and worship, penance per-
formed, Veda studied, are all rooted in truth. Hence one should
ever be wedded to truth. The one who protects satya rules the world;
the same protects the honour of the family, and finally is lauded in
heaven. One who acts the opposite sinks into hell. Therefore, why
would not I follow my father’s dictate, keep my word and promise
and maintain veracity by acting truthfully? Neither through greed nor
illusion, nor ignorance or blinding darkness would I break the bridge
of truth of my father by which alone could he cross over to the other
world of beatitude. I shall remain truthful in maintaining my word
of honour. Neither the gods nor the manes would approve the untru-
thful, the fickle and the quivering in dharma. So we have heard.
Having come to this mortal world of action, one should do only deeds
of merit:
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Ramayana 2, 109, 2-18, 28

The citizens themselves are so pleased with Rama for his reply
to Bharata and sage Jabali’s exhortation, inducing him to return with
them, that they applaud his dhirmik reply, and with one voice ac-
claim, ‘We all know Kakutstha (Rima) so well. Raghava has indeed
spoken very well. This noble one stands steadfast in fulfilling the
word of his father and hence we are unable to move him from his
resolve:
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Ramayana, 2, 111, 20-21

All the rishis, the siddhas and the invisible celestials praise the
dharma of both R3ma and Bharata (Fig 44 and Fig 45), as they listen
with horripulation the conversation of the brothers, and wonder not
only at their coming together but at their attitude towards dharma.
They praise them as noble ones that brought honour to the family of
Kakutstha and exclaim ‘Fortunate indeed is he whose sons these two
are, who not only know diarma but who have established the victory
of dharma, Having listened to them, we love them both all the more:
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Ramdyana 2, 112, 1-3

Rama’s final word to Bharata is ‘The colour and glory of the
moon could recede from him or the snow-covered Himilaya shed the

snow, the ocean itself trespass its shore-line, but I shall not break my
word which I had given to my father:

qerrerRTRaaET fwar ar few @ |
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Ramayana 2, 112, 18

He h'owev%r satlsﬁes Bharata by glvmg hnn his padukas (Fig. 46
and 47). 3 R

uod.‘ ST LBRM?

Rama’s words of wisdom are remarkable, when he corrects
Lakshmana, beyond himself in rage and upbraiding even his father in
the presence of Kausalyd and even suggesting the correction of the
lapses of elders as he puts it, calling for Rama’s thoughtful handling
of the situation by drawing attention to his mistaken notion of
dharma, when he could be so illogical as to criticise his own father
who had no selfish end to gain except his complete surrender to truth.
In this situation, and in the case of Bharata where, strangly enough,
Bharata has his own seemingly logical argument to call back Rama
to rule the empire, pointing out that thereby he would be rendering
a service by wiping a blot on Dasaratha’s name as one who blindly
acted infatuated by his emotion to Kaikeyi, as also Rama’s reaction
and suitable reply to the misguiding philosophy of the sage Jabili,
whose only purpose in his strange talk was to induce Rama’s return,
Kshemendra’s handling of all these situations is indeed most interes-
ting and requires to be compared with Valmiki’s version to which it
acts as a very suggestive complement. Rama reminds an angry Laks-
hmana of what really dharma is and therein points out his folly. ‘Ren-
der your mind clear and pure, ward off anger by patience, the normal
behaviour of a great one is to act appropriately. Truth renders beauti-
ful those wedded to it and to volour, just as noble birth beautifies
eminent position of purity and power. Reverence to elders, courage
in sorrow, patience in anger and compassion in helplessness, these are
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the immaculate flowers of fame that are the garlands of the treasure
of sovereignty. Where are thegood ones and where wickedness, where
are great qualities and where crookedness, where is discrimination
and where mad ferocity, these opposites are far apart. Friendliness,
lack of jealousy, patience, courage, fixedness of purpose, constancy,
these are the treasurcheaps of good qualities 1n the wise ones. Under-
stand that fate alone is responsible for this my banishment. In ths
there is no human endeavour. Why should you exhibit this agitation
in anger. Know that whatever goes wrong even with the best of
efforts, and whatever ends fruitfully without the slightest endeavour
for it, is all by the wonderful power of karma and 1t is the manifesta-
tion only of fate:
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Ramayapamaiijari 2, 849-865

Rama’s reply to Bharata’s request to return and his argument
for that is indeed another noteworthy epistle. ‘All that integrate
should necessanily disintegrate, mounting high should end in a fall,
Company necessarily means final separation. Life surely ends in death.
Wealth, prosperity, love and friendly commg together and years of
bife, all these fall caught in the moving wheel of mortals. It is the
nature of the existing ones to go out of existence, and it is the very
nature of life that it would certainly end. There 1s no solution of
overcoming the power of destuction, and time that moves down
cannot be overcome and put back as the flame which goes up cannot
beturned down. Thus observing your mind and other desires and
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knowing everything as disintegrating, the good and wise ones remain’
dispassionate. The limit of all existence -is decay and disappearance.
The limit of life is death. But lack of discrimination has no limit as
it is only through that is born illusion. It is only by the right path
indicated by dharma that the one who performs deeds of merit reach-
es heaven. Our father whose merit and fame is unending in its abun-
dance has not in the least to be worried about. I should never aban-
don the fulfilment of the command of our father, established always
in truth. Who is it that can call himself wealthy by the treasure of
truth and yet abandon truth? O Bharata! as a son please protect the
truth of our father whose treasure of fame was his adherence to
truth. Truth far transcends in its glory everything, the holiest spots,
the highest penance, the most staggering sacrifice and the most metic-
ulous yajiia ritual.
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Again, though Rama is opposed to the strange philosophy couc-
hed in the words of Jabali, he controls himself and very resPectfully
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answers the great sage. ‘O reverend Sir’ out of your overflowing
affection towards us, and your eye of love, you have spoken what may
appear logical and befitting. Still what is the use of a mortal who is
fouled by straying from truth like a lamp without the flame, like the
body bereft of life. What is the use of wealth and prosperity for one
who is dovoid of and slipped from truth and fallen in character, Like
the moonlight for the blind, like a garland for a corpse, if a king
through covetousness crosses the limit of dharma, undoubtedly all his
subjects are lost in a deluge as st were which uproots all of them.
Like detachment in the wise and old, like propriety in the case of the
great, like immaculate character in noble ones, truth is the
ornament of rulers. O reverend one, T would never give up truth on
any account of greed. Even fortune obtained by one devoid of truth
perishes. All enjoyment is transitory like ripples and waves, and
all wealth is soiled by greed. For all mortals truth is the bighest
immaculate glory that lasts acons. Having therr natural seat at a
depth, water and wealth cannot stay on the surface at an elevation
and dry out, unspent. The good, that are pleasant because of their
contentment and move 1n the path of truth, have only their discri-
mination as their treasure that upholds them and not the wealth that
is maintained by adharma, The kingdom free from sin is alone char-
ming for those whose utterance is ever truth. Where is that treasure
and wealth to be used which is contaminated by the mire of uatruth?

anAA kAT fenaagar
9T wfew I At W
FACPRTITAT f et FOOT |
AT FART AGAT W

@ Tl aerge i faam
SRS AT WA W W
AT Azl ARG W 1
IR e fRmt W
Fumatny gemtfra Wt 1
gieivafaamator g < frgao 1
T AITRATL AAFRYEE |

it w1y faerenta weadirer @RTE 0
TUHRTT A0 Frgogufas oo 1
Terrdeaifa waw aw e W Qfgm u

65



Fareari g 7 fveregedy Ffe |
YA qiaart g=i| =T 1
Toq: GEAIATaEaT aord: TAFeHT |

§ AR (e F @

TS [T 2Td FeaaTiaaT, |
srgaggatadr fafa sogsa |

Ramayapamanjari 2, 273-282

Rama is ever on the right path, never eager to attain his end
by any except the fairest means. With all his overwhelming grief by
his separation from Sitd and with all his eagerness to search for her and
find her, Rama is so just and objective in his outlook that he himself
suggests to Sugriva that, from the month of Srdvana, when Sugriva
himself was beginning his life getting crowned a king, started four
months of the rainy season when no endeavour was possible; and
therefore he rules out all possibility of search for Sitd by the mon-
keys set in different directions. He suggests that as he had promised
his father to be away in the forest, he would not even for a moment
enter a city, much less stay in it. He politely refuses the respectful
invitation of Hanuméan to come and stay in Sugriva’s palace. He
would fain stay in the cave of the mountain Rif§yamtika and await
the month of Kartika, when alone there could be action initated
again. This is a suggestion emanating from Rama himself. Rdma is
so mindful of the conveniencc of others and also of propriety that he
would rather suffer the pangs of separation than hasten unjustified
impossible action:
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Réamayana 4, 26, 9, 13-15

With the advent of autumn, the whole atmosphere was so
pleasant, the woods and dales all around were so green and colou?ful
with flowers, and life itself was so gay, inspiring joy, with the birds
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and anmmals on the move, that 1t made Riama’s miserable existence
all the more unbearable In the excess of his grief, he almost gets
upset with Sugriva for his being so lost m pleasures as to forget his
duty to keep his word and search out Sita  The only one who could
understand was Hanumdin, and he had even advised Sugriva that it
was time that he acted to help Rama Hanumin rightly remarks that
though Rama, as an outstanding hero, could by his arrows control
even the celestials, the asuras the greatest nigas, he would, still not
act rashly and would wait patiently expecting Sugriva to fulfil his
vow
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Ramdyana 4, 29, 22 23

Rama feels so much about Sugriva’s inaction that he expresses
how detestable 1s ingratitude  That meanest of mortals 1n this world,
who by a promise raises a hope 1n one who requests and seeks help,
especially when obliged to him for a good turn done, and does not
keep the word, 1s indeed detestable Whether auspicious or sinful, a
word given, truthfully fulfilled, 1s ndeed worthy of a hero, and he 15
to be really acclaimed a noble one Those friends, who, having their
own objects gained, do not in turn fulfil the objects of others are
ungrateful, and even the canmibals would not eat their corpses
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Ramayana 4, 30, 70-72

The poet Sundare$vara describes Rima as contrasting the noble
and the 1gnoble by describing how unasked the laden cloud unburdens
ttself filling the rivers, tanks, lakes and wells with water and silently
disappears having enriched the earth by its bounty, leaving the world
wondering at the magnammous action of the noble one, while having
received bounteous help and with mind lost mn trivial pleasures the
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king of the monkeys does not so much as even remeinber the promise
he made nor even him that sought his help and realise his action as
unworthy of gentility:

AéleqeraTt aifa arfrsr sw qvgd faema arfedan
wgrgtgmfadfeaT fafaaiely fFfted @ n
- FRANTHTEY FN@ATIIRETT g gy aFqs: |
g7 TRawt wLuriad =7 At 7 f§ ecragatedy o
Sundaraiamayana 10, 42-43

Rama in his great grief, feels that he is slighted, and he be-
comes almost enraged with Sugriva for his complete inertia and
almost total forgetfulness. He feels so slighted for the reason, as he
imagines, that he is helpless, shorn of a kingdom, insulted by Ravana,
downcast, exiled, lovelorn, and more than all seeking his help as his
refuge. These Rama considers the reasons for Sugriva ds king of the
monkeys insulting him. ‘Hence’, says Rama ‘knowing that this is the
time to search for Sita and, with his object fulfilled, he forgets his
own promise to help, and wickedly enough does not even remember
it. You should therefore go to Kishkindha and tell that chiefof
monkeys, who is acting foolishly indulging in trivial pleasures, that
the way that Vali went is not altogether closed. Remember your word
and stand by it and do not go the way of Vali’ This so enrages
Lakshmana that, snatching his bow, he starts with the determination
to end Surgriva so ungrateful and untruthful. But Rima suddenly
checks his own grief and anger, realises that his expression had
roused Lakshmana to action which, however, the noble-minded-Rama
could never allow to be accomplished and, Rama, himself a hero who
could overcome the most invincible enemy, talks to him softly and
with a clear mind. ‘One like you Lakshmana, should not commit a
sin like this; the one who by his nobility controls and -annihilates
anger is indeed the highest among men. You, always accustomed
to do the right thing, should not do this. You should nurse the same
affection and love with which we or1g1na11y met him. Avoid harsh
utterance and couch your language in sweet words. We should only
remind Sugriva that the time of action is fast being lost by delay:
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Ramayanra, 4, 30 67-70, 81
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Kshemendra even more effectively has put the true feelings of
Riama, the conflict between grief, anger and righteousness eliminated,
and Rima’s innermost Tighteous mind standing out n all its lustre
In hus advice to Sugriva, Hanuman mentions that Réma would never
remind him  ‘Rama 15 the very ocean of propriety and nobility He
would not himself cali for action On the other hand, even though
tormented from separation from his beloved one ever so long, he
would even willingly submit himself to death, but would not makea
request The highest and the noblest would instantly act to perform
even 1mpossible deeds to help others But 1n an action pertasning to
themselves they would reframn from making a request and would be
silent on 1t
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Here again Kshemendra describes Rima’s appease of Laksh-
mana roused to anger and starting threatenigly to end Sugriva. ‘Oh
Saumitri! do not be angry with bim. Leave him alone to be himself
the one to blame. The good are graceful and honey-sweet in their
mind towards even those who err. It is because of affection that a
friend is so styled, even if it were for only once that their minds have
met. Even when a friend’s faults are discovered by the passage of
time, he should not be disfavoured. Good men completely fraternise
and make to completely win over even the wicked by their own good
behaviour, even those that act unworthily, by their own truthful
action. Even the enemy is won over by doing a good turn. Those,
that punish trivial faults by a death sentence, and express their plea-
sure by no special effort to reward, would be abandoned by people
who come to know them to be clever in finding faults and would not
come to their aid when they are in trouble, like the servants of the
greedy that are established in their own illusory glory of ego and
importance:
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One of the great incidents in Rama’s wanderings in the forest is
his encounter with Vali, where his Kkilling of Vali is questioned by
Vili himself on his deathbed. When Vali goes to meet Sugriva for
the first time, there is no intervention by Tara, but when there is
a second call from Sugriva and V3li rushes again, his dear wife Tara
is upset and tries to stop him. She tells him that, so completely rou-

ted, Sugriva would not have called again without securing adequate
~ help; and, having come to know through spies, she warns him that
Sugriva, having obtained the protection of the two unassailable
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fhierogs of the Ihshvaku family, there was no chance for him to escape
if he chose the warpath Réma 15 the vanquisher of all enemy forces
like the fire of deluge ansing for 1t He was the sheltering tree of all
the good and the refuge of everyone 1 peril, the only protection of all
the afflicted and the one receptacle of tenown, abundantly equipped
in the highest knowledge and deliberation and steadfast in fulfilling
the direction of his father He 1s a mine of good gualities like a
mountan receptacle of all metal ores Hence, enmuty on your part
with so great a one as Rama, mvincible and immeasurable 1 lus
valour on the battlefield, 13 unwise Though you are a hero, yet I
shall tell you something which you should not belittle Lasten and
act, and what Itell you 1s for your good Hasten to crown your
brother as the heir apparent  Hero though you be, you should not
quarrel with your younger brother I feel that the most proper thing
for you 1s to seek friendship with Rima and Sugriva, abandoning all
enmity This younger brother of yours 1s to be treated with love and
affection  Wherever, here or there, he 15 ever your closest relative
There can be no one so close as arelative as he on earth  Freely
give unto him, honour hym and, by your worthy treatment, bring him
so close to you that there could be none between you both Give up
this enmty and let hum be close to you Ido not see any other way
out for you except your mahing up with your brother by affectionand
hindness  If you would do something agrecable to me knowing me
to be your best wellwisher, 1 earnestly entreat you to act very well
thiswise
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Vali is so enraged with Sugriva for challenging him, that he
makes this clear to Tara, refusing to make amends with his brother
(Fig 48). But he asks her not to worry on his account as he expected
no peril from Rama, so convinced is he that Rama knows and acts
according to dharma and he would never do anything sinful:

T 7 wral famew uad gfa weEd |
qH AT Faasd 4 99 sieafa u
Ramayana 4, 16, 5

But when Vali falls by the arrow of Rama that hits him in his
chest and mortally wounds him (Fig. 49), he rails at Rama and tells
him in unequivocal terms condemning his attitude but marshalling
arguments in what he considers a just exposition of his own deserv-
ing case.““You are a royal prince, famous for your loving eye towards
everyone, born of noble parentage, great in strength, valour and
character. What indeed is it that you have achieved by killing me
from a hiding place, specially, when I was engaged in battle with
another, hitting me in my chest by an arrow? Your fame is sung all
over the earth by all living beings as the most compassionate and
as wedded to accomplishing the good of others, full of kindness
and great in enthusiasm, befitting in action and steady in deeds of
merit. The greatest qualities of kings are self control, peace, patie-
nce; saintly conduct, forbearance, truth, valour and capacity to punish
culprits. Having these great qualities in mind and your high and
noble birth, I came out to meet in battle Sugriva, though dissuaged
by Tar3, as I believed that you would not fight me when I was engag-
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ing another, and specially when 1 was unaware of your presence.
When I could not see you, I thought that my reckoning was correct.
1 did not know you as with soul killed, a wicked one with misleading
banner of merit, a sinner camoufiaged ike a well hidden by grass
growth, a sinner in the garb of a saint, like fire covered with ashes.
1 did not know that you were just shrouded in a veil of dharma.
Neither in your kingdom nor 1n your city anywhere had I done any
wrong unto you nor msulted you. Why have you killed me, innocent
as1 am without a blemish, a wild monkey movingin the forest,
living on fruits and roots?
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FA wEEATEEdl IRaas 1l
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Ramdyana 4, 17, 14-23

Riama so questioned by Vali replies him appropriately and
coolly. Without knowing dharma, artha, kima and proper worldly
behaviour, how is it you rail at me in childish fashion? The entire
expapse of territory here with its hills and dales, mountains and
forests, with all its denizens, animals, birds and humans, are
under the rule of Bharata the king, wedded to dharma and
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satya, knowing the true nature of dharma, kiama and artha, efficient
in rewarding and punishing good and bad deeds. Athis behest and
on his behalf, we and other rulers like me move along from
one place to another only to enhance the glory of dharma. When such
a one as Bharata, to whom nothing is dearer than dharma rules the
earth, how could one dare do any wrong? Given to passion, you have
not followed the proper path of justice. Being an elder brother in the
position of a father, on a level with the physical progenitor and the
teacher of the highest knowledge, you should have treated your
younger brother as your son or disciple if you had followed dharma.
Dharma indeed is very subtle and not easily understood. It is in the
form of the conscience of everyone which knows what is right and
wrong. Fickle by nature, you have acted on the counsel of monkeys
devoid of continence, and like one born blind led by similar ones are
unable to see. I should put it even clearer to you as you should not
just blame me clouded by your anger. You may see for yourself why
you are killed. You have abandoned our ancient honoured way of
life and committed the heinous sin of living with your younger
brother’s wife. I see no other way of admonishing you except by
punishment for your deviation from the path of merit and the true
way of the world. Being a born Kshatriya ruler I cannot tolerate any
passionate outrage on a sister or the wife of a younger brother. My
friendship with Sugriva is as with a brother to restore him his wife
and kingdom. I have given him my word with fire as my witness and
cannot but fulfilit. There is also yet another important reason which
if you understand logically you can no more rail at me. The greatest
rajarishis learned in dharma go ahunting. To catch or kill animals
and birds, they use various contrivances like nets, ropes, pitfalls, clad
themselves in camouflaged dress, and invisible or visible hunt animals
running, frightened or carefree, aware or unaware, whether for their
flesh or without any such need. Whether you were fighting among
yourselves or not, in whatever attitude, as an animal, a monkey, you
could be my target:
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Ramayana 4,18, 4, 6-22, 26-29, 37-42

After listening patiently Vali realises that Rama isright in every
way. The necessity of Rama’s action lay in his guilt that lay in his
raping his brother’s wife. Secondly Rama had to keep his word to
Sugriva whom he treated as a friend and brother by restoring him
his wife along with a kingdom won. The third point was the right of
the princes to hunt animals not necessarily always by fighting in front
of them and killing them in any position or situation by any contri-
vance, and Vali is so completely convinced of his guilt and the
justification in Ra@ma’s action, that with folded hands he accepts his
guilt and addresses Rama ‘Oh! best among men! undoubtedly, it is
exactly as you say. How could I, so lowly, reply one so lofty as you.
Forgive me for my earlier remarks uttered by my own delusion and
overlook this my fault. You know the true essence of things, always
bent on the good of the people. Your mind is ever clear in achieving
a purpose through proper methods. You should protect me who had
strayed {rom dharma by your righteous words as you comprehend
dharma so well. 1 am not so worried about myself nor even of Tara
or the others as I am concerned about my son Angada of golden
bracelet, foremost in good qualities, fondled by me from his child-
hood, who would in great grief miss me so much and would wither
like a tank with its water completely dried. My only son, my belov-
ed, born of Tara, is very young and immature, but yet valiant, deser-
ves your protection. You are the protector and the teacher of the
right path. As you love Bharata and Lakshmana, so you should treat
Sugriva and Angada. You should also assure that Sugriva does not

76



insult poor Tird who appears almost besmeared by my own wicked-
ness. Blessed by you, Sugriva can rule the kingdom in obedience to
your wish. He could even win heaven and rule the earth with your
help. Welcoming death at your hands, even though dissuaded by
Tara, 1 had come to fight Sugriva.” Having so spoken with reverence
Vali became silent. Rama now comforted Vili whose vision was now
quite clear. Sweetly spoke Rama, the sense of his utterance couched
in dharma, “You should not agitate yourself on this account. You
should think neither of me or yourself; in your case, I had decided
according to dharma; when punishment is meted out and the culprit
is punished, neither the pumisher nor the punished come to grief.
Hence, having received punishment, you are free from your guilt and
are restored to your original purity on the path of virtue. Abandon
all grief, illusion and fear that may lurk in your heart. Just as Afigada
is dear to you, he shall be undoubtedly so to both Sugriva and
myself:
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Ramayana, 4, 18, 47-65

Vibhishana in his most natural fraternal love forgets aught else
of Ravana, and seeing his corpse lying on the battlefield, is so over-
come with grief that he laments recalling all his great and noble dis-
tinctions and feels ever so much that being hostile to good counsel
he could not but end up with coming to this inevitable state of
deep slumber never more to rise:

. Fed geear g TS |
NI QaaT faerem e o
iz fawra faema i Fganifag |
wErgIraRag & AasT gar gfa
Ramayana 6, 112, 1-2

But some time later when Rama asks him to take back home
all the lamenting wives of Ravana and perform his obsequies, Vibhi-
shana, on second thought, considering the several wicked acts of
Rivana and particularly his carrying away the spouse of another,
which was all opposed to dharma, expresses that it was improper on
his part to do the obsequies of so wicked a person, who in the garb
of a brother was yet an enemy revelling in wickedness. To this Radma
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gives the most befitting reply and exhorts im to do the funeral ‘1
should 1ndeed do what 15 good for you, my success here lay in your
help I must indeed telf you what 15 befitting and just No doubt
Riavana was steeped 1n adharma, untruth and had all demonaic quals
ties Yet, he was so great, so valiant, a terror to the world Al enmity
ends with death My purpose 1s achueved, as I have pumished and
killed him  What he 1s to me, he 1s equally to you Please do hus
obsequtes  You know dharma Ravana certamly deserves all the
funeral rites according to scriptural code at your hands, by the per-
formnce of which you would only heighten your fame

AHIFIA FT AAGHLT 4T §
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Ramayana 6, 114, 94 96, 98 103

Kshemendra 1n this context makes Rima’s statement even more
lucid, and the elaboration acts as a commentary, smce here, Rama,
rrespective of whether Ravana was a great hero or not, even 1f he
were only the worst and fallen, would stit insist on a kmsmen per-
forming what was lus moral and spiritual obligation towards the
corpse Anyone, particularly a noble hearted one, should honour and
protect even the most wicked in the peril of discomfiture, even an
enemy 1n grief, high or low, friend or foe, dead are alive How can
arise love or hatred towards anybody’s corpse Whether endowed
with qualities or lackiog 1a them, or fallen from any state, relatives
have to be obliged and honoured This 1s the eternal code of action
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of the good:
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Ramayanamaiijari 7, 29-31

Again, Rama’s desire to follow the higlest code of conduct is
seen in his chiding of Vibhishana for allowing his men to ward off
the monkeys that all rushed in a body to have a glimpse of Sita being
brought in a palanquin to meet Rama—S8ita whose separation Rama
so lamented and to win back whom such a great battle had ensued
in which they had all so enthusiastically participated. Rama addres-
ses Vibhishana, ‘Why is it that disregarding me, you have allowed
these our companions to be thwarted? Stop this. These are all our
own. Neither the walls of the house, nor the clothes that drape,nor the
steep parapets act as veils. These are not indeed a royal prerogative.
For a woman character is the protecting veil. The sight of a woman
is not sinful in a situation of grief, calamity, battle, selection
of the bridegroom, sacrifice or marriage. This Sitd is now on
the battlefield and in great peril. There could be no wrong in seeing
her and specially so in my company:
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Réamayapa 6, 117, 23-28
80



In this context Kshemendra adds almost a commentary to the
text of Valmiki by elaborating Rama’s remarks ‘How1s 1t that all
these who were my own people 1n the battle have now become total
strangers It 1s they who had created this bridge on the ocean lhke
wonder personified It was all for this Sitd, and naturally they are
curious to know how she looks and who she 1s  All the subjects are
like children to the king Let them all have a look at Janaka In
grief, 1 festivity, 1n a battle, the sight of a princess 1s not forbidden.
‘Women are not protected and worshipped by enclosing them within
the walls of the harem or by the wrapping of clothes as veils, or even
by warding off people 1n the vicimty. The height of their glory lies
m thetr character Like supreme knowledge by discriminative thou-
ght, ke utterance by its truth, hke knowledge by adherence to the
path of virtue, a woman 1s worshipped by the nobility of her chara~
cter.
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Generally 1n the enthusiasm to do a good turn to another who
had done him good, one would watch for a possible occasion when
'he could come to the other’s help, which 1s as good as welcoming or
even hoping for a calamity for the other enabling his chance to render
help Réama 1s so noble that he would prefer to remain obliged all
Tis Iife without a chance to doa good turn  He tells Hanuman ‘Let
the great good turn that you have rendered completely get assimila-
ted 1n me, and let there be no occasion for me to do you a good turn
It 15 only one in penl that becomes the recipient of the return of a
good turn’,

w5 Selar ATy aeTEe T |
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T FGIRTRATTee TR Ty, 1
Ramayana 7, 40, 23

Réama is so conscious of his duty that one small forced respite
for three days sets him almost contemplating how great was direlec-
tion of duty. Never a day had passed without Rima regularly atten-
ding to his kingly duties. He expresses this to Lakshmana. ‘Four
days have elapsed since I attended to my work with the citizens of
Ayodhya and the rest from all over the country. This hiatus in con-
duct vitally pinches my heart. Call all our subjects, our priests and
ministers, all those that demand justice, men or women. The king
who does not perform his daily duty towards his subjects undoubtedly
falls into the most ghastly inescapable hell:

AT fea@m: @F g S e § )
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Ramayana 7, 53, 4-6

It is only because of this that Rima allows Satrughna, come
after ever so long to have a sight of Rama, only a week to stay, and
exhorts him to return to attend to his duty as a king in which. he is
particular he should not fail. Rama says, ‘A king should not be very
long away from his seat of duty. The people have to be protected
according to the code of royal conduct’:

Aradrafa aom fayaRy aEa |
ST T afarear g aagmy =
Ramayapa 7, 72, 14

His advice to Vibhishana as he leaves for Lanka is another note-
worthy episode revealing his mind ever revelling in dharma. He
wants him to be in the closest harmony with Kubera unlike Ravana
who fought with him and robbed him of his aerial car. ‘Rule Lanka
according to the rules of dharma, 1 know you are yourself well versed
in dharma. Consider Larnki as the city not only of rakshasas but also
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of your brother Kubera and act in harmony with hum Never allow
your mind to stray into the opposite of dharma

Agy s g wedme w6 A )
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Ramayana 1, 40, 9-10

It 15 exactly this eye of Rama towards the nvances of dharma
that gives us a series of questions that Rima put and which form a
wonderful moral code for kings When Bharata meets Rama, Rama
makes enguiries of the welfare 1n us kingdom This whole cantois
called Kachclutsarga

‘Is the spintual preceptor, so humble though born of the noblest
family, immensely well read and free from jealousy, a seer as it were,
properly honoured by you Does he, versed i the code of the ritual,
direct you to tend the fires calling your attention at the appropriate
time and cnlighten you at the precise moment of the sacrifice m per-
formance and yet to be done Do you revere properly the celestials,
the manes, tne servants, elders on par with our parents, elderly folk,
physicians that look after the body and the Brahmanas who look to
the spmtual needs? Do you specially regard the preceptor Sudhanva
who 1s well versed both 1n archery and political science Have you ap-
pomted as minsters heroes equal to you and worthy, knowledgeable,
complete in continence, of high birth, who could act by a mere cue
The Counsel of mimisters, well versed 1n pohtical science, who know
how to keep a secret and offer their advice 1n secrecy, 1s the root of
all victory for kings I hope you have not given room to somnole-
nce, awake and alert as occasion requires Do youin the later half
of the night ponder over the proper collection and use of wealth I
hope you do not hold council with too few or too many 1 hope the
result of your counsel does not go agamst the kingdom I hope,
having determined what 1s easily begun but yields abundant fruit, it 1s
started expeditiously and not delayed 1 hope all your accomplish-
ments are totally meritorrous  Kings know that all the acts that can
be done should not be done I hope your counsel 1s understood by
you and your mmisters by putting them to the test of logic and prac-
tical purpose and found not wanting I hope you smgle out a
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single wise man from a thousand fools. This wise one could achieve
the best and the most propitious even in difficult situations. - If the
king relies on a thousand fools or even a ten thousand, he cannot in
the least be benefited. Even a single learned minister, heroic, expert
and well-versed, could lead the king or prince to the highest prospe-
rity. Do you engage your most important servants on important
tasks, the middling on the second best, and the lowermost in
the less important functions. Do you engage ministers with a
comprehensive knowledge of dharma, artha and kama, incorruptible,
that come by succession through their forefathers, on the most im-
portant tasks? I hope you and your ministers are not blamed for
tormenting the subjects by cruel punishments. I hope your sacrificial
priests do not consider you sinful and fallen, unfit for the ritual like
women the passionate one forcing himself on them. If the physician
that is tricky and misleading, the servant that maligns, or a hero that
craves for wealth, is not killed, the king himself would get killed.
Have you made him the commander-in-chief of the army who is bold,
valiant, manly, strong, pure, of high birth, learned and able? Are
all the chiefs of your army strong and experienced in battle, noted
for their valour, after properly proving their worth? I hope you
appropriately render unto each of your army, provisions and pay in
proper time without delay. Those inservice are provoked and act
inimically towards their masters when payments are not madeintime.
This is a great calamity indeed. Are all those around you of noble
birth and loving towards you? Would all of them give even their
lives if need be to achieve your purpose? Have you made your choice
of your representatives from the country by selecting the knowledgea-
ble, polite, readywit and truthful? Do you understand through your
spies sent in triads unknown to one another, the position and attitude
of eighteen in your opposite camp, namely, the minister, priest,
crownprince, commander of the army, gateguard, chamberlain, jailor,
treasurer, conveyor of royal warrants, judge, attorney, courtier, bur-
sar, accountant, city mayor, governor, forest ranger, police chief,
water works engineer, chief of mines, and fifteen in your own, omit-
ting the first three. I hope you do not disregard the castaways, the
enemies, the counter forces and the weak ones. I hope you do not
respect atheistic Brahmanas as they are clever in misleading, childish
and arrogent in the false notion of their wisdom. These perverse
scholars with their mind diverted only to logic, and ignoring the
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primcipal dharmat@$tras mdulge in meaningless argument Do you
properly protect Ayodhyé, rich and prosperous, inhabited by our
herote ancestors, true to 1ts name unassailable, with impregnable
gates, crowded 1n 1ts troops ot elephants, horses, and chariots, with
Brahmanas, Kshatriyas, Vaisyas and others engaged n their various
trades, all of them of continence, enthusiastic, of noble quahties and
1n thousands, and rich 1n able physicians and citizens happy and gay,
teeming with its mansions of various shapes, decorated by hundreds
of temples and sacred trees, with men and womenfolk beaming with
Joy engaged 1n congregations and festivities, beautified by fountains
and pools, the countryside well ploughed, abundant 1n crops, rich m
cattle, animals, pleasantly river-fed, free from depredations of wild
ammals, and devoid of every kind of fear, enuiched by mineral
wealth, abandoned by smnful folk, and ruled ever so long and
wisely by our ancestors Ihope the countryside 15 prosperous, and
you are loving towards the plowmen, cowherds and those lookmg
after cattle The folk engaged 1n anumal husbandry 1 the countryside
promote the happiness of the kingdom I hope you help to mamtain
them well by removal of tolls and tithes  All the subjects 1n the king-
dom have to be protected by the kingin consonance with rghteous-
ness 1 hope you comfort the sorrowing and take good care of them I
hope you are not credulous in trusting all that people say, nor disclose
what 15 to be kept a secret  Are the elephant forests well taken care
of and the cattle looked after” I hope you are not content with what
you have and try to increase the wealth of special breeds of elephants
and horses in the kingdom 1 hope you daily present yourself m
regal splendour 1n the palace and on the high road early in the fore-
noon I hope all the craftsmen approach you without undue trepida-
tion and do not stay away in abject fear Are all your fortresses
equlpped with treasure, corn, weapons and water supply, as well as
mechanical aids for battle with mechanics and bowmen? Does your
mcome exceed your expenditure? I hope no portion of your treasure
goes to the undeserving Is your expenditure properly assigned for the
worshup of deities, the manes, Br@hmanas, guests, warriors, and
friendly folk 1 believe that the pure and 1nnocent, accused of theft,
arenot pumished by the shortsightedness of judges 1ll versed and
blind 1n law I hope the thief caught mn action, guestioned timely and
with evidence of guilt, 1s not released by any judge hankering for
wealth I hope only those minusters of yours who are well read and
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free from desires look into the cases of rich men in trouble. If a king
tules with favouritism, the tears shed by the innocent, wrongfully
accused and punished, kill generations of the ruler’s progeny and
cattle. Do you honour in thought, speech and action knowledgeable
elders, youngsters of extraordinary knowledge and physicians well
versed in their lore, bow to the preceptors, the bountiful, the sages,
guests, deities, sacred trecs and all of celestial glory. I hope by your
love of kama, you do not overlook artha, and dharma. 1 take it that
the Brahmanas around you well versed in $dstras and hailing from
cities and countryside, bless and wish you prosperity. I presume that
with an awareness of appropriate time you allocate it for artha,
dharma and kama, which undoubtedly would securc you the highest
success. I hope you are rid of the fourteen royal blemishes, atheism,
falsehood, anger, oversight, delay, refusal to see the wisdom of the
wise men, laziness, slavery to the five senses, counsel of none other
than oneself on important matters, dependence on the counsel of the
perverse, hesitation in action after a decision, inability to hold a sec-
ret, inaction in deeds of merit, and indiscriminate simultaneous quick
action against opponents, frittering away strength without concentra-
tion on one success after another at a time. Do you well understand
and avoid or limit appropriately the ten vargas, i.e. hunting, play of
dice, snooze in daytime, calumny, women, drink, musical and dance
entertainments, aimless wandering, unbridled behaviour, take care of
the five vargas, i.e. fortification in rcgard to reservoirs of water,
mountains, forests, barren soil and desert, appropriately follow the
four expedients, i.e. appeasement, liberal gift, sowing dissensions, and
striking, keep in close unison the seven components, i.e. the king,
minister, kingdom, fortification, treasury, army, and true friend,
avoid the eightfold varga i.e. slander, bravado, malice, jealousy, envy,
unjust appropriation, cruelty in utterance and action, undue anger
and regulate another group that comprises agriculture, trade, forti-
fication, bridge-building and dams, elephant taming, mines, taxation,
and rehabilitation, promote the three-fold saktis, prabhu, utsdha and
mantra and study and interpretation of the three Vedas as well?. Do
you control your senses, use the shidgunya, six expedients, i.e. peace,
war, march, halt, dissension, and surrender; take account of calami-
ties both divine wrath (daiva-vyasana) i.e. fire, flood, pestilence, famine
and epidemic, and human excesses (méanusha-vyasana), i.e. government
officers, robbers, enemies, royal favourites, covetous ruler; win over
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from the opponents four categories (knify as) by royal strategy 1¢ the
unpaid disgruntled, the insulted smarting the angered 1mnocent, the
terrorised timid, and allow no quAarter to the twentyfold 1arga, 1¢
too young, too old, of chromic disease, the excommumcated, the
tim d, the fearful, the miser, the detacher, the passionate, unsteady m
mind and plans, the reviler of gods and samnts, the accursed by fate,
the fortune teller, the famished by drought, the defeated 1n battle, the
one from a wrong plice, the mimical to many, the 1l fated, the too
truc Do you take account of five components (maknitivarga) 1e
minster, terntory, fortification, treasury and army, watch the twelve
fold circle of near and distant neighbour kings (mandala) mn the front,
rear, intermediary and ndifferent or neutral, march on expedition 1n
fivetold manner (Jatra) 1€ seize by combat (vigrihya), allance for
peace (sandhaya), partnership m frendship (samblhiya), combating
another before renchmg t! ¢ main target of attack (prasanga), 1gnoting
the target by confidence in our strength and attacking the foe’s friend
(upekshya), practice the battle array w@ha wn dandandhana, follow
the method of diatdiubhava or duplicity by sandhnigraha? Do you
take the counsel of mnisters, four or three, the entire council ora
chosen few, accordieg to the need of cach occasion? Are the Vedas
fulfilling your aims and do all your actions bear fruit? Is your married
Ife and erudition frmtful? Does your mind proceed on the lines
thit 1 have recounted? Proper utilisatin of dirarma, kema and artha
bring you long Iife and fame Do you follow the same true path that
our fathers and our forefathers trod? Probably you never taste any
thing sweet without offering 1t to friends that may desire it The
etudite king who rules according to dharma, ever noble in thought,
holding out the rod to his subjects only when necessary, would
acquire sovereignty of the entire earth here and hereafter win heaven
as well
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Kshemendra, who has taken particular note of this canto revea-
ling Rima’s wisdom 1n statecraft and approach to dharma reflected
in his quertes to Bharata, has again a whole canto mn lis Ramayana-
manyar: which s styled kacheltka ‘Do you properly protect yourself
by awareness, have mumsters that are your well wishers, multiply
your treaure and build up your kingdom, properly maitain your for
tifications, strong m your personal bodyguard, and surrounded by
good and noble friends? Are the mumsters well disposed towards
you, especially as you are newly crowned? Have you taken on your-
self the position of the captamn of the ship of an ancient and mighty
empire? Do you counsel with ministers who are not fickle minded
like the wind that indiscriminately takes any scent that st contacts?
Is your aggressive enemy scattered up? for even when he 15 broken,
he attempts to break ali Given to pleasures that are an obstacle 1n
the proper judging of your subjects’ cases, 1 hope you are not neglect-
fully somnolent, an unpraiseworthy attitude, that clouds the light of
your discrimination like nocturnal darkness Have youat least one
wise man who could be a Jewel to protect your prosperity? This
earth 15 plagued unnecessanly by the weight of thousands of fools.
May I take 1t that you submit yourself to the wise counsel of learned
men  May be your royal assembly, like the web of the spider, 1s not
filled with fools jealous sithout reason, cruel and ever intent on
fault finding I hope rogues, keen 1n their envious gaze towards royal
prosperity like owls with sharp vision at night, are not dear to you
1 hope these rogues, who are hike cranes 1 the lake of royal prospe-
nity, and are engaged 1n a mere show of their acts of pride and con
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ciliation do not come together, and impoverish you by skilful steal-
ing. I believe the earth is not rendered fruitless, by unworthy folk,
as it were by rats, that burrow and eat up the grain. I take it that
you are not rendered hollow by those in your service acting as
thieves. I believe your eyes are not directed towards the faces of
damsels as to the gently waving lotuses attracting bees and conseque-
ntly neglect other important affairs. I hope you do not see eye to eye
with misers, who avoid all good deeds by their greed and are a target
of shame. Their path is easy but they should not be listened to.
I have no doubt that as a ruler you treat the people like children
and avoid tormenting them with cruel punishments. There can be
no protection for the world if the protector himself torments. 1 hope
you skip over such things as form the boundary of adharma and act
beyond them in the path of virtue. For the miser wealth is wealth,
but for the noble-hearted dharma is wealth. Riches, like court-
esans, are never friendly for any length of time with anyone, as
they create trouble through foolishness, render ugly, change colour
and are ever fickle and fleetingly coquettish. All sorts of prosperity are
generally opposed to dharma and all dharma causes fortune to perish.
Kama or passion destroys both dharma and artha, and these are avoi-
ded by the noblest. Giving away is to protect the subjects. Sacrifices
are for enhancing the glory of dharima. These are the abundant
fruits of the wish-fulfilling tree, namely, royal prosperity. The high-
est reverence for Brahmanas who know the supreme spirit is the
greatest ornament of one of the three royal powers, prabhusakti. It
is the great protecting medicine for princes through proper utilisation
of dharma, artha and kama:
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Ramayapamanjari 2, 182-198

In spite of his great wisdom in dhaima, and confidence in his
knowledge and practice of dharma, Rama had always an open mind
and would accept a correction if he felt convinced. An 1nstance is
where Rama desires to do Rdjasmya fo wipe out the sin of having
killed a Brahmana in Ravana. Rama tells Bharata that Réjastiya is an
unending and inexhaustable ethical bridge as it were for winning the
highest merit and destroying every kind of sin. But Bharata reminds
him of his position as an emperor, the love, affection and regard that
the other kings on earth bear towards him, in vanguishing and
humiliating so many sovereigns on earth as a necessary corollary of
the Réjasuya sacrifice which would be purposeless. Ohsaintly brother,
dharma is at its highest in you. The whole world is yours with all its
treasures because of your might, and naturally your fame is as great
as your valour is beyond measure. Just as we regard you, all the
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kings on earth honour you like the celestials honouring Prajipati. All
your subjects look towards you as a father. You are the refuge of all
living beings on earth. How could such a one like you perform this
sacrifice, which entails the annihilation of innumerable royal fami-
lies:
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Ramdyana 7, 83, 10-13

Rama immediately appreciates Bharata’s arguments and gives
up the idea of Réjasiya, and instead, launches on an ASvamedha sacri-
fice which is also purificatory. ‘O learned in dharma, your words
couched in dharma and potent in their meaning are really true. Surely
the world is to be properly ruled and protected. I take your word
and give up the performance of this noblest of sacrifices, Rajasiya,
as it involves the tormenting of the world, the wise ones should not
indulge in such an act. A good and auspicious utterance even from
a child should be joyously accepted and implemented:
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Rémayana 7, 83, 18-20

Another instance is Rama’s acquiescence in the wisdom of the
explanation of the’Ocean personified who addresses him and conv@n-
ces him how injustified was his anger. Rama had listened to the wise
counsel of Vibhishana which was convincing. Being the descendent of
Sagara whose sons had dug up and magnified the ocean, if Rama, a
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king, who would not normally ask for anything from anyone, still
prayed to the Ocean requesting his help, he would certanly obhige
felt Vibhishana:

YT THAY AT AT TR
wrfe e SR o
wEEht e Y a AR 1
Ramdayana 6, 20, 31-32

Rama assents, bows to the ocean and spreading a holy bed of
hufa grass hies 1n front of 1t with hands mn reverence:

T FETATET IHATE THA |
a=afy sreym wer sfafoed TRl
Ramayana 6, 21,1

Even with his mumd intent on dharma and fully aware of his
duty to follow dharma he knew so well, he so prayed for three days
and mghts-

T Preritfogeer wod enfaces 1
SIS = R ww wber s 0
Ramdyana 6, 21, 11

Rima then gets furious when the ocean took no notice of his
reverence and exclamms that patience, straightforwardness and good-
ness wasted on those who cannot appreciate it tesults 1n msult expe-
nienced  Everywhere 1t 15 the rod raised that 1s feared and respected
and sweet and soothing words do not earn reputation or fame I
shall dry up the ocean by my arrows The monkeys shall walk over
to Lanka  So he takes up the bow and shoots arrows like the thund-
erbolts of Indra
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Ramayana 6, 21, 13-16, 22, 26

It becomes too terrible a picture for description, the tumultuous
ocean and the terrible tempest raised with intense suffering for all
aquatic life, when the Ocean in person attended by his riverine con-
sorts approaches Rama, hands clasped in adoration (Fig 50), and
explains his inability to transgress natural laws divinely ordained.
Earth, air, sky, water and light are bound by natural laws. Iam
unfathomable and unfordable. Neither for pleasure nor for gain or
out of fear can I still my waters that shelter innumerable aquatic
beings. I suggest a way out for helping your monkeys to cross over.
Rama is convinced in a moment and thereis no more argument. He
acquiesces in the statement of the ocean and immediately asks him
where to aim his unfailing arrow already drawn and to be released.
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Ramayana 6,22, 15, 17, 24-30
This sudden spurt of anger of Rama is only short of the blaze
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of Hanumin’s anger when he burnt the entire city (Fig 51) with a
devastating all-enveloping flame fanned by tempestucus gale like
that of the deluge as he thundered like the cloud ending the acon.

wdregafirgesa agad sfafeey
TR TR A gAY Ay a4
g 7 AR wgEe o

Feifetr gl xEda gar o
Ramayana 5, 54, 20-21

But while Hanumdn still nursed his anger and suggested to
Suta he would punish the wicked rakshasis that had tormented her,
Rama, convinced that his anger was not justified, immediately calms
down. His nobility is voiced in the one remark that he never would
recall any ill done to him but remember gratefully even a single good
turn done to him even so long after the event.

wy fagTanin FHAT geafa
A TTATHTUNT STTECIHAATAT 1t
Ramayana 2, 1, 11

It is this Rama that is assessed variously by so many, high and
low, friends and enemies, humans and celestials, saints and even the
wicked, But everywhere the uniform verdict commends Rimaas a
dharmajia and dharmatmd, though described in different ways in the
most interesting manner. We may take instances, Maricha, mor-
tally wounded by Rama but still allowed to live (Fig 52), living in an
eternal dread and terror of Rima, tells Rdvapa that Rima is the
very embodiment of dharma, saintly and of true valour, and ruler of
the entire world hike Indra the lord of the celestials:

Y feagar W ATg qATAE
TR Feq AFew AT waqrhig 1
Riméyapa 3, 37,13

He is so great and his divine qualities are so apparent te even
rishis that Viévamitra tells Dasaratha (Fig 53) ‘I know Rama asthe
most noble minded, true in valour, highly lustrous; also Vasishtha
and the sages engaged in the highest penance know the true aspect
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of Rama:

ag Gl wgrAT T qeETrEEa |
afzresisty AT ¥ 9% qufy feaan u
Réimayana 1, 1, 19, 14-15.

It is the superb human qualities of R@ma, in addition to his
knowledge of dharma that accounts for his purifying potency as seen
in his restoring Ahalya to the vision and gaze of the world, completely
shut up from which she was for ever so long on the curse of Gautama:

gt fg siawaEaT giadear aa g |
FAATOAT AIFTAT ATETAT THAH NN
AMMEATAYGIRH 9T SUTARRET |
Ramaéyana 1, 49, 18-19.

Kailidasa very significantly describes this regaining of her original
form from that of a stone as due to the power of the dust on Rama’s
feet which destroys sin (Fig 54):

yegsara g acgaRareiaaay: Rame |
w qq; @ fow fefcaafeest auaesmmEgyg: o

Raghuvamsa 11, 34.

Bhavabhiiti introduces the incident in a different way in his
Mahaviracharita, and makes her approach an assemblage of sages
including Viévimitra, Rama and Lakshmana, with Kusadhvaja,
Sitda and Urmila also present. Freed from her curse she arrives and
hails Rama.

‘Hail lordof the world! Ramachandra! hail victory!
R3ja : Revered one: who is this goddess?

Viévamitra : This is the wife of the sage Gautama Autathya,
named Ahalya, of whom Angirasa Satananda was born. Indra loved
her. Hence, by his misconduct towards the wife of Gautama, he is
styled the lover of Ahalya. Then the revered Gautama got angry. He
imposed total darkness on her sin. Now she is released from that sin
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by the lustre of Ramachandra

Rija  How now, this hittle cild of the solar family has immea-
surable supernatural power i such natural abundance

Sita (aside, with affection and love) His greatness 15 equal to
s physical charm

Y AT RIS TAE T |

qAr—aT gafar g ?
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Mahaviracharita 11

‘The description of Rama as each one understood him 1s almost
like ullekha alankara, each speaking from lus or her pomt of view, but
all opimons converging ounly towards a common appreciation of
Rama 1n the noblest terms as one almost beyond description  Dasar-
atha himself says that Rama was born m the noble famly of the
Ikshvakus hke another diarma embodied

TEATFOT TN AT WIS KA |
Rimayara 1, 21, 6

Vidvamitra tumself close on this describes Riama as the embodi-
ment of dharma, the greatest of heroes, surpassing the world m his
mtellect and the very refuge of penance

ug fawga 9w ar digaa 9301
o gt W\ agaRs Taw u
Ramayana 1, 21, 10

The citizens of Ayodhya explam m detail to Dasiratha the noble
qualities of Rama that endear him to them ‘Rima 1s the one samnt
mn ths world, hus valour saturated with truth and dharma  Even the

99



women of Ayodhyé, young or old, with great fervour pray to the
fieltles morning and evening for the good and welfare of Rima. That
is the love that they have for him because of his great qualities:

A FYRET IF GATHITIT: )
feat gareasuaRT 9™ S qATfEar: |
gatraaeaaala THRATE T 1
Ramayana 2, 2, 52,

_ When Dasaratha consults his people from Ayodhyi and the
large janapada domain beyond how they liked the idea of his crown-
ing Rama as heir apparent, with one accord everyone expresses
supreme delight and desires to see their beloved prince Raghuvira,
supremely powerful, always before their eyes seated in majesty on the
huge state elephant, coursing along, with the umbrella held by the
parasol-bearer over his moon-face, to shade it from the solar rays
(Fig. 55):

g=gHl f§ wgrag WA agEad |
AT WA AT TH FATIAEAT U
Ramayapa 2, 2, 22.

Effective indeed is the rendering of this by Sundare$vara who
describes the joyous expression of one and all whose mind craves for
Rama of countless great qualities, moving on his stately elephant, his
face shaded by moon-white parasol:

ARFHEATNIN T qAARAS FTAAA HAT T |
ST AG AT MATFANAIT O FHEGART
Sundararamayana 3, 12.

1t is this that has inspired several later kings to crave for the
affection of their subjects and in similar glory to represent themselves,
as in the elephant-rider type of Kuméaragupta who presents himself as
a beloved prince on elephant-back, parasol-covered like Rama himself

(Fig 56).

The people of Ayodhya go into an ecstacy of joy even in the
thought of Rdma, and estimate him in superlative terms. They almost
feel overwhelmed by the kindness of Dasaratha and do not know how

100



to be sufficiently grateful to him formakingRama avaitable to them as
their crown prince, What a great man this king, scion of the Tkshvaku
family, knowing himself to have become aged, desires to crown R_E\ma
as king. We are all indced most fortunate to know that Rama is to
be our king. May Rima, who knows the high and low in this world,
be entirely our protector for long and cver so long. Rima 1s ever free
from pride and hauteur, learned, steeped in - dharma, beloved of his
mother, and affectionate towards all of us as he is towards his bro-
thers. May our worthy king Dafaratha, by whose graciousness we are
shortly to witness the coronation of Rama, live long:

R ARt AR e 1
et 4t gy aw safsdeufy u
wd At o 2= a8 adeke
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agganar T qniT TgaeEd |
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fart Srag wRieEt AT AT
aovEtafayy on zeaTag T
Ramayana 2, 6, 21-24.

Even an humble nurse in the palace household that had known
and loved Rima from his childhood almost bursts with joy when she
answers the query of Manthard explaining the sudden joyous celebra-
tions in the city. Vaimiki actually uses the word Vidiryamana harshena
which means bursting with joy. Bursting with joy, the nurse happy
beyond bounds, inform the hunch-backed one of the highest pros-
perity for Rima in his coronation as crown prince:

Frdvdtrns 7w avdt oy g
arATReT geArd qaedl gl o
Ramayapa 2, 1, 10.

Even when Manthari tries to stir up Kaikeys, KaikeyY's love
for Rama, his noble qualities, his affectionate and humble cehaviour
Eowards cveryone of the mothers including herself, is so great that she
fs not in the least ruffled by this (Fig. 57). On the contrary, she is ama-
zed to find that Manthari, who should rejoice on such an occasion,
should feel so aggrieved. She is so happy on this happy event, that
she gives the hunch-back an auspicious jewel from her neck, and
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Fig. 55. K{n: beloved prince of the realm on clephant, Vikataka, 5th century AD.,
Jjaptd.
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Kaikey1 of rare beauty asks Manthara, ‘O Manthara! you have come
and given me such happy news. 1 am delighted. What more can I do
for you. I do not see any difference between Rima and Bharata and
I am so happy that our king is crowning Rama as crown prince:

T U7 g dgoer wddr fregarfaar
TFATIRY qE€I Foorrd qaal LT N

TAT @TH T8 55118 THERTT |
FHAY A7 gogal TRATAAEET 1

58 g W aegaTedtta gwA firae
uan fraareard ya: & ar s3fr g
T 9T W a1g {9’ sigerary |
TEATIEETRE agTsiT " Tsastageafa 1

Ramayana 2, 7, 32-35.

Even after a second harangue of reiteration by Manthara, Kaikey1
still speaks of Rama only in the highest terms with great affection
and appreciation of his nobility. She speaks again to Manthard en-
thusiatically praising over and over again the great and noble qualities
of Rama. Rama is indeed learned in dharma endowed with great
qualities, of great continence, ever grateful, truthful, pure, is the
eldest of the kings’ sons, and rightly is to be crowned king. He should
live long to protect like a father not only his brothers butall the royal
retinue. O hunch-backed one, how is it that having heard of the
crowning of the prince, such a joyous event, you are strangely enough
so distressed!

qaf gezar qAsiar Fawt @A a9 |
QU qUIFRAT HHAT 7T I
T YUAT I FAA: F@ATEH g |
THT T AT S4BT AFTSaHG G T !
YT YAtz iy fgacaratasata |
geaeay w9 ool HcaT THTAS = ||
Ramayapa 2, 8,13-15.

She even adds that Rama, the son of Kausalya, is even more
attached to her and all the more respectful. Just as I love Bharata, I
love Rama all the more. Rama attends on me and honours me even
more than his own mother Kausalya. If the kingdom is for Rama, it
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15 as good as if 1t were for Bharata, so far as 1am concerned Rama
considers all tus brothers with that great affection as if they were all
a part of imself

et 7 W ATRAT s e |
FraeaRisfalar 7 @ g gaad g am o
e = A e et a1
Ty fg AR TUT WHEE A |
Réamayana 2, 8, 18-19

When Kaikeyl insists on her boons and wants Rama to go to
the forest, 1t comes not only as a surpnse to Dasaratha but iseven an
impossibility for hum to believe that Kaikeyr who loved Rama so
much for his great qualities should turn so hostile Fully aware of
how well KatkeyT knew the qualities of Rama, Dafaratha just to move
her heart, cries out detarling the great and noble qualittes of Rama
‘Rama has won the highest celestial worlds by his truthfulness He
has won over all the hapless by his liberality ~ He has won the hearts
of all hus elders by his humble behaviour towards them A hero, with
the bow 1n huis hand, ke has won on the battle ficld all his enemies
Eternally present i Rama are truth, liberality, penance, sacrifice,
friendship, purity, straightforwardness, hnowledge, respect towards
elders Insuch a Rama, comparable only to the gods mn his majesty,
and to the sages 1n Ius lustre and abundance of straightforwardness,
how have you the heart Oh! my queen! to think of evil’

FAT AFT Aty T A T
& g =Y gy i arEEe u
e XA ayeaTy frar aea )
o = gerpgar Akt wad i
aferarsEarT 2fr T s
RS ay gt

Ramayana 2, 12, 29-31

Riama’s qualities are such, and his behavior towards one and
all m the most ideal manner 1s so touching, that it 1s not only the
father, who usually loves tus offspring even 11} disciplined, but the
entire population of the kingdom, the people as such, that shower
therr hughest regard and affection beyond measure on him  Valmik:

105



has given it in the most telling fashion, when he says ‘even if Rima
is seen only for a minute as he moves away and out of sight, he
would attract their mind which it was impossible to call back from
him, nor the eyes either. One not so fortunate as to see Rama or to
be seen by him, would feel he was surely accursed in this world; even
his own inner self would almost upbraid him for it:

7 {g oA FResagd a1 a4 |
AT AFAITHSEHIAFRT o T N
I A T YA F T A T = |

frf=a: @ ey ey faga n
Réamayana 2, 17, 13-15.

When Rama was to go to the forest the wail was not only of
Dasaratha, Kausalya and Sumitra, but of the entire harem, which bit-
terly weeps and upbraids Dasaratha for his unworthy action as they
consider in allowing Rama to go to the forest; all this is because of
his great qualities. They recount again all those great qualities. ‘Rama
from his very childhood behaves towards us all as towards his own
mother Kausalya. Even if scolded, he is never angry and ever avoids
all that would rouse anger, and more than that conciliates those in
anger. How sad that this Rama is sent to the forest by our king who
has lost his wit, Rima, who is the only refuge of the entire world.’
So lament all the queens of Dasaratha like cows separated from their
calves and rail at Dasaratha:

FIEeATT AATGH! S-AT Fad T |
qIT FaaseArd A a0
q FERATARISTT AT asiaT |
FEF NQRFT qa T gaisT yaeafq i
agfgaa M ST S T |
A afg awErr afcasfy waag
zfa gat afgsasar fag@T 59 999 )
gfaargHYEda geas Arla IHg:
Ramayana 2, 20, 3-6.

The news of Rama leaving for the forest to render his father
truthful take the people of Ayodhyi almost by storm and dismay.
Their deep grief is only matched by their wonder that there could be
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one, a prince, who had known the highest pinnacle of prosperity,
suddenly and wallingly accepting to go almost as a rustic into the
forest, completely giving up even creature comforts  All this was due
to the Fact that by hus great qnalities, Rima churned the hearts of the
people of Ayodhyi as 1t were

Farrray Tt Tt A a
gL WA R oA i
Ramayana 2,26, 2

When the aitizens of Ayodhya witness Rama going on foot to
meet Daéaratha, therr hearts sink and they shed tears Rama, who
had tasted the highest prosperity (artha), who had hwmself provided
the noblest love, freely giving all hus affection to all (Rama), does not,
naturally, out of hus regard for dharma, want lus father to act untru-
thfully. How can there be a bamishment of a son evenif he comple-
tely lacked m good qualities, and how much more this tragedy that
Riama, who by his character and behaviour won over the entire world,
1s to be allowed to go, Rima, devord of cruelty, abundant mn com-
passton, lofty in learning, worthy 1n character, wondtous n contine-
nce, embodiment of patience, bejewelled as 1t were by these six
noble quahties and naturaily, the Ioftiest of mortals

e wa & Wi 97 T
AR o T umateng u
frfeatfy e Ty wTIET |
fr qrder dFtss Bl g TaTg 0
AT A SRR A
T HId qggE gEed A U
Ramayorna 2, 33,7, 1112

It 1s the mordinate regard, love and affection for Rima that
make the people of Ayodhyd decide on following him wherever he
went, leaving ther hearths and homes  “The entire world 1s struck as
it were by tlus blow to the prince kke the flower-and fruit-laden tree
withering by its roots cut  Our Rama 1s the sustanmg root of afl
men, the essence of dharma, the bnlbance of lustre, all the other
people are only the flowers, fruit, leaves and branches of this noble
tree that 1s Rima  Therefore, we should all, Like Lakshmana, mmme-
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diately with our families follow him wherever he goes, abandoning
the pleasure gardens, smiling fields, inviting homes, as our sorrow
and joy is completely bound up with that of Rama, who is the one
example of dharma, and him we shall follow:

qrear fifed 99 SNeeT ST |
GAEATETAT F&T: TETHANGT: |1

Yo T AT FETY wRrfi |
g0 G F 95 F ATGRATATL ST 1
d @ievw g9 f&t qoe: agaET: |
TSSFAHGI=GHI 39 =GR T 1l
gl afcasa &=l = afn = o
UFGAGAT THALT=H TR, 1)

Réamayana 2, 33, 15-17

Dasaratha also sadly consoles himself in the thought that even if
he had wanted, he could not have stopped Rama from such a dharmik
attitude as fulfilling a truthful utterance. ‘Oh my child! scion of the
Raghu family! you are so completely saturated in dharma, with your
mind ever on it that it is not possible to turn your mind away from
your purpose,:

7 g gurmTeaw gt |
fafredfud gfe: wvad W o

Ramayana 2, 34, 32

Vasishtha himself addresses Kaikeyi and tells her that Rima,
wedded to dharma, is so great, that nothing could exist without him.
‘That can never be a kingdom where Rdma is not the king and that
cannot be a forest any more but would immediately become a king-
dom where Rama stays. Oh Kaikeyi! you would personally see for
yourself how even animals, wild beasts, birds, even trees and creepers,
would go along with Rama wherever he goes:

7 fg agafaar g a7 Ty A qaf
g wiaar weg o w1 fraeafa
FEATIAT R TYRATAGATEA |
TeET: g8 T IE9iRd agegar] N
Ramayana 2, 37, 29, 33
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The cibizens of Ayodhyd are so drawn by the great qualities of
Rama that made nm  their beloved that they plead with Sumantra
and implore him to go slow to give thema chance to see Rama
“Hold the rems O chanioteer! and move slowly and very slowly Let
us have a last look at Rima’s face which would soon become 1mpos-
sible as We can gaze On 1t RO MOIe

quwg AT ol g9 oifg o w1 !
wa g wed gid Al o
Rémayana 2, 40, 22

The more Rama strove for dharma and on that account wanted
to leave, all the more his subjects wanted him and fum alone to be
therr ford

w47 gay qrrfanniEiteaaisiag |
Eokaerrakiitecazteall
Ramayana, 2, 45, 11

All the more pitiable s the attitude of the most aged and most
Jearned Brahmanas of Ayodhya, who had reached the perfection of
knowledge, performed great sacmfices, teahsed the Almighty as the
immanent spint of the universe, with their minds on that eternal
Power of the unwverse, free from all desires, and the very embodiment
of dharma, who nevertheless were drawn towards Rama more than
the most passionate householders hugging to the bonds of family hife
By his great qualities, 1t almost looked as 1f Rima drew them all unto
humself Their eyes filled with tears, their attitude one of desparr,
advanced 1n years, those Brahmanas, diversein their attainments, old
n age and nipe 1n knowledge and dazzling m thewr lustre born of
tapasya, with their heads shaking because of their age, unable to keep
pace with Rama’s chariot, even from a little distance, called on even
the horses to show a proof of their high breed by turning back, stop-
ping their course and cooperating 1n the best manner possible to help
them to retan Rima Rama feels so touched by their attitude that
he at once jumps from the chariot, falls at their feet and continues his
march on foot accompanied by Sita and Lakshmana Rama, bemng
the hughest  character and the noblest in COMPassIon, wWould not
continue his yjourney by chariot, but walls along as the sacred Brih-
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marnas were travelling on foot:

arey fafegd S < @fafaorr g2
THFGT qUaE TH G 1

o fgsieatadr ggr T gagte™r |
FAIFFRIET TG F9: 11

qgFAl STEAT TH WY W1 TRATEGTFAT: |
fraded 7 swaed fgaT waw wafe n
ARSI JEFTaal e |
FAET WFAT THT WRFTATL T
UFITHT SEITATT GUId: TgAeqw: |
feaieg TeTdiEaT THETETaEa: |
T FUTE gorreg: oA @ o

Ramayana 2, 45, 12-14, 17-19

These learned Brahmanas address Rama and tell him that the
entire population of Brdhmanas of Ayodhya was following him so
dear to saintly ones. ‘On our shoulders are the fires, tretd, ahavaniya
and dakshipa that we are carrying and they are also following you.
Look here! these are our umbrellas, white like the autumnal cloud,
obtained on our completion of the vajapeya sacrifice. We cannot re-
frain from holding these to protect you from the fierce rays of the
sun as you are without an umbrella to shelter you. Oh our child! our
mind that ever follows the mantras of the Vedas is now set to follow
you to the forest itself. The Vedas that are our only wealth are ever
in our mind. We cannot bear your separation.

A FEANAE T FAVAAGI= |
fesmamraeer@mITdIsagaraHl |
FISTIAGHAT FATVIATT o2 T2 |
geSTISTSA@AIT Aatfg Sy
FaTATaT e EAEaIaaEs T |
uhrsgrt sicam: SsgFaiatas: |
oy fg 7 qda ghgaerearganfe |

. EeEA 9T FAT a5 AT 1)
gaasyy fassfea 3a1 & & 93 o= 1

Ramayana 2, 45, 21-25
This is a text of such importance, and has so touched the heart
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of Bhavabhiti, that he presents a prominent picture of 1t m s Maka

wiracharita  Yudhijt, the matenal uncle of Bharata, requested by
Rama not to follow him, rephes, ‘I am not the only one that follows
you All the people, young and old, lugh and low, are all after you
(Fig 58) Do you not see this? These great and learned Brihmanas
of Ayodhya, with their sacnificial ovens on their shoulders, and with
thesr umbrellas obtamed by the performance of the vajapeya yajua,
are trying to reach you to shade you from the sun, followed by troops
of their wives, also holding sacrificial ovens, with their cows that
provide the gjya for liavana, marclung ahead of them, and 1t 15 mdeed
wonderful that even these Brhamanas so old and feeble are runming
as it were to heep pace

gaia— e sgeaTtn | Afr g garTga v ¢ Te w amia
wrarQfrmmaratn  datarmivd-
whalfg oy e |
TR w9y ST T
sEsenfadmtTT 3R vt gar afr o
Mahaviracharita 4

Vasishtha’s remark to Kaikey: 1s that even ammals and birds,
trees and creepers, would hasten to go ahead of him wherever he
went, 50 highly valued was this beloved prince of sterling character,

st Rt vcugri-aic g
TR TR U TR 9 EY, I
Ramayana 2, 37, 33

Jatayu, the aged lord of eagles, has such a regard for the excel
lent qualities of Rama that, hearing the wail of Sitd as she1s carried
away by Ravana, he stops the demon, and, wadaunted by s Semee
appearance, challenges him to fight Rima, he says, 1s the ruler of
the entire world, equal in might to Indra and Varuna, worthy son of
Dasaratha, ever ntent on promotmg the welfare of the world, and
Sita 1s the reputed worthy spouse of one so great And her, you are
mitent on carrying away How can a king like you who should nphold
nghteoustiess be outrageous towards another’s spouse? Yonu dare
not carry her away by force 1n my presence, and 1t shall not be so
easy for you exther, when I give you a battle 1 am aged and unarmed,
though you are youthful, panoplied, armed with bow and arrows and
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mounted on chariot. Yet it will not be an easy task for you to carry
away the Vaideha princess:

ST FaET 15T AGTRTRIqH: |
AT = BY I TE SAIRAS:
TEAUT FATAED THIT TR |
Frar Fr qUART A7 & ggHg=ef |l
Fe o feadl TR GG TUgAG
JEIg & AT HAT QR FaAT AT |
TATATETT G281 AT T ITeA 11
T AW aATEq, Aagl WA GAT: |
Ramayana 3, 50, 4-6, 21-22

This threat of Jatayu, aware of the reality of his age and infir-
mity but yet undaunted, as given by Valmiki, is almost ignored and
the noble bird is made a real hero in his spirited fight (Fig 59) given
at length by Kumaradasa. Like the garudanila or the fierce blast of
the fluttering wings of Garuda, the powerful blasts of the wings of
the lord of eagles, strong and swift, averted and scattered the weapons
on Ravana, so as to be badly hurt by his own racing missiles:

AT GART T OT T e iaaTi faa: |
afy frsfaafrfaads eneraa dafq <= o
Janakiharara 11, 7

Rama on his part admires the sacrificing spirit of a mere bird
that gave up his life to save Sitd. ‘Lakshmana! says Rdma, this lord
of birds gave up even the overlordship of the birds and sacri-
ficed his life for my sake. So even among the lower order of beings,
like animals and birds, there are the saintly ones, ethical in action,
heroic, protective. I grieve not even for the loss of Sitd so much as
the sad pass of this eagle in his effort to help me (Fig. 60) I have to
honour him as my own father of great renown. I would cremate this
lord of eagles placing him on the funeral pyre,

gz qenuy YENSTGUHTA a2 o |
grareaaael 9 qI0T TATFET 11
qerered afersa fgiame g |
9 FAIE TG TN

112



7 @ QS ) Ao |

@ e @fad fravdifmis i o

TR 3@ | W W S |

agT for Ty HET AT T T 1

T T SHATHAT WY HEAT

eI AT FA T

a3 gt Fsifa Ffasnfy gaeg s
wa ety wead frm e i

Ramadyana 3, 68, 22-28

And now Raéma, m lus highest and noblest emotional grandeur,
rose to celestial heights, and by an asseveration raised the dead eagle
to the highest heavenly abodes Réma exclaims‘Go Oh! lordof eagles!
g0 to those the noblest of heavens, I vouchsafe for you, the heaven
for the performers of the hughest sacrifices with sacred fires lit, of the
heroes that have braved the battle never to turn back, of those who
gave away vast tracts as gifts, go to these Obf great m might! your
funeral tites are duly done by me” And these Rama did with offer-
ngs and utterance of sacred texts leading the forefathers to heaven,
and repairing to the river Godavars, offered sacred ablutions of water
for the lord of the eagles, n accordance with the enjomed mode of

nites (Fig 61)

a1 g TRanA e av afg 1
Tt av = av 7 it o
AT @ FAGATY o AFTALAAT, |
TORTST FEVET WELART TAT T U

wagFan fadr derarder T |
2aTg Wt awior wa gl g e o

Iyt were Faufa fEmvea 1

arernm oFd fisg Y sy g
Y ML Tar T AR |

I TAEER TETNTT ALY U

e fafiar sa wam weEy

Ramayana 3, 68, 29-32, 34-36

That Rama and Lakshmana lovingly performed the cremation
and obsequies of so devotedabird as Jatayu that offeredtus ownlife to
prevent Ravana carrying away Sitd 1s not so great awonder as Rama’s

113



magnanimity in doing the caemation (dharma samskara) for the very
demon that was attempting to gobble them up both, whom after cutt-
ing both his arms and rendering helpless, at his request, to enable
him to cast of the demonaic form born of sage Sthiilaginas’ curse and
to help resume his original divine form, he gathered faggots and help-
ed by Lakshmana lit the funeral fire (Fig. 62) :

TEYRHY g ST A FaeaT 9@ |
frforamam oew feesg: |
AEHUTT AGIeHTT A (AT goeaa: |
amETaEE a7 SSear gea: 1
gafz=arT avT YRad fTaara |
FAIY HFoe: TETAFHAM: 1
o R faee dagay aaey |
AT = Agrae feat g farea 1
FIsAIRETAT TH HEFET FTRAAFAN |
Ramayana 3, 72, 1-2, 5-6

Rama truly is the beloved one of even his enemies as Garuda
put it :

Y uea A fegumfy g
Ramayana 6, 5, 56

and no wonder he cremates even a demon his foe.

Guha’s estimate of Rama is that he is the immediate cause for
the realisation of the highest purusharthas. By the grace of Rama, 1
expect in this world the highest good in the form of fame and would
obtain a vast treasure of dharma and unboundcd artha and kama.
prosperity and love. Sumantra despairs that such continence as in
Rama could not bear fruit and is depressed by the calamity that had
overtaken him. Yet, he feels that this very life in exile would as it
were winRama the highest heaven as the fruit of dharma. This is very
much like what Lakshmana feels and expresses in another context
that though Rama had served so assiduously dharma all his life had

only a reward of suffering:

T HY qgraasid THy 9T waed: |

ARAEARANT & JEAGAATH
Ramayana 2, 52, 17
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When Sattughna notices Manthard 1n the palace moving about
adorned n the golden ornaments provided her as reward for her
churming Kaikey’s mind agamst Rima, he 1s so enraged at her very
sight, that, 1n a moment of fury and mad with sorrow for all that
had happened, of which she was the root cause, catches her by her
braid and 1s about the severe her head, when Bharata stops him and
tells im bow 1nappropriate 1t would be to manhandle her ‘I would
even kill this sinful Kaikeyl, who has acted so wickedly, 1f only 1t
were not that Rima would despise me as the murderer of a mother.
If only he comes to know that thus hunch-back has been Lilled by
you, Rama, who 1s the very embodiment of diiarma, would certamnly
nerther speak to you nor to me nor allow us even his presence

garmRiAnT o F 3y gretong |
af w1 ifas) TR EA-AgEEE
Tl A geon afy aary aw
= W = fg i st g7 o
Ramayana 2,18, 22-23

Bharata desenbes Rima to Vafshtha and compares hum to
Dilipa and Nahusha and categonically tells him that he alone counld
tun the kingdom

syt Hezze vl feltagaw |
aeguif % Fedl g IWEA 741 0
Réaméyana, 2, 32, 13

And 1 wonder Guha describes Rama’s attitude of dharma to
Bharata ‘Whatever we brought for Rama, he would not even touch,
as he felt keenly that as a Kshatriya he could only give and never
take Thus having partaken of mere water brought by Lakshmana,
Rama with Sita spent a might of starvation

TRETFAEEIE ag g FaAT |

qWE FAHEET FEITHT )

Y SORITERT SATHALERC |

7 genfy sfarg ¥F 2% g wdw 0
2fe I T oA TERAT |

WEROR QAT FreAT 1 AFRAT
eaver qrrETitar wg W9 v

Ramayana 2, 87, 14-17
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That is why Guha observes that it is by great penahce and the
p.erformance of difficult sacrifices that Dasaratha could obtain a son
like Rama like unto him in great qualities and so worthy:

wgaT aqar aet fafadesr afeerd:
TR GRACTY GA: TEIAAAT: 11
Ramayana 2, 86, 12.

One of the noblest traits of Rama is his anxiety to forget and
forgive any hardship he may have experienced through any. When
Dasaratha along with celestials appears before him after his victory in
Lanka, when Sitad enters the fire, amazed at the spirit of his son born
to him by celestial blessings and of whom he was. so proud (Fig. 63
and64) Rama requests him in all humility,not foranypersonal favour,
but remembering an obscure incident in Ayodhya how Dasaratha
had disowned both Kaikeyi and Bharata, reminds him of it, and re-
quests him to very kindly withdraw that terrible oath, by which he cut
off both Kaikeyl and Bharata from himself, making it impossible for
her to escap: the greatest sin she had committed and rendering the
offerings of Bharata to the father and forefathers ineffective, ushering
on him a great sin in spite of the noble character that he bore:

sft gaml s T FisfaaEiq |
$E TGS THT HIAT HET T 1
QAT @ AR aAgHT HHAT FAT |
T W9 Hndl YT GYAT T TGRATAT
Ramayana 6, 122, 24-25.

Riama’s action was always a pointer to the pathway of dharma
for all who would follow. That is why Hanuman appreciates Sita’s
kindly attitude towards the rakshasis. ‘You are indeed the worthy

wife of Rima.

IXBT THET et TR TarfeaHy |
Ramayana 6, 116, 46

Riama is so aware of the sweet nature of Sitd and soft, kindly
utterance in unison with her compassionate heart, that in his separa-
tion from her, he recalls her words dropping like nectar from her
lips, pleasing to the ear, surpassing the taste of grapes, softer by far
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than butter and pregnent with meaning ¢

miguizategl wfe marfzarEdaregey (
T ARAATR AN Aot Ao wer g a0
Sundararamayana 9, 22

Bharadvija, while expressing hus Joy and appreciating Rima’s
victortous return from Lanka, still cannot but recall the difficult
manner 1n which Rama spent his lIife 1n the forest, with his mind
mtent on dharma alone and nothing else, wearing coarse bark gar-
ments, entering the darkness of the wood with a delicate woman 1
his group of three, abandoning a great empire, walking on  foot, giv-
mg up entirely everything, totally discarding every kind of earthly
enjoyment and intent only on fulfilling the word of his father, hike a
lustrous celestial fallen on the earth from heaven, when he could only
excite us compassion and admiration

&1 ga dreaee gfvaw agEa 1
efigdis sy eargsEer 7 Aqa 4
qarf ewade frgdemmiton 1
N e w@isgatmam o
Ramayara6, 121, 5-6

It does not stop only with thus Rama was accompanied by a
woman, his wife, who formed the third in the company, strirdiyam
chyutam rajyat dharmakamam, as Bharadvaya puts it, unmndful of the
empire he had renounced, which was nghtfully Iis, only for the sake
of the values rooted in dharma that he loved so well It 1s even so
that S1td, whose feet could punify Bharata’s locks as they her feet,
both so holy, fully conscious of the innocence and goodness of Sitd,
was abandoned by Rama, but only after suggestively proclaiming to
the world s complete confidence n her immaculate character, by
making Lakshmana, a witness of the wonder of agmipravesa of Sita,
adbhutarr upayatk as Bhavabhit: discribes 1t, leave her 1n the forest
nhear Valmik’s penance grove, and even more, by having an image of
S1ta placed beside him, as the presnce of the consort was essential to
perform the Aévamedha be undertook to expiate the s of slaymg
Rivana, a Brahmarakshasa well read i the Vedas Kalidasa puts 1t
most effectively when he says that Sitd could endure the unbreable
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grief of seperation from Rama only because she could have the mind
of Rama so devoted to her revealed in the news she could gather that
having abandoned her, and could perform sacrifices only with a wife
beside him, would never take a wife again, Sitd being his one and
only beloved in whom he had full confidence, and could only have her
image placed beside him for satisfying the need of sacrificial ritual :

qrat feen savafgAiaay gt
qeaT g AfasfaaE SREgAaTIge |
gurad Sautqgamfaar &7 vy

qr gai< saafy afwamge fagdy o

Raghuvamsa 14, 87.

That is why the remark of Kalidasa that Rama burst into tears like
the moon of the Pausha month shedding dew. After all it was only
to avoid calumny and any evil in the realm with an ill-understood
incident as an excuse for it in a land that he was to rule justly by
setting an example that he sent her out of his abode, but from his
heart, where she had an eternal adored place, he never did abandon
her:

YT UA: YT IITIATLAET GEEAT: |
FIATHAT TETTEar 7 q7 J3ggar a7 i
Raghuvamsa 14, 84

For Kalidasa, to compare Bharata’s head, covered with jatas,
come in contact with the lotus feet of Sitd, as he bowed to her on
Rama’s return from Lanka, by remarking that mutually one purified
the other, asthe feetwere distinguished by their spurning the advan-
ces of Ravanaand ths matted locks by their close simulation in ascctic
glory Rama’s own were equally distinguished:

AT NGIEAT AATEIATIG T STAHRATAT: |
Sy Aysied 7 frdsey araEFaTEATgEE e |
Raghuvamsa 13, 78

Rama indeed was an example in dharma for all and equally also
for Bharata. He was not only wearing ascetic locks like Rama but
was also a dharmatma, the very picture of dharma. That is why
Valmiki describes Bharata as a delicately nurtured prince in coarse
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barl garments and antelope skin covering, so devoted to dharma that
even his citizens would not deign to enjoy anything that Bharata lum-
self had given up, Bharata, who knew dharma so well and looked the
yery embodiment of dharma

7 fg ¥ Ty @ AT |
afciia, swaal @ ST & wefarma 1
T gfig gue g Ao
Ramayana 6, 126, 33

As Rama set an example for everyone in  the attitude to be pur-
sued towards dfiarma, the people n lus kingdom 1ndividually followed
the example set  They were joyous because they trod the right path
Everyone was happy Everyone was attuned to dharma Observing the
conduct of Rama, they could never mutually in the least act to the
detniment of any  Everywhere everyone spoke i terms of Rama and
Rima alone, the name of R&ma pronounced over and over agamn
m every context When Rama ruled the earth the entiwe expanse of
is empire was, at 1t were, ringing with the name of Rama

T gt s |
TERFTGIE ATkt e
T At T 2fd AT T4 1
TANT TETH Ty waefT 1
Ramdyana 6, 131, 100, 102

The people naturally prayed that Rama should live long and
rule the empire following the code of diiarma as he did
Sga At e Wl At

waafi g st T STETRRaET n
Ramayana 1, 41, 21 22

1t 1s no wonder that Rama could even call the attention of Ius
minssters to any error of judgement and appreciate evena dog that
could speak out the path of dharma

A .7u Afraw @ d st T 1
Ramapana 7, 21, 4

It 15 no wonder therefore that Kshemendra puts 1t 1n the mouth
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of the rishis their appreciation of Rama’s devotion to dharma and his
threefold manifestation in this regard. The rishis on a visit to Rama
in Ayodhya when he ruled the earth exclaim in joy: “Your bow is to
protect the three worlds. Your vast treasury is for the proper per-
formance of sacrifice. Your very existence and life is for setting an
example to even saintly men by your own example. How wonderfully
praiseworthy are these three in you?

qIEAA RIS AFTIRTEe = |
sifad ArgaTeETE) FATed a9 AU |
Ramayanamafijari 8, 14.

It is indeed interesting that Valmiki is echoed by Kumiaradasa
who pictures Rama unflinching, like the tremorless earth protecting
the entire expanse with that supreme compassion that considered the
welfare of others as his own prosperity,

RIS EF AT Igasa imarat vt feqean etAafaaaaar aoawsal g |
Janakiharana 20, 60.

It is no wonder then that when Lakshmana pronounced the oath
that if Rima was a true dharmatma, the arrow should hit the unassail-
able son of Ravana, Indrajit, and instantly kill him, it did so:

AT FAWHT AL TRAII |
qreg=Tfag: A3 g wEfrg
Ramayana 6, 91, 73

It is no wonder again that Vifvimitra could assure Dasaratha
that he himself, Vasishtha and the other sages in deep penance that
had realised the highest Truth, knew the real nature of Rama as a
mahatma and satyaparikrama:

ag ¥fy wgRa™ W wRATUEE |
afredtfy AgreT ¥ A aqfy fegan o
Ramayana 1, 19, 14-15.

In the Dhyanasloka, at the commencement of the study of the
Ramayana everyday, Rama is pictured as seated under the kalpa tree
in virasana accompanied by Sitd, Lakshmana and other brothers,
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Vibhishana, Sugriva, Angada, Jimbavin and others with his hand 10
clinmudra, cxpounding the highest dharma and philosophy, as Hanu-
min reads out the text in front of him and expoundingit to the
tighest and noblest of sages ltke Vadishtha, Vamadeva, Agastya and
the others whom he revered but even whom he could enlighten in
the nuances of the highest dharma

e wentzi afegs an W% wEay o

There are pamntings ahd sculptures illustrating this aspect of
Rama from the Himalaya to Cape Camorin (Fig 65 and 66)

The Ramayana 1s the epic given by Valmiki The compassionate
sage, Whose grief at the death of the Krauncha bird at the hands of
a cruel hunter who shot one of a loving pair spurt into poctry
(Fig 67),

R iragerd i gl a1
fraefagre it @iF@aa aw QO 1
Raghuvamia 14, 70

and enabled him to create a poetic panacea for all the lls of the
world, to alleviate human musery by mdicating the ethical way of
fike 1t 15 this that has built up the character of every Indian from his
childhood by constant rummation on fis noble qualities and develop-
ing of an emulative spirit to follow lus example

@t ot T gfe ar awhd e 0
15 not merely during the rule of Rima
X e TR

but 1t 15 a mental picture of his noble traits that have in proper
focus remamed ever before the gaze of onc and altm a country that
could have produced such a paragon of wirtue (Fig 68 and 69)

A g ww
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