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PART ONE

POLITICAL ISLAM IN BENGAL :
THIRTEENTH TO EIGHTEENTH CENTURY :
A BIRD'S EYE-VIEW

1. Period of viriual independence and dubious
vassalage (c. 1204—1338)

Notwithstanding considerable research. the history of
early medieval Bengal is in many respects shrouded in
obscurity. We are on firmer grounds from the Mughal
period onwards. Within the limitations of space imposed
this chapter will focus attention only on certain broad
features and tendencies in the history of medieval Bengal.
This triangular alluvial delta between the Himalayas and
the Bay of Bengal, the Rajmahal hills and pathless jungles
of the west and the Garo and Tipperah hills, pierced by
the Brahmaputra on the east, has been cut into three
physical divisions by the Ganges and the Jumna which
have determined her internal political development as well
as her external relations and expansive activities, For
fong periods the history of medieval Bengal did not mean
one unified or centralised rule but simultaneous sepaiate
jurisdictions.  Again, her natural defences, climate,
seasonal floods on her numerous rivers, the swampy soii,
all determined the course and fate of the invading armies,
while her distance from Delhi, natural resources, wealth
and facilities for naval warfare were standing temptations
to her ambitious and vigorous rulers or governors to defy
Delhi with impunity or set up an independent rule. These
factors have accounted for a prolonged tug of war between
the forces of nnion and disunion within and between
Delhi’s aggressive imperialism and Bengal’s equally asser-
tive independence, till the fruits of victory fell to a third
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party.

The Muslim conquest of Bengal was a very slow
process. Ikhtiyaruddin Muhammad ibn Bakhtiyar's surprise
sack of Nadia (c. 1203-04) and occupation of Lakhnauti-
Gaur, the capital of the Senas of Bengal, ten years after
Muhammad Ghuri’s establishment of Muslim rule in
Northern India (1193) was just a beginning, not the culmi-
nation. Nevertheless it inangurated a new age for Bengal.
Politically it planted the seeds of Muslim rule there.
Socially it opened her gates to immigrant foreigners from
the entire Muslim world and thereby affected her society
and culture.

The internal history of pre-Mughal Bengal (124-1576)
was, with certain exceptions, —a dreary and sickening
story of frequent dynastic or gubernatorial changes, palace
intrigues, disputed successions, short reigns, rebellions,
usurpations and murders. In these political upheavals,
the nobles and the principal officers played an important
part, either as king-makers or as active participants in the
game of power politics. Sometimes kings reigned but did
not rule. An ambitious minister or group of officers or
nobles ruled through the medium of the royal puppet.
Very often the successful rebel or the assassin of the
reigning king secured the throne. Sometimes mutual
jealousies of the king-makers or regicides proved to be
their undoing. The common populace, Hindu or Muslim,
generally remained indifferent to the succession of
phantom or tyrannical rulers, palace intrigues and revolu-
tions. Such indifference evoked comments of surprise
from Babur.

In the midst of this dark picture a few shining lights,
on account of their military achievements, administrative
ability and policy and patronage of learning and culture,~
shed lustre on Muslim rule in early medieval Bengal, viz.,
Ilyas Shah and his two successors Sikandar and Ghiyas-
uddin Azam Shah, Ruknuddin Barbak Shah and Alauddin
Huosain Shah—to name a few. The last named Sultan is
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someitmes considered to be the greatest of the medieval
Sultans but his claims to greatness must not be exaggelated.
Most Sultans were 1ntolerant but a few showed toleration
to thewr Hindu subjects and appointed Hindus in high
posts Some Sultans were good builders and seveial best
architectural monuments of Bengal belonged to this period.

Moie important than the internal history of Bengal
was the question of her relations with Delhr The first
fourteen decades of Muslim Bengal may be descitbed as a
period of virtual independence and dubious dependence
on and uncertain loyalty or nomunal vassalage to Delh1
Unlike the Delh: Sultanate, the Khalp role (1204-27)
preceded the Mamluk 1 Bengal Though virtually
mdependent m the kingdom of Lakhraun, Bakhtryar did
not assume the itle of Sultan Under him and his
mmmediate successors Lakhnauti remaimned vassal of Delht
m name tiil 1211, when Al Mardan assumed royal title as
Sultan Alauddin and restored the political unity of Bengal,
Clannish feudalism and mulitary oligarchy, coupled with
the struggle for power between the old Khalj nobility and
a foreign immuigrant soldiery led to a civil war which was
quelied by resort to force by the Delhr Sultan Iltutmish,
killing Mardan’s successor, Sultan Ghiyasuddin Ewaz Shah
{who acknowledged the caliph of Bagdad) in 1227

Then followed nearly sixty years of dependence of
Bengal on Delhi under gubernatorial Mamluk rule
(1227—c 87) But some of the governors of the gla of
Lakhnaut: created trouble for Delhi by their pretensions.
Bengal had to be reduced to dependence as a province
under the rron man of Delhi, Sultan Ghiyasuddin Balban.
He adopted the policy of checks and balances and divided
the sphere of junsdictions But this could not prevent
Tughril’s serious rebellion, whieh had to be sternly
suppressed (1278-81). Even Balban’s own son, Bughra
Khan, though suitably briefed as governor (1281-7), threw
off the yoke of Delh: after his father’s death and assumed
the utle of Suitan Nasiuddin Mahmud (1287-91). This
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was the first instance of the unguestioned use of the royal
title, Sultan Kaiqubad acquiescing in Bengal's indepen-
dence which lasted till 1322.  Nasir’s son Ruknuddin
Kaikaus (1291-1301). however. owed allegiance to Alanddin.

Sultan Ghiyasuddin Tughlug of Delhi intervened in
an internal feud in Bengal in 1323. As an antidote to her
recalcitration he partitioned Bengal into three divisions
(igtas), annexing two of these (Satgaon and Sonargaon) and
thereby encircling the third. Lakhnauti, which was left
under Sultan Nasiruddin Ibrahim. Sultan Muhammad
Tughluq reoriented the policy by diluting local rule with
a sinister system of checks and balances. reducing the
substance of autonomy in Lakhnauti and Sonargaon, while
leaving Satgaon under a nominee. This proved partially
successful for a time. But Delhi’s troubles were Bengal's
opportunity. During the Sultan’s preoccupations in
Multan, the rebel Sonargaon vassal, Ghiyasuddin Bahadur,
was killed by his imperial associate. Then for a decade
the three divisions of Bengal remained quiet under the
imperial associates or nominees.

2. Bengal as an independent kingdom (c. 1338—1538)

With Delhi’s hands tied up elsewhere, Fakhruddin
Mubarak Shah assumed independence in Sonargaon
(c. 1337-8) and Alauddin Ali Shah in Lakhnaut {c. 1341-2).
During the next 200 years of Bengal’'s imdependence
(c. 1338-1538), the term Bangaleh supplanted the term
Lakhnauti, Periods of comparative political stability,
depending on the personal equation of the rulers, alternated
with occasional diversions from the normal dynastic
channels : B

(i Ipas Shahi dynasty (c. 1342-1414): Unlike the
usually short lived dynasties and governorships, this able
and vigorous dynasty gained military glory for Bengal and
revived her contact with the outside world, Succession
was hereditary throughout, though Ghiyasuddin Ahmed
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was a parricide  The founder of this line, Shamsuddm
Ilyas, undid the partition of Bengal [In vam did Sultan
Firuz of Dellu take up the challengs of a reunited, rejuve-
nated 1ndependent and expanding state His two
expeditions to recover Bengal failed,—one m 1353-55 due
to llyas’s admirable defence strategy in the island fortress
of Ekdala and the other 1n 1359 due to Sikandar’s resolute
defence, backed up by nature as well as by mosquitos On
e1ch occasion the Dellu Sultan had to retire crestfallen
after concluding a treaty wvirtually restoring stafus quo
Weakened, preoccupied and baried by the buffer state of
Jaunpur, the Delli Sultanate was unable to 1easseit
suzerainty over Bengal, which was left m independent
isolation for nearly 200 years tll the time of Sher
Shah Sur

(1) Then came 1ihe brief, problem-tidden but
unique politrcal mterlude (¢ 1415-36) of a local Hindu
dynasty,—subsequently Moslenused,—~of Rajr Ganesh of
Bhatuita 1n North Bengal (alias Danuj-mardan), the only
Hmdu to establish Hindu iule during the whole Mushim
period, and of his apostate son Jadu or Jitmal or Jalaluddin,
backed up by the ecclesiastical party within and the
powerful launpur kingdom autside

(1) The stability of the brilliant restoration of the
Ilyas Shahi dynasty (sometimes called Mahmud Shaht
dynasty, ¢ 1436-87) 1s attested by 1ts long duration and the
undisputed hereditary succession of four generations of
rulers descending from father to son

(v} A shoit, daik and bloody period of foreign
Abyssiman rule of six years {c 1487-93), the palace guaids
and protectors turning usurpers  All the four Sultans had
violent deaths, the assassin’s ¢laim to the throne bemg
Tecogmised as a convention

(v) The horrid arbitrariness of this reign of terror
was ended by a wise but crafty minister Sayyid Hussain
{of Arab origin, but long settled in Bengal) who proved to
be the man of the hour and became the progenitor of
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another powerful and brilliant Husain Shahi dynasty
(1493-1538).

3. Bengal under the Afghans (. 1538-1576)

The Husain Shahi dynasty was supplanted by the
Sur Afghans under the redoubtable Sher Khan, the over-
bearing minister of Jalal Khan Lohani of Bikar. Surajgarh
(1534) made him master of Bihar and then of Gaur. A
game of hide and seek ended in Humayun’s occupation of
Bengal (1538-9). Gaur became the paradise (remamed
Jinnatabad) for the opium-eater Emperor. It was. however,
only a fleeting and pyrrhic victory., Sher’s finesse and
force proved eninently successful. Chausa (1539) restored
Bengal to Sher, while Bilgram (1540) made him Emperor.
Bengal now became o dependency of Delhi for thirteen
vears (1549-53), Sher Shah had to dismiss his pretentious
governor (Khize Khan Turk) in 1541. He adopted the
remedy of division, coupled with central supervision.
Bengal was parcelled into several small units under
fief-holders or jagirdars but the general superintendence
over the whole was vested in one person (Qazi Fazilat).
A trunk road was built from Sonargaon to the Indus, But
Bengal did not forget the tradition of independence. She
broke away from Delhidy taking advantage of the weak-
ness of the successors of Sher’s son, Islam Shah. This
period of independence lested for twentythree years. first
under the viceregal family of the Surs {1553-€4) and then
under the usurping Pathan Karrani (Karlani) dynasty
(1564-76).

4. Expansionism of Bengal (c. 1204-1576)

Lakhnauti was to Bengal what Prussia was to
Germany.  Almost from its viry inception this infant
Muslim state showed signs of expansionism. illustrated in
three stages of raids, occupation and annexation. It was
twofold in character. First, internal consolidation within
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the geographical limits of Bengal ; second, trans-frontrer ex-
pansion. Originally Muslim Bengat (as province or kingdom)
was confined to a small atea, consisting of South-East
Mithila, North Radha, Varendri and North-West Bagdi.
1t was only later that 1t extended to West Radha, Satgaon
and Bang (Sonargaon, or East Bengal)

East ; ‘Bang’ or Eastern Bengal of the Senas continued
to enjoy political independence long after Bakhtiyar's
capture of Gaur. But 1t did not escape from successive
nroads by the Muslims, and finally came under Muslim
occupation under Sultan Shamsuddin Firuz (1301-22).
Sultan Shamsuddin Ilyas Shah (1342-59) secuied the politi-
cal umfication of Bengal by overthiowing his rival
(ikhtiyaruddin Ghazi Shah) at Sonargaon (Eastern Bengal)
and annexing 1t (1352).

South : Muslim rule extended to South Bengal under
Ruknuddin Kagaus and Shamsuddin Firuz (Satgaon-
Hughly). Under Nasiruddin Mahmud (1437-59) 1t spread
to Jessore and Bagerhat atea of Khulna distriet, first
colonized by the Mushms under Khan Jahan  The
Bakharganj district was occupied under Ruknuddin Barbak
Shah (1465), jotning Jessore-Khuina area.

South-Test  Here the stiategic Radha country, compri-
sing the modern districts of Midnapur, major portions o
Birbhum (Lakhnor or Nagar), Burdwan, Bankura and
Hughli was for long the bone of contention between
Lakhnauti and Onssa (under the Gangas and the
Gajapatis).

As regards trans-frontier expansion and relations with
powers surrounding Bengal, some old, some new, we have
to note the direction of the aggressive foreign policy of
Lakhnauti and the extent of 1its suceess. This may be
summed up as follows

North & northw st Bakhtivar’s Tibet enredition
falled. After a series of raids, beginning from the time of
All Maidan, Tirhut was conquered by Shamsuddin Ilyas
Shah while Alauddin Husain Shah occupied the whole of
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North Bihar up to Saran. Nepal was first invaded by the
Muslims under Shamsuddin Ilyas Shah through the Tera1
and Kathmandu sacked.

West : Ilyas Shah advanced beyond Tirhut, conquering
up to Benares and threatening Delhi Empire. Relations
with Jaunpur were at first friendly (under Ghiyasuddin
Azam Shah) but Ibrahim Shah Sharqi invaded Bengal.
However, Alauddin Husain Shah offered shelter to the
Sharqi ruler Husain Shah against Sikandar Lod: and
recovered Magaidh (Monghyr and South Bihar) up to Bihar.
Nusrat Shah was at first pro-Afghan but later concluded
a treaty with Babur to check the Afghans, His attempt
o ally with Gujrat against Humayun, however. {ailed.

South-erst : The extension of the Muslim empire
beyond the Meghna was effected under Muhammad bin
Tughlug. Portions of Tipperah and Chittagong were
occupied. sometime by Delhi, sometime by the Bengal
Sultans but without any permanence even up to the time
of Alauddin Husain Shah. Mongoloid Arakan accepted
Bengal’s sovereignty only when necessary.

North-cast : The Kamta-Kamrup kingdom, separated
from Bengal by the Karatoya, proved to be a barrier
against Muslim penetration in the north-eastern frontier
areas. Muslim Bengal had to return baffled again and
apainh, notwihsianding vteadonat Teids and twrpotaty
successes. The first expansion of Muslim power across the
Brahmaputra took place through Mymensingh district
under Sultan Shamsuddin Firuz Shah, who conquered
Sylhet district (or Surma valley) of Assam (1303). 1t was
Jost about 1350 and recovered about 1463, After the
failure of Nusrat Shah’s invasion of the Ahom kingdom
(1527-29) Bengal lost her conquests in Assam and Kamta,
which were left free for nearly 130 years.

Even during the period of transition and dnarchy
(1538-76) Bengal kept up her tradition of expansion.
During 1553-60 she invaded Arakan, occupied Jaunpur and
pushed towards Agra, but after a rebuff had to maintain
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good relations with the Mughals. Under the Karranis
Bengal became the most important single power in North-
eastern India. Sulaiman Xarrapi (136572}, a popular
ruler at home, was an opporiunist in his foreign policy.
Amassing huge wealth by plundering the temples of Puri,
Kamakhya and Hajo with the help of his general
Kalapahar and collecting a vast army, he increased his
territory, occupying the unsubdued districts nerth and
east of his capital (Tanda) as well as Orissa (1568). The
aggressive Koches were defeated but later conciliated for
checking the Mughals. But he wisely acknowledged the
suzerainty of Akbar.

But the foolish. haughty and inexperienced Daud
forsook his father’s wisdom and drew upon himself Akbar’s
wrath by declaring independence and attacking a Mughal
province. The Mughal-Afghan contest was a keen one.
Worsted at Takroi (Tukaroi) in March, 1575, the crafty
Afghan used Orissa, which he was allowed to retain against
Todar Mal's advice, as a spring-board to recover Bengal
after the death of the Mughal General. Munim Khan. But
the irredentist agony of the last independent Afghan Sultan
-of Bihar, Bengal and Orissa was soon hushed at Rajmahal
(July, 1576). Thus ended the independent kingdom of
Bengal after 238 years.

5. Bengal as a province of the Mughal Empire
(1576-1717 )

(a) Political unification

The political problems of Bengal as a Mughal
province were, generally speaking, similar to those under
the Delhi Sultanate, viz., (a) securing the political unifica~
tion and internal consolidation of Bengal and suppressing
all internal rebellions, (b) securing uniformity of
administration throughout the length and breadth of the
land, and (¢) effecting trans-frontier expansion. ' But
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conditions had somewhat changed now. In some respects
the Mughals were in a betier position than the Delhi
Sultans. The Mughal central government was much
stronger. and their military control and the adminisirative
sysitem were so far better organised than under the
Sultanate that the latter supplied the basis for ihe British
adminisirative sst-up. Moreover, the imstruments of the
central authoritv during the Suitapate period were generally
governors. checked af times by imperial nominees or
associates and the governors often became rebellious,
necessitaling the personal intervention of the Sulians.
During the Mughal period some of the governors might
bave been inefficient and most of the generals and officers
were quarrelsome but no governor rebelled. No Emperor
had to advance personally into Bengal after 1576 for
dealing with rebellions.

On the other hand several adverse factors accentuated
the difficulties of the Mughals and delayed the progress of
the Mughal arms and the process of political unification
in Bengal. In the firsf place. the peculiar physical geogra-
phy of Bengal and the nature of the land,—river system.
soil. climate. vegetation etc. adversely affected the military
operations. limiting campaigns to six months in a year.
In a land of rivers and swamps the Mughals were weak in
war boats, and the Mughal horse became paralysed. Local
recruitment of foot-soldiers and central reinforcements
bsing alike difficult. the Mughals were compelled to depend
on local levies with local sympathies with imaginable
consequences. In ihe second -place. the political geography
of Bengal under Akbar and Jahangir differed from that
under the Sultans of Delhi. Tt was a highly -complex
structure, 2 checkered patchwork of splinter jurisdictions.
While the Delhi Sulians had 10 dea! mostly with the Hindu
states and ambitious Mluslim officers or Sultans, the
Mughals had to face the resistance movements not only
of the Hindu zamindars but zlso of the powerful Afghans,
Tte latter had tasted successively imperial and royal power,
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and tenaciously clung to thetr rights of self-preservation in
a land which had become their iast stronghold after
expulsion from Noithern India and Onissa  These enemues
of the Mughals, Hindu and Musiim, were known as the
‘Bara Bhuiyas’ though their number was not twelve Their
struggle with the Mughals has sometimes been pictured as
a war of national indepandence But this claim 18
exaggerated True. the Mughals were the common enemy
of both the Hindu and Mushim zamindais But no lofty
sentiment of territortal patriotism ot Himndu-Muslun unitv
mspired them  They were more concerned with their own
ndnidual interests.  The most powerful of them, who were
accepted as leaders by many associate zamindars Mushim
or Himdu. were Isn Khan and then his son Musa Khan
occupying half of modern Dacca and Tipperah districts,
whole of Mymensingh distiict and parts of Rangpur, Eogra
and Pabna districts The tales of heroism centring round
Rajah Pratapadityq, occupying the magor parts of modern
Jessore, Khuloa and Bakhargany, a1e fictitious  There weie
some rebellsous Pathan leadcts Like Bayazid Karreniard
Khwaja Usman with Sylhet (Srihatta) as the centre of theu
power. These anti-Mughal leaders held the major part
of the whole area from Rajmahal to Tripumia and Chatgaon.

The defeat of the Tast Afghan Sultan of Bengal and s
annexation to the Mughal empire did not mean the
mmmediate extinetion of Afghan offensive or resistance of
the local Hindu zammdars The Mughal conguest of
Bengal was not effected at one stroke. It ivolved a
protracted struggle between the forces of imperialism and
local independence and opelated monolonously through
alternate ups and downs of offensive and recession It
took nearly forty years(c 1575-1613), spanned by a dozen
governorships  of conquerirg generals and regular
admimistratois, Mun.m Khan tc Islam Khan, working 1n
three different waves of conquest,—to transform Bengal
from an armed camp to a settled province, in effect to
stabilise Mughal rule and establish Mughal peace. Thai
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transformation took place, 1ot under Akbar but Jahangir.
In fact the real credst for conquering Bengal goes neither
to Mumm Khan, nor to Khan-1Jahan, nor yet to Man
Smgh, but to Islam Khan though the forme: also contribu-
ted to 1t

Inttially, the policy ¢f the Mughal governors under
Akbar was to 1emain satisfied with securing merely nommal
allegiance of the zamind 1s, who were allowed to enjoy
practical indepzndence Hence, they bent down before
the mmpenal tornado but raised therr heads and created
troubles after it had blown over, at the slightest opportu-
mty  Thus, 1s imperial governor, Man Singh (1594 1606)
had to use both diplomacy and force in order to suppress
disorders m Eastern India and Orissa 1 repeated expedi-
tions He created a new vassal state of Kuch Biharas a
counterpoise to Isa Khan who submi.ted notwithstanding
some victories Usman, leader of the Afghans, was defeated
and made to disgorge Onssa and at last De fled The
Mughals occupted Malda and Purnea, reestabhished
Mvmensingh owpost (1692} repulsed the Arakan pirates
(Maghs, 1603), their ally, Kedar Rai, Zamndar of Sripur
(S Dacca), who had broken his promise of loyalty, being
Iiled By 1604 the disturbances in deltaic Bengal were
gquenched but only for a time Man Singh could subdue
Bwi not vebiugate o1 orash the disvarbers ont Mevertheless
his work considerably facilutated the task of Islam Khan

It was under Islam Khen (Governor of Bengal, 1608
13) that for the first time well-organised and effective
measures were adopted (o wipe oul (and not merely to subdue)
the independent and rebel zamundars of East Bengal He
resorted to the skilful policy of divide and rule By play-
g off one zamindar agamst another diplomatically with
hopes of imperial favours orrewards, he prevented united
resistance and then, by carefully planned military pre-
parations, he reduced them to vassalage one by one during
1610 12, wviz, Musa Khan, the principal enemy of the
Mughals along with his helpers, Usman Khan the Pathan,
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Pratapaditya and others Sylhet was annexed, while
Cachar submitted In  West Bengal three zamindars
acknowiedged Mughal suzeramnty though they did not pay
court to the governor,—Vir Hambir of Mallabhum and
Banhura, Shams Khan of Pachete and Selim Khan of Huylt
Effective Mughal rule was establisl ed over the whol: of
Bengal by 1613

(b) Admmstiatne o1ganization

After 1576 Bengal came to be 1uled by viceroysas a
province of the Mughal empire Butat first n practice
Mughal authority was only nomunal being Limited to the
capital Rajmahal and a few thenahs under faujdars, some
fortified military outposts and the suriounding areas Gut-
side these might was right  Akbars efforts at establishing
settled government for the empire —the orgamization of
provincial government, mtroduction of i1evenue reforms,
ban on fraudulent musters and 1iliegal gamms of officers —
caused the mutiny of the Mughal captains and Afghans
altke 1n Bengal, backed by the partisins of Mnza Halim
Duning this crisis of the reign (1580 1) Bengal and Bihar
were formally cut off from the Mughal empire for about
three years After resolutely suppressing the rebellion,
Albar 1ssued a decree (24 November 1586), promulgating,
a uniform adminsstration for all provinces with a Sipaksalar
(governor), a bakhshz (inspector general of aimy) a Sadr,
Oaze and Kotwal and others

With 1ts introduction a new
chapter began

m the mnternal history of Bengal 1n 1387.
Shahbrz Khan pacified Beagal by his policy of conciliation
Orissa, however, continued under Afghan 1ule The m
position of a uniform administrative system on Bengal had
to await the establishment of effective control over the
whole land by Islam Khan who tiansferred the capital fiom
Rajmahal to Dacca

Thus 1n brief, from the political point of view Albar's
reign was a perzod of preparation rather than of con-
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solidation or expansion, while that of Jahangir constitucd
a ‘formative period’” and a ‘landmark’ in the history of
Bengal. The harvest of these two reigns was reaped by
Shahjahan and Aurangzeb. Bengal now enjoyed an un-
usually long spell of peace (1627-1717) without any serious
internal rebellion or foreign invasion. Out of this period
three long viceroyalties covered more than half a century.
During Shuja’s long rule (1639-60) trade, commerce aud
wealth of Bengal grew. Shaista Khan (1664-88) ruled with
a strong hand through able officers and lived in pomp,
keeping the Emperor pleased by sending huge wealth,
procured by oppression of the people. Monopoly of trade
in articles of common consumption, for which the way
had already been shown by Mir Jumla, was also‘a source
of income. Shaista Khan was alleged to be avaricious by
the English, having collected 38 croresin 13 years. Rice
-was, however, very cheap (8 mds, to the rupee). But al-
ready weaknesses had crept in the imperial political or-
panization of the Mughals. Prince Khurram (Shahjahan)
rebelled against his father and ruled over Orissa, Bengal
Bibar and Oudh from Dacca as an independent king (1624),

Towards the end of the seventeenth century the decline
in the provincial government was reflected in the rebellions
of Shova Singh and Rahim Khan Afghan (1696-98), which
were suppressed by Azimuddin better known Azmiuvsshan
~{(Governor 1697-1712).

( ¢ ) Trans-frontier expansion :

With the attainment of almost unprecedented geo-
graphical and politieal unity under Jahangir Bengal be-
came contiguous to the two powerful frontier states, the
Atom Kingdom in the North-east and the Arakan kingdom
in the South-east and it was at their expense that Bengal, as
a part of the Empire, could now expand. The subjugation
of Kuch Bihar in 1609 and annexation of Kamrup (1612-
13) by Islam Khan, pushed the frontier of Mughal empire
up to the river Bar Nadi. But both these rebelled during
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the time of the next governor, Qasim Khan (1614-17). He
failed not only in subduing Kachar but also disastrously
in his two principal expeditions against Assam (1616) and
Arakan (holding Chatgaon). Under Ibrahim Khan- Fath-
i-Jang (1617-23), however, Tipperah was conquered (I1618),
the Arakanese were repulsed in their raids along the
Meghna, and the revolt in Hijili was crushed. Under
‘Shahjahan, however, Assam was invaded and Kamrup was
teconquered {1637-38), while the Mughals also fought with
Arakan (1638). During the war of succession, however,
Kamrup and Gauhati were recovered respectively by Kuch
Bihar and the Ahoms (1659), The latter even occupied
Kamrup (1660). Mir Jumla, as Governor of Bengal (1660-
63) recovered Kamrup and occupied the Ahom capital by
March 1562. The rainy season, however, suspended his
activities and the Ahoms recovered much of their kingdom.
Finally Mir Jumla advanced up to the eastern end of
Assam, whose Rajah concluded a treaty acknowledging
Mughal suzerainty. The death of Mir Jumla in 1663 was
followed by disorders taking advantage of which Kuch
Bihar was recovered. Shaista Khan (1664-88) reconquered
it, His most solid achievement was the conquest of
Chatgaon, which was a centre of the piratical activities
of the Maghs and the Portuguese under the king of Arakan
in 1666.

6. European traders in Bengal

The Portuguese were the earliest Europeans to begin
-trading with Bengal. They established factories in Chatgaon
-and Satgaon (1517), Hughli (1579-80) and had places like
Hijili, Sripur, Dacca, Jessore, ‘Barisal and Noakhali as
their trade centres. They occupied Chatgaon towards
the end of the sixtesnth century and Sondip in the begin-
ning of the seventeenth. But their unpopularity, for
which their missionaries and pirates were largely respon-
sible, accounted for the impermanence of their rule.
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Emperor Shahjahan expelled them from Hughli in 1632.
Their trade lingered till the 18th century.

The Dutch began to carry on trade with Bengal from
the beginning of the 17th century. Their main centre was
Chinsurah (1653) under which there were several subor-
dinate factories inland.

The English secured permission to trade with Bengal
in 1650, and soon came to have factories at Hughli (1651)
Dacca (1668), Rajmahal, Malda etc. Shuja fixed their
annual customs at Rs. 3000. But official interference con-
tinued and was not relieved by orders of Shaista Khan and
Aurangzeb. The English resorted to a policy of force
{1686) to redress their grievances, Fort William was estab-
lished in 1696. Emperor Farrukhsiyar granted to the
Euglhish a farman (1717} permitting them to trade free of duty,
subject to payment of Rs. 3000/-. He also reduced the
customs payable by the Dutch and the French (at Chander-
nagore) from 3% to 2% per cent. The interpretation of
the farman of 1717 led to much difficulties. Regarded as
the Magna Carta of the English E.Il. Company. it really
illustrated the bankrupicy of Mughal commercial policy.
Wiser than the moles of Delhi, Murshid Quli Khan denied
many of its privileges to the English in Bengal.

7. Bengal under the Independent Nawabs (1717-65)

The rise of the independent Nawabs of Bengal in the
first half of the 18th century was a natural concomitant of
the effete Mughal Empire of Delhi. The rule of the
Nawabs (the Nawabi) lasted till the Diwani grant of 1765.
The forty years from the appointment of Muwishid Quli
Khan as Governor of Bengal in 1717 to the battle of
Plassey in 1757 constituted the last chapter of medieval
Bengal. In form the Goveinors of Bengal still owned their
posts to imperial sanction and continued to send revenne
to Delhi. But in effect Bengal was left free to pursue her
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own destiny unhampered by any imperial mterference
Two of the five Nawabs down to 1757 —Murshud Quli, a
Persianised Brahman convert, and Alivardt Khan a Turko-
Arab adventurer were exceptionally able and left then
mpress on Bengal Under the former who served both
as Dupan and Subahder the peace which Bengal enjoyed
contrasted sharply with the general confusion and unrest
elsewhere mm India He reorgamised the revenue system
of Bengal, which supphed the basis to the British land
tevenue orgamisation He suppressed small rebellions like
those of Sitaram Ray of Bhushna and founded an 1ndepen-
dent provincial dynasty Alivaidi usurped the throne
but he could not enjoy the fruits of his action n peace
He first secured Orissa 1n 1741 Then he had to carry on
a protracted warfare with the Maratha (Barg)) mvaders
who advanced in half a dozen waves duiing 1742—51 and
were at times jorned by the Afghan rebels of Bithar Bya
treaty with the Marathas in May, 1751 the aged Nawab
agreed to pay Chauth  Orissa virtually went out of Bengal
and became a Maratha province Nevertheless, as compared
to certain places i India this was a passing blasl, whose
ravages were confined to a fringe of the piovince He
acted as a bee-keeper to the hive of the FEuropean
Companies, using their honey but avouding sherr stings
and tactfully keeping them under control

His grandson Sirajuddaulah (1756—7) was as much
a victim of circumstances as he was himself responsible
for hus fate on account of giave faults of chaiacter and
graver mistakes of policy Initially he showed consider-
able alertness and enterdrise 1n ovetpowering his domestic
enemies like his aunt Ghasitt Begum, his cousin Shaukat
Jang of Purnea and his general, Mir Jafar, and also 1n
dealing with the English  Neither was he bhassed aganst
them from before, nor was he actuated by vamity and
avarice alone His conflict with the Enghsh was, m a
sense, mnevitable, having 1ts roots m a complex political
and economic bachground, and bemg precipitated by
1slim 1n Bengal--2
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certain 1mmediate personal and psychological factors,
combined with the outbreak of the Seven Years’ War m
Europe and his apprehensions of the example of Hyderabad
being repeated 1 Bengal. The ‘Black Hole Tragedy’, follow-
ing his capture of Calcutta, was not wholly ‘a gigantic
hoax’ Something like it happened, though its gravity
has been exaggerated and the Nawab was not personally
responsible for 1t But after the first glow of enthusiam.
the young Nawab relapsed into lethargy and indecision
The Treaty of Almagar (February 9, 1757) between the
MNawab and the English was prumanly motivated by the
former s fears of a north-western mvasion of the Abdali
and the latter’s fears of a French offensive The Nawab
did nothing to ward off the English capture of the French
settlement of Chandernagore Thereafter events drifted
mexorably to a fateful conclusion The seeret conspiracy
of 1757 was not merely a ‘Gentue (Hindu) rising’, but a
well-laid plot in which the anti-Siraj elements, both Hmdu
and Muslim, conspired with the English under Clive to
substitute Mir Jafar for Sira) At Plassey, on the morning
of June 23, 1757, Clive constdered the English cause to be
hopeless. But by the afternoon the 1ssue was decided
agamst the Nawab, not 1z a fair fight but through
treachery The revolution of 1757 implied not merely a
change of the Nawab but a change of real rulers of the
land Governors contmued but political power virtually
shifted to the English The change was legalised in 1765
After the grant of the mzamal by Nawab Najymuddaulah
(20th February) and of the diuwam by Emperor Shah Alam
to the English (12th August) 1n 1765, followed by the E I
Company’s assumption of direct administrative responsi-
bility 1n 1772, Islam as a political force was supplanted by
the rule of the British in Bengal.

The medieval age yielded place to the modern Bengal,
the ‘Bulghakpur’ (city of rebellions) of the Delh:i Sultans,
the *dozabh 1 pur nyamat’ (hell stocked with blessings) of
the Mughals, grew to be the ‘heart of India® by the
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eighteenth century. Once under Murshid Quli it had
become a ‘milch-cow’ to and the feeder of the bankrupt
Mughal empire of Aurangzeb’s last days. Subsequently it
served as the spring-board for the English East India
Company to establish another all-India empire. Ultimate-
ly a renaissant Bengal became the germinal for the rest
of India.



PART TWO

.

THE SOCIO-RELIGIOUS FACTORS :
TRANSFORMATIONS AND REFORMIST AND
REVIVALIST MOVEMENTS IN ISLAM

'

8. Spread of Islam in Bengal

From the broad survey of the political scene let us
fiow turn to the state of society and religion. The reli-
gious history of medieval Bengal is yet to be written from
a synthetic use of all classes of sources. The view, general-
Iy held, that Islam was spread by the conqueror with the
sword in one bhand and the Koran in the other, is not
wholly correct. True, the religion of Islam began to make
headway in Bengal, consequent on and subsequent to the
establishment of political Islam and no doubt there were
forced conversions. But Bengal’s contact with the Muslims,
especially in the field of trade, colonization and missionary
work, began much earlier than its conquest in the
thirteenth century, There are certain unconfirmed tradij-
tions which trace Muslim contact with Bengal to early
centuries of the Hijrah in the Chittagong area. Many
Sufi saints or scholars are believed to have come even
before the Muslim conquest, e.g., Baba Adam Shahid of
Rampal, Shah Sultan Rumi and others. Thus sometimes
the missionary preceded the soldier, and the activity of the
former was no less significant than that of the latter. In
fact “the Muhammadan proselytization of India did not
begin with coercion and bloodshed ; the first conversions
were made by its saints.””?

1 Abdul Karim, Secial History of the Muslims in Bengal (down

to 1538) chs. 2, 3 pp. 17-18 5 K. M Sen in Gultural Heritage of
India ; Arnold, Preacking of Islam’ p. 279. 280.‘
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As a 1esult of this peaceful penetration, the nature of
the progress of Islam 1n Bengal was different from that n
Northern India. In Northern India, the spread of Islam
was largely confined to cities and urban admimstrative
centres , and very few villagers, comparatively speaking,
embraced Islam 1n spite of the severily of some Mushim
rulets Even tn the rural areas around Delh: or Agra, the
Musiim population was not excessive, because Islamic
proselytisation was stoutly opposed by “powerful Hindu
titbes hike the Jats and Rajputs, intensely conservative and
controlled by a strong Brahman hierarchy.” The Mushms,
again, were “more numerous i North Bihar, the scat of
Hindu and Brahmantcal domination, than round the old
Muhammadan centres 1n South Bihar, Patna, and
Monghyr”. In Eastern Bengal Islam spread mostly 1 the
villages H.H Rusley held that the converls were recrui-
ted from the aborigines, for their manners and customs,
physical appearance and retained caste distinctions are
similar 2
Various political, social and religious causes account-
ed for the progress of Islam 1n Bengal The rulers, nobles
and officers undoubtedly played an important part m the
propagation of Islam and growth of the Muslim society by
TODSUTNCUNE TROSY GRS, Wedrasahs, and dwgehs, promotng the
Islamic spirit, patronising Mushim scholars and saints,
encouraging education and literatute and performing
benevolent activities. A vigorous and highly successful
propaganda was carried on in Bengal, especially the
eastern and northern districts of East Bengel But these
cannot adequately explamn the swelling of the number of
the Muslims 1n Bengal. One principal factor responsible
for this was the immigration of foreign Muslims to Bengal
The immigrant foreign Muslims who flocked to Bengal for
various reasons, political, social and personal, mtroduced
2 Tuus, Islam in India and Pakistan, 44-45 Herhlots, Ja'afar

Sharif, Qanun s Islam  Crooke'sednp 3, H H Rusley, Tribes
and Castes of Bengal , The People of India, ed by Crooke
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new elements in society They married Hindu wives
and there were children of mixed marriages ®

Another factor was the mass conversions of the
Hmdus matnly among the lower classes, which sometimes
took place, as a result of social causes In Eastern India
Brahmanical Hinduism sat rather loosely on the people
It was not so well organised and consolidated as in nor-
thern, western and southern India  The people 1n Fastern
Bengal were not fully hinduised and about the time of the
Muslim conguest followed a debased form of Buddhism
Traditions refer to rivalry between the Buddhists and the
Hindus The Buddhists of the Pala pertod who suffered
from the Brahmanical revival of the Sena period, believed
the Muslim conquerors to be gods coming as deliverers
(cf Dharma Pya Bidhan) The worship of Dharma Thakur
still survives among the lower classes of West Bengal,
muaed up with Tantric and Brahmanical elements * Vishnu
became Puatghambar (Prophet), Brahma Pakambar (Hazrat
Muhammad), Sulpan: (Siva) Adambha (Adam), Ganesh
Ghazi, Kartick Kazi, Chandika Devi Haya Bibi, F'admavati

3 Karim, op, ¢ir, Chapters 2 3 Jvafar Sharif, p 1, Vyay
Gupta Padma Purana ed by B K Bhattacharyya p 56 A
Kartm Bargla Prachin Puntlir Bnaran Pt 1 (Bangiya $Sthitya
Parishad Patrika, B § 1310 p 159)

As now constituted the Musalmans represent groups drawn
from the indigenous races more or less leavened by a stramn
of fereign blood derived from successive bodics of invaders
or emigrants from the regions beyond the north west frontier
Even 1n the case of the carlier invaders thesr racial purity
was gradually lost by intermarniage or concubinage with
Hindus, and though a few families claim to have resisted
this intermixture of blood, the majority of the Musalman
population particularly in Bengal and South India are by
race practically Hindus, purc and simple” Ja’afar
Sharif 67

4 “Titus 45 Juafar Sharif, Chapter - ‘Niranjaner Rushma’
1 Sumye Parana ed by C C Bandopadhyaya (1336 B S), See
Karim, Social History, 143 4
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Bib1 Nur. Thus gods entered Jajpur in the gaib of Mushims
and created havoc by destroying temples.

Those who embraced Islam came from different ranks
1n society, manly the lower classes and occasionally from
the higher. The lower classes adopted Islam to escape
from social injustice or secure soctal status. To the poor
aborigmes of eastern and deltaic Bengal, - fishetmen,
hunters, pirates and peasants, - the impure or unclean out-
castes, popularly called the untouchables, spurned and
neglected by the caste-proud Brahmanical Hindu society,
Islam came as a revelation with 1ts message of monotheism
and soctal equality and offered ‘full franchise’, an escape
from the social disabilitiee and humiliations and opencd
avenues of piogress. So they readily responded to the
preachings or persuasions of the mullaks, often backed by
varying degree of compulsion.®

But even some higher sections voluntarily adopted
Islam ¢ Again, the ranks of converted Muslims wele
strengthened by “those who, on account of the breach of
Hindu social observances, such as the eating of foibidden
food, association with people considered to be impure,
violation of some rules of marriage o1 sexual connection,
have been expelled by the community, or to use the
popular phrase, have been deprived of the right of smoking
tobacco or drinking water with their co-religionists The
case of the Pirali Brahmans in Xhulna 15 a case m pornt.”

5 R C Mutra, Decline of Buddhism, Visva Bharati, 1954, pp 78-79,
81, Hunter, Indian Musalmans, 145-147 , 3a afar Sharif, 4,
Census Reports , India (1911) 1+ 128, Bengal (1901)1 1561,
(1911) 1 202 ff, 248

6 JASB, 1867, p 132, 1952, Intro , Abdul Wali, The Mchammedan
Castes of Bengal, K F Rubbee, Origmns of Mussalmans of
Bengal , Chaitanya Bhagavat, Adr 14 ,D C Sen Hist Beng
Lang & Lyt ,

7 Ja’afar Shanif, 4, R C. Majumdar (ed ) Banglar Itshas (Madhya
Jug), Ch 12, p 244, Hist & Culture of Indian Perple, Vol V.
ch 16 {(by M W Mirza}, O Malley, Khulna Dt, Gaz {1908)
p 68
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For them adoption of Islam became the only alternative
Further, the material advantages of embracing Islam were
tempting as 1t ended the political wnfertority of the Hindus
in the Islamic state and relieved them from an odious
poll-tax  The Hindus, lacking social status in therr own
society. and lacking political status 1n the state, were too
eager to seck refuge 1n Islam

There were many who were won over by the saintly
lives and preachings of learned and spiritually advanced
saints, Sufis, Pirs, faqirs and darweshes. Many of these
whe were scholars, poets and theologians, came from out-
side Bengal. They not only served to keep Imk with out-
side, but opened new centres of religious instruction and
education Cities which grew up as admunistrative, edu-
cational and commercsal centres (ke Bihar Shanf, Satg-
aon Panduah, Sonargaon and Sylhel) became abode of
saints

The thirteenth and fourteenth centuries proved to be
the heyday of the Sufi missionaries 1n spreading Islam 1n
Bengal In fact Bengal became a Sufi stronghold during the
early medieval period. The activities of these saints, some
of foreign origin and some of Indian origin, were not only
confined to the Fhangaks, but they exerted great imfluence
outside these,- on the masses of the people, the ruling
classes and on the society 1n general, by impartmg religious
mstruction and orgamising  missiondary activities They
helped much to elevate the relimous Isfe and thought of
Bengal and to 1ncrease the number of Bengalt Muslims
Dargahs were built 1n villages and towns throughout
Bengal by these Sufis and later on by their disciples Of
these Pandua, consecrated to the memory of Alawul
Haque and his son Nur Qutb ul Alam, the patron saints of
Pengal, was the most mmportant. One of the earliest
missionaries of the 13th cetury Shaikh Jalaluddin Tabrez:
of revered memory, did considerable proselytization 1n
Bengal till his death 1n 1244  Some samts like Shah Jalal,
the patron samt of Sylhet were believed to have
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andertaken conquests $

While Istam was spreading in the land as a cumula-
tive result of all these factors @ new force alose which was
destined to arrest 1t, at least for some time The religious
1ife of the Hindus m Bengal, Orissa and even Assam came
to be electrified and transformed by a vigorous HMindu
revival under the energetic Vaishnava preachers like
Chaitanya (1486-1533) Nityananda and the development of
a special theology by the Sapla-Goswam:  Vaishnavism not
only effected 2 moral reformation among the upper and
nuddle classes but 1t proved to be the saviour of the pooi
by 1its emphasis on the dignity of man and uphft of the
iower classes of society and the i1lliterate people through
Nam-Santartan or chanting processions In  Assam and
neighbouring hilly areas Sankaradeva and others preached
Vaishnavism and converied the people to Hinduism ®

Vashnavism influenced the medieval Mushm society
1n Bengal also, 1n as much as 1t tended to weaken the force
of Islamic influences there, especially 1n the interior regions
outside the chief urban centres On the one hand the
Vaishnavas converted the despised aboriginal tribes of
Bengal and carried the religion to the very doors of the
masses through the ecstatic dances and devotional songs
Further, Vaishnavism helped to cieate a new, popular but
vigorous Bengali literature, centering round the two epics
the Ramayana and the Mehabhmata, someiimes encouraged by
the Mushim Sultans This Vaishnava literature tended to
mfluence Muslim society Eleven Mushim poels are said
by Vaishnavas to have been influenced by Vaishnavism

So far as Islam was concerned, the stream of
immigrant Sufis or missionaries and preachers had const
derably thinned, so that there were only a few who could

8 Kariu Secial History 124  Sukumar Sen Sekhasubhodaya

Bangla Sahityer Inhasa vol 1 J Wise JASB 1873 No 3

Arnold, 280 Tbn Batutah Tr Yule Cathay and tie Wa

Thither TV 151

9 ) Sarharfled) History of Bengal vol 2
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counter thic vigour of Vaishnavism, Again, the propaga-
vion of Islam n Bengal had not been followed by a corres-
ponding widening of knowledge of the rehigion among the
masses of the people The Muslin scriptures were 1n
Arabic and were not translated into Hindustan or Bengahi
1o prevent pollution Tlre masses either had a smattering
of Persian or did not know Persian and Arabic and had no
\nowledge of Mushim scriptures. This was a stumbling
block before the Bengali masses 1n understanding Islam

This general 1gnorance of Islam among the masses tended
to arrest its further diffusion The Muslhim masses, know-
img only Bengaly, heard the poems and stories 1n Bengall.
witnessed performances based on these at Hmdu festivals
patronised by Hindu Zamindars. Thus the mental back-
ground of the Bengali Muslim was mere Hindu than
Musim  v275% 2(@72™M L

This continued till about the 16th century, when it
came 0 be realised that 1 was necessary to carry the
message of the Prophet to the masses n their own language.
for “in whatever language God has given one birth, that
alone 15 his tughest treasure” The Bengal: Mushms orga-
nized a literary movement under Sayyrd Sultan about the
end of the sixteenth and beginning of the seventecnth
century, to write in Bengali about the lives of the Prophet
and saints  To save his conscience and justify himself m
he Day of Judgment he wrote the Naki-Vemsa to educate
the ignorant masses 1n the essentials of the religion because
‘All the Bengalis do not understand the Arabic None
understands the words of your religton Everyone remains
sa icfied with (Hindu) tales  * (as he wrote 1n his Wafaf o~
Rasuly  Another Muslim wrote about the Bengali transla-
tiort of the Mahabharata that Hindus or Musulmans used
to read 1t 10 every house and that none remembered God
or His Prophet 1° Ji ol

10 S M Ikram Mudim Coihization 1n Irdia 172 282 3, see
also Myumdar, Bangla Deser Ttihas 247 248
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&  Characteristics of a popular Islanuc religion
Bengal

The immense asstmilative capacity of Hindussm failed
to absorb the Muslim conquerors as 1t had done 1n the case
wof the earlier invadets But centuties of contact between
the two communities had gradually led to the evolution of
a popular rehigion 1n India, and especially in Fengal and
Bihar, wheie the Mushim population was mote numerous
than 13 many other pirts of India Here the social and
religious Iife of the Muslims,—came to be profoundly
mfluenced by Hinduism and marked by inter-peneiration
of many local manners and customs of the ITindus and
ancorporation of certain beliefs, 1ites and ceremonies which
were 1nconsistent with the Quran and beaing palpable
signs of Hindu influence  If there was no absorption, there
wis undoubtedly assimilation between the thetwo commu-
nities  So great was the extent of this asstmilation that the
Hidaypat ul Momnn, a Sayyrid Ahmadi treatise of the early
nuneteenth century, obseives that in India, more than in
any Muhammadan country, Istam and Kufi had been mixed
up like Khohry 11

Variwous factors were responsible for this remarkable
transformation 1n Indian Islam The utter sumplicity of
Islam with 1ts monotheistic creed did not quite suit the
converts, used to idolatiy and ceremonies The Bengal
Musiuns lived 1n 1solation from the cradle of Islam while
the conquerors lived 1n constant conlacl with alien 1aces

11 J R C Notices of the pecuhiar tenets held by the followers
of Syed Ahmad taken chiefly from Svatul Mustagim  written
by Moulavt Mohammed Ismail  JASB T (Nov 1832} 489 {I
See T P Hughes Nofes on Muhammadamsm Dictionary of
Islam R C Majumdar (ed) Dellu Sultanate ch 16 17
Tarafdar Husawn Shahi Bengal (1965) Yasin  Social History
of India 8 A A Rizvt Mushim Revialist Movement n
Northein'India  Ariz Ahmad Studies in I lanue Culture in the
Indian Environment (1964)
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having individual cultures. The comparative numerical
inferiority of the conquerors and the immigrants to Bengal
amidst a hostile population made it necessary to win the
focal pzople either by conversion or pacification. This
wiaturally implied some sort of compromise with the local
beliefs and customs, Conversions of Hindus to Islam were
sometimes incomplete ; they were not attended with
complete knowledge of and conformity to the doctrines of
the new faith and complete breach with the past. As a
matter of fact such convert Muslims remained wedded to
their time-honoured beliefs, manners and customs and
continued to practise them in their daily life and especially
in villages. The Census Report of 1911 records the exis-
‘tence of communities which were “neither Hindus nor
Muslims but a mixture of both.” The ascetic Aulechand
(d. 1769) the founder of the Kartabhaja sect, preached the
Satya Dharma (True Religion) in the Nadia district of
Bengal, and had as his disciples Muslims as well as Hindus.
A mugaddzm of a Muslim village in Bengal tolda missionary
{c.185)) that Prophet Muhammad was born in a Bengali
Brahmaun family. Intermarriage or concubinage with the
Hindus implied ‘continuous amalgamration of the foreign
with the indigenous elements in the Muhammadan popula-
tion’. The personal liberalism of some rulers also largely
helped the two communities to come closer 1o each other.
Garcin de Tassy speaks of this amalgam as a concession
which Islam made arising from circumstances,’®

Whatever might be the cause, Islam, as practised by
the Muslims in Bengal about the mid-eighteenth century,
had many popular elements, though it must be admitted
that orthodox Islam was also practised in Bengal, in
mosques, madrashas, observance of fasts, and books were

12 A. Karim, Social History, ch. 5, 158-159, 162 ; Census Report

(1911) L. Pt. i~ 118; Enc. Islam ii. 491 K. XK. Datta, Survey, 4;

Wylie, Bengal as a Field of Missions, 318; M. A, Khan, Faraizi

Movement in Bengal, Ch. 1, 2, Sec. B.
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written on hadus or fighs 13
(1) Samt Woiship (Puism)

One of the most significant features of mushim
worship 1n India and perhaps ‘the most important element
of popular Islam 1n Bengal’ was saint worship (prrusm) 1n
every town or village The word per meamng ‘old> denoted a
‘mystic guide’ {cf Shah, Shakh or Mursiad or ustad) or suft who
nitiates disciples (murids) 1n mystic orders But while all
purs are sufis, all sufis are not prs  This beliefin  samnts
and worship at their shrines did not origmate in India  but
were 1mported from Afghanistan, Persia and Iran by
mmmgrants along with therr religious orders  Butin India
there were certain factols which facilitated the penetration
of the concept of saint-worship 1nto Muslim socicty  The
long settlement of foreign Mushims side by side with the
Hindus and converts enabled 1t to strike 1ts roots deep 1n
society The worship of local gods or goddesses largely
contributed to 1t  Garcin de Tassy held (1831) the sants
(called in Hindustan, Pur or Wal1 ) to be “substitutes for the
Musulmans 1n the place of the numeious gods of the
Hindus As amongst the saints, venerated by the Musul
mans there are some personages who professed the faith of
the vedas so several of the Musulman saints of India, are
venerated by the Hindus” Thus the tombs of Shah
Lokawmr at Monghyr and of Shah Arzani 1n West Patna
were visited by Hindus and Muslims alike Agamn, the
pre existing Gure chela relationship found a kindred 1deal 1n
Py mundr To the converts the Pirs resembled the Tantric
Gurus and their tombs ard dargahs (shrines) were paralleled
by the chaityasor stupas of the Buddhists. The ‘samnts’ of
Islam established dargahs and Khangahs deliberately on

13 Information supplied by Bengali literature  Chairyanya
Bhagwat, Vyay Gupta, Padma Puran Mukundiram, Kavi-
Kankan Chandi, 345.346, A Karim Social History Ch 5
158-175
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Hindu or Buddlust sites  The Sufis and Pirs were believed
to possess supernatural powers, to give relief to the poor,
destitutes and patients, to be present at different places at
the same time to revive the dend, or kill people and to
foretell the future No wonder that the credulous made
offerings to the Pirs or to their departed souls, that the
Muslim masses performed the worship of the saints more
ze1lously than the obligatory regular religious practices
ind that the dargah (tomb or shrine) of the Pir was a place
of ptlgrimage Even rulers constructed their shiines and
iranged for their maintenance 4

14 There was onc difference While Pirism tended to be hered:
tary the successors of Sufis were 1t fitst selected on mert
Ine of Religion and Ethies X 40 A Kanm Secial History
16270 201 88 90 134ff M Garcsn de Tassy Mussalman
Saints of India 1n Astatie Journal (1831 1v (1831756 Vol 6
{Aug 1831) p 222 M A Khan Fararg Morement Ch 1 Sec
B K R Qanungo in History of Bengal Yol 2 69 70 observes

The Balbam regime was not only 1 pertod of eapansion but
one of consolidation as well It was during this time that
the snts of Islam who eacelled the Hindu priesthood and
monks 1n 1ctive piety energy and foresight began prosely
tising on 1 wide scale not so much by force 1s by the fervour
of their futh and their exemplary character They hived nd
preached among the low cliss Hindus then as ever in the
trp of superstition ind socinl repression  These new
converls an rural arcas became a source of additional sirength
to the Mushm Government About 2 century ifter thke
miulitary and political conquest of Bengal there began the
piocess of the moral and spritual conquest of the land
through the cfforts of the Mushim religious fr ternities that
now arose 1n every cormer By destuoying temples 1nd
monasteries the Mushim warriors of carl er times had only
ippropritted therr gold and silver  but the sword could not
silence history nor carry ofl their immortal spiritunl tressure
wheremn lay rooted Hindu ydolatry and Hindu nationalism

The saints of Islam completed the process of conquest

mor1l and spiritual by cstablishing dargahs and khangahs
deliberately on the sites of these rumed places of Hindu 1nd
Buddhist worship This served a double purpose of pre

venting the revival of these plices of heathen sinctity  and



31

By 1he beginning of the 19th century ‘belief in efficacy
of prayers to saints had become almost universal’ among
the Indian Muslims They solicited the imntercessions of the
Iiving Pir for favours and sought amulets to ward off
dangers. Both Hindus and Mushms regarded tigers and
leopaids to be the symbols of samts In the Sunderbans
“Mustim devotess pretended to possess charm against the
malice of tigers” so that both Hindus and Muslims gave
them food and cowries to gain their good will 18

Of the numerous tombs of the saints of all-India fame
about eight were specially venerated by people of Bengal
and, Bihar (1)Abdul Qadir born near Baghdad, having power
of working miracles, (11)Sultan Sarwar prayers at whose tomb
were believed to have cured the blind, the impotent and the
leprous, (111) Shamsuddm Damal whose tomb at Depaldol

later on of mnstalling themselves as the guardian derties with
tales of ptous fraud invented by popular maginition
Hindus who had been accustomed for centuries to venerate
these places gradully forgot their past history and easily
transferied their nllegiance to the pirs and ghazts The result
of this rapprochement 1n the domain of faith ultimately
created a more tolerant atmosphere which hept the Hindus
indifferent to their political destiny Tt prepared the ground
for the further mroad of Isiam into Hindu society parti
cularly among the lower classess who were gradually won
over by an assiduous and persistent propaginda regarding
the miracles of these sunts and ghazis which were in many
cases taken over in fote from old Hindu and Buddhist
legends Perhaps the most notable example of the invasion
of the sites of Hindu worship by Mushm saints 1s the trans-
formation of the Sringi Rishikund into the Makhdum-kund at
Rajgir and the translation of the miracle working Buddha of
the Deva-dattn legend 1nto a venerable Muslim saint
Makhdum Sahib  We shall elsewhere discuss 1n detail the
process of the spiritual conguest of Bengal by Auliyas and
lesser saints whose tombs and asthanas lie scattered over
the land **

15 Tiutus 131, A R Mullek, Brinsh Policy and the Muslims n
Bengal (1757-1858) 10-11, Asatic Journal vi {(1831), 355,
Hamulton, East India Gazetteer, n 608
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in Lahore was guarded by the Hindus, (iv) Qutbuddin
Bakhtiyar Kaki (d. 1235 A. D.) (v) Shaikh Bahauddin
Zakariyah (of Multan), (d. 1262 A.D.) (vi) Farid ud din
GanjiShakar (1175-1265) of Ajodhan whose holy looks were
believed to be enough to convert clods of carth into Jumps
of sugar, {vii) Shaikh Nizamuddin of Delhi (d. 1325 A. D.)
and (viii) Khwaja Muinuddin Chisti (d. about 1236 A. D.)
whose tomb at Ajmer was a place of pilgrimage of both
Hindus and Muslims.'®  Further there were patron saints
associated with each province or each district. Of the
pumerous saints in Eastern Bengal, the following were
comparatively more important than otkers, e. g.,
iy Shah Jalal of Sylhet (to be distinguished from
Shah Jalal of Gaur and Pandua)
ii) Panch Pir
iii) Munnah Shah Darwish
iv) Khondkar Muhammed Yusuf of Sonargaon
v} Shah Wali Baghdadi of Mirpur
iv) Pir Badr of Chittagong
vii) Shah Jalal Dakhini of Dacca
viii) Adam Shahid of Vikrampur
ix) Shah Langar
x) Akhi Siraj ud din )
xi) Alauddin Ala ul l‘ Their dargahs in Bengal
Hug | and Bihar were locally
xii) Nur Qutb Alam |- revered. (Blochman)
xiii) Chisal Ghazi |
xiv) Bads ud din Badr i |
J

Alam
xv; Makhdum Shah | of Malda. miracle working
Jalal !(Buchanan) but of more
xvi) Qutb Shah [ than local importance.
J

i6. M. Garcin de Tassy, ‘On certain peculiarities in the
Mohammedanism of India" n dsiatic Journal, vii1831), 222
228, 352-6; vii(1832), 144, 57; Ja’afar Sharif, 432-4; A R.
Mullick, 11-12.
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People showed veneration also to shrines with 1elics of
saals (&g Abdul Qadir in Mansurgan) at Gorakhpur)
The veneiation to the saints’ shunes by Muslims and
Hindus alike wused to take the form of offering ripe rice (by
way of gratitude) after a rich harvest, 11ce or hetase (Sugar
cake) to avert a calamity or illness Sometimes the tombs
of saints were Tiequented more than mosques by the locil
people 17
Supporting and endowing derqaks wis considercd to be
a pous act by the rich arisocracy of theland Those of
Shah Makhdum and Shah Qutb 0 Malda (at piesent
Rajashahi) had rent-frec endowments of 28,000 feghas of
land The tomb of a local saint Mulln  Atauddin m
Dinajpur had 200 ¥ghas and of Abdul Qadir at Mansur
gany 100 Beghas Processions were taken, prayers given
and offermgs made, pikes {wands, lances or banners) carried
with a piece of cloth fastened The mela was {requented
by all classes of people —devo ees musicians jugglers
courtesans and dancing girls idlers and libertines, rogues
and swindlers,—very much like the #9thas of the Hindus
The Muslim pilgrims to the dasgahs ke their Hindu
counterparts to Jagannath and Brindaban came erther Tor
religious merit or fulfilment of vows or of worldly desires
(chiidren, health fortune or hanaur) 19
Worstup of the dead P was parallelled by or even
excelled by devotion to the Iiving Prs Every P 1 belonged
to a mystic ordetr The Mushim veneration for the living

17 3 Wise The Muhammadans of Eastern Bengal 1n 1ASB vol (3
(1894) Pt 3 No 1 37 Blochmann Contributions to lhe
Geography and History of Bengnl 1n JASB vol 42{1873) Pt
t No 3236302 pt m Nol 280 1°JASB vol 43 (1874 Pt
1 No 1 p 8 % Buchananin Martin Eagstesrn India 1
635 638 640 644 46 650 666 667 669 357 (Gormkhpw) 1
421 447 No (vi) and {x1v) were identichl  The tomb of
Badruddin called Chote Dargah 1s in Bihar Shanf Patn dt

18 Martin Eastern India 11 645 352 660 111 59 Asiatic Jour al

vol 6(1831)3556 TASB1(1832) 48993 vol 63 (1894) Pt 3
Nol p37
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Pir had its counterpart in the Hindu reverence for the
Gury or Gosain. The Sijdah (prostration) of the mun id to the
Pir was comparable to the sestangn pranipath of the Hinduw
chela to the Guru. This was considered as most sacrile~
gious by the orthodox Muslims. The Pjr was supposed to
possess miracufous powers, curing disease. making sterile
women conceive and even reviving the dead to life and
causing rain to falf {as Shah Karim AF of Jagannathpur
reportedly did in Tippera).!?

(i) Footprmts

Mosques containing the footprints of the Prophet
tQadam Rasul} as ou the bank of rthe Lakhya, east of
Dacca, nray bz compared to the Vishnupada temple of
Gaya and Dhaima Paduke in Burdwan district and the
Vutgwalli to the Gayawal Brahman. The Qadam Basal
building of Gaur exists today. Outside Eastern India such
stone representations existed im Damascus (Ibn Batutah).
Ceylon and Delthi. Perhaps imported from outside it got
stuck up in Bengal.

The dargah of Shah Langar at Muazzampur containing
his footprint attracted crowds of pilgrims. Monuments
were erccied over tlie relics of Ismail Ghazi at Pirganj in
North Bengal.®?

(iii) Mystic Cults

Various foeal cults grew upin Rengal with traditions

19.  Asiatic Jourral, vol. 6 {1831y, 354 ; JASB vol. 43 (1874), PL. I,
No. i. p. 96 ; vol. 63 {1894). pt. 3, Ne. 1, p. 38.
There 1s a dargah of a famous local Pir Machandali Saif
(? Sharif) near Gangasagar. He is ercdited with causing
death of a barber for disbelieving his account of refloating
a boat that had rad aground. Census 1951 W. Bengal Df.
Handbook 24-Pargdnas, X1iv.

30, 3. Wise i JASB, vol. 63 {1894). Pt. 3, No. i, p. 236, Blochmann
in JASB vol. 42 (1873}, pt. 1, No. 3, p. 238 ; Martin, Eastern
Ind a, iil. 458 : Sisarul Mutakkerin, ii. 359 ; Karim, Social
History, 173-5.
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and legends round some Pwns and mythical personages of
ancertan identity, which became vety popular both among
the Muslims and Hindus

(a) Khwajah Khizr was believed to have “discovered
the source of the water of life”, being an eapert 1n predic-
tion and the protector of marmers from shipwieck His
festival {Khawas, Bera or Bhesa) was obsetved 1n Bhadia
(Aug —Sept) by Mushim and Hindu boatmen and fisher-
men, floating lights on the water This festival was
celebrated by Smrajuddaulah, and witnessed by Willam
Hodges (1780-3) near Murshidabad on thc Bhagirathi It
was also observed by the Nawab of Murshidabad n 1821 2!

(b) Thename of one Pir Bad:t (asa water god ) was
anvoked by every saior or fisherman before journey o1
during storm in Bengal His dargah 10 centie of Chittagong
where he performed the ¢helle, was frequented by pilgrims
on 29th Ramzan He lies burted in Chott Dargah in Bihar
Sharif He has been vanously identified with Badruddin
Badt + Alam of Chittagong or with a Portuguese, Pas Goal
Pearis Botheilo or regarded as coming to Chuttagong about
the beginning of 18th century floating on a rock ~*

(c) The legends centering round Zindah Ghazi, Ghazi
Miyan (Salar Masud of Bahraich) and Sat Pic are similar
and dentification 1s difficult The forests and rivers of
Sundarbans being infested with tigers and crocodiles,
the woodcutters, Hindu or Muslim. worshipped mythical
heiroes for protection fiom tigers and crocodiles,~—Muhuira
{Mabra te Mubarak) Ghazi m the 24 Parganas, Zindah
Ghazt on the banks of the Lakhya river m the
Eastern part of the Delta, Kalu Rai and Dakhmn
Rai (riding on a tiger) of the Hindus Shrines dedicated

21 Asatic Journal, vol 7 (1832) 142 JASB vol 63 (1894) pt 3
No 1,389 Jaafar Shanf 2723 J Wise [Iastern Bengal
1220, Hodges Travels 35 Siar (Briggs) n 3533 B
Bandopadhyty Sangbad Patre Sekaler Katha 1 272

22 JASBvol 63 (1894) p 41 wvol 42 (1873 Pt1 No 3 p 802
J D Anderson People of India 85
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to Muhurra (Mabra)y Ghazi existed 1n every village inm the
24 Pargapas Before entering the forest or sathing o the
~vater one must offer v orship to the shrines, Inttle earthen
mounds raised by Hindus and Muslims. On the banks of
the Lakhya niver 1n Eastern Bengal, two mounds represented
<he Ghazi and his brother Kalu The manner and the
articles of worship among the Hindus and the Muslims
were similar 23
(d) The followers of Skaikh Madar (Sayyid Badruddin
Aadar), the saint of Makwanpur were known as Madaris.
There are different stories currant about the saint  Accord-
mg to Wilson, the sect oniginated m Persta and Badiuddin,
v Suff, who brought 1t to India, came to be { wrongly }
segarded as 1t founder. Some hold that the Prophet
uttered the words ‘Dam Madar” before reaching the
heaven., The festival of Madar Jhanda was celebrated by
the lower classes of Muslims and Hindus alihe. Buchanan
found numerous families of Madar: faqirs 1 Purnea and
Rangpar Many Madaris dressed or were naked Iitke Hindu
Sannyasts and passed through fire like the Hindus 2
() The worship of Pauck Piwr or Five Pirs, invoked
10 avert danger, was very popular among the Hindus and
Irdsan Mushims especially in Bengal and Bihar A
23 Stanstiral & Geographical Sirvey of 24 Parganahs District R
Smyth 1 JASB vol 631{18%4) Pt 3 No 1 pp 40, 43 , Asiaiic
Journal, vol 4 {1831) 75-6 For Salar Masud see Eiliot
on Mirat 1 Viasudr  Hay Tlyas pard a visit to hus tomb  For
Muhurrt (Mobrah)y Ghazi 1e Pir Ghazs Mobarak Ali Saheb
whose dargah i1s at Ghuttars Sharif on Sealdah-Canning line
of Eastern Raillway sce Cemsus 1951 West Bengal Dt
H ndboob 24 Parganas XLiv-v, 359 For Pir Gorachand
or Gorax Ghazy buried n Haroa, Basirhat Subdivision
ibrd cir Songs o honour of the ghazi were also sung
at Raktakhan snvated withiz  Jaynagar, and a puntht
of the songs was discovered at Nimpith n the possession
of Purna Chandra Gayen by the late Kalidas Duit
zammndar of Manlpur Arucle by A De wn lihas (Nava
Parjasa) B S 1375 vol¥V.pt 3
24  Auatic Jowrnal op ot vol 7 (1832} 567 Jaafar Shanf,
241 Mrs Al n, 321, Martin E I 1 110 my 147-8, 515
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Muslim boatman would, before satling, utter the names of
of Allah, Nabi, Panch Pir, Badi etc  The identity of the
five Pirs 1s uncertain, varymng 1n different paits of India.
In Bengal we hear of Mamk Pir, Ghora Pir, Kumbhira
Pir, Madart Pir but there 1s no special ceremony or
festival  James Wise found a Panch Pir shrine of five
unfinished tombs 1 Sonargaon worshipped by Hindus
and Muslims It has been regarded as an example of
fusion of Islam and animism,1e., ‘of Mushim hagiology
grafted on ammism®  The followers of this sect were called
panch Pirtyas This cult may be traced to the five Pandavas
of the Mahabharata or five Dhyan1 Buddhas. In some
West Bengal districts (Midnapur, Burdwan) the Panch Pir
1s worshipped even to-day °¢

The mystics of Bengal 1n the 19th century were of two
kinds, judged by conformity or otherwise to the
Shariah The first type, whose practices conformed to 1t
(bashara. also salik), was more respected than the
second ( beshara, also mayzub ) whose practices did not 2%

(1)  Asceticrsm among Bluslvms

The Indian Muslims had adopted the practices of
Himndu asceticism, with numerous and bewildeiing groups
of fagws Four major orders of such fagns existed m
Bengal by the 19th certury,—Arjunshahi, Jalali, Madari and
Benawaz with numesous divisions and sub-divisions
Jaafar Shanf refers to a class of Sahajiya fagus who dressed
like women and sang and danced before their mapshid
Some of these fagus used gamya, bhang, opwuim, wine and
other liquors against the injunctions of Islam and were
moral rakes,?®

(v) Mullarsm
The growth of Mullaism or priestly influence 1s referred

25 JASBvol 63 (1894), Pt 3,No 1, pp 4344, wvol 5 (1854),
159, Imperial Gazetteer,1 433-6 , Karim, Social History, 167-9
Ency Rel and Cthics, 1x 600

252 J Wise, Eastein Bengal 35

26 Martin Eastern Indiag, v 108 110, Jaafar Shanf, 291-3, 296
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to in contemporary Bengali literature. It appears that.
as even now, the Mullah, fairly well-versed in religious
principles and daily practices of Islam, was consulted by
villagers in Muslim society and were paid for their services.
An inscription of the time of Nusrat Shah testifies to their
importance as a group in society, holding charge of the
property of a mosque.?”  Sometimes half-literate, fanatical
people in charge of mosques posed to be Imams.
(vi) Shiah influsnoc

The religious life of the Sunni Muslims of Bengal was
influenced not only by Hindu practices and beliefs but
also by the Shiahs. It was about the 16th century that
Shiah influence came to be introduced during Mughal rule.
Many officials were Shiahs, and some Bengal Nawabs like
Shujauddin, son-in-law of Murshid Quli, were ail Shiahs,
Though the religious doctrines of the Shiahs were not very
popular in Bengal, the Muhurram festival exercised an
emotional influence on the Muslims, and this is reflected
in the punihi literature, zgrigan ( or Bengali song ) and
pompous observances. The Ta’zeyah processions held with
much pomp and splendour and grief, to celebrate the
Muhurram in every Muslim village in Bengal and Bihar
(cf. Purnea) came to be regarded by the nincteenth century
reformers as idolatrous and sacrilegious as they were
similar to the Durga Puja or Ratha Yatra processions.
Similariy the mummeries in Imambaras also resembled
Hindu practices. Out of 1400 ¢aziyahs in Patna and Bihar
city 600 were made by Hindus.?8

(vii) Popular culls, 14tes and ceremondes
As a result of long contact between the two communi-
ties, the lower classes of both Hindus and Muslims came
to have common objects of worship. Members of one
community appealed to the gods and saints of the other,
failing their own, during illness or distress. Buchanan
27. Mukunda Ram, Kaw Kankan Chand: (end of 16th centnry).

343-344, Padma Purana ed. by Basanta K. Bhattacharya, p. 54.
28, § Wise, Lastern Bengal, 6, 9.
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tound such mutual worship among the Brahmans, Mullas
and Fagirs and suspected that some qazis and pandits
used to do so i Rangpur, while in Gorakhpur ecven
Muslims of foreign origin and of high 1ank weie mfluenced
by Hindu practices through their womenfolk In Bengal
similar was the giowth of the cults of Satya Pur ( True
Saint ) and Satya Narayan (True God) among the Muslims
and the Hindus 1espectively, without the use of any image
the god being “very good natured’ and cver ready to
~ concede tiifles”  Excavations at Satya Bhuta, the site of
Buddhist monastery of Paharpur, revealed Mushm
relics 7

Among other 11tes and ceremonles were the birth day
celebiation of the Prophet ( Wulad or Vawlad Shaiif or
Wiad wn Nab: ) during which traditional procedute
requiied standing up and singing 1n chorus, the death
anmversary of pis (wrs) and rites for 1emembering dead
relatives {fatiJo ) These ceremonies, unsanctioned by
hadis were non-Bengall in ongim, bewmg conducted 1n
Arabic, Persian and Urdu languages cven now 9

(vii)  Swvival of local customs and supes strtzons

The hfe of an ordinary Muslim, like that of the Hindn
flom birth to death, was hedged with local customs and
superstitions

The Indian Muslims’ adoption of the Hindu behef
astrology was reflected 1n the growing importance of the
astiologer (Nagums or Nagoome) who came to be consulted
by all, high or low, on all things, preat or small The
Mughal Emperors followed the advice of the astrologer
regarding the auspicions date and howr for starting on
expeditions Farrukhsiyar consulted the astrologers before
starting for battle during the struggle for the throne
Mir Qasim had his son’s holoscope piepated by astrologers
Marriage negotiations were finalised after the astiologers

29 Martin ET uw 145 4456 11 512 D C Sen 7967
30 M A Khan Faiam Movement Ch 2
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verdict Mrs Meer Hassan Ali rightly observes ° Najoomt
can make peace or war, in the family he overrules, at his
pleasure , and many a house divided amongst themselves
by wiched influence of a bad man. thus exercising his
crafty wiles over the weaknesses of his credulous
master’ 3t

Fear of evil spirits pervaded the mind of the Indian
Muslims as described in Jaafar Sharif Women were more
susceptible to 1t than men, and like their Hindu sisters
often resorted to adoption of superstiious practices during
pregnancy or child birth, and even administered drink or
drugs etc which proved fatal to their husbands  Ignorant
Muslims used the ashes of a dead Hindu for achieving
certain desires  Similarly the moon was believed to possess
a decisive miluence on human affairs 3°

The goddess Seiale or goddess of small-pox was wor
shipped 1n the Panjab Bihar, Beogal and other parts of
India by the lower classes of the Muslims The goddess of

cholera was worshipped alithe by Hindus (as Ola Devs).
and by Muslims (as Ola Biby), as at Raktakhan
withmn the junsdiction of Jaynagar Reswdes the fear
of Mati: or Umm-1 Sebyan, a spirit which was believed both
by Himdus and Muslims to cause convulsion to a child up
to 18 months, performance of strange rites after the birth
ofa child in chhattr ghar or asauch: ¢ghar or soom of
confinement, and certaln ceremoniés i connection with
circumeision, menstruation and marriage —all indicated the
influence of prevailing local customs on the Bengal
Muslims Burning or bunzl of widows on husbands® pyres
or graves, female infanticide and intermarriage with Hindus
took place in Rajaur in the time of Jahangir Mushims as

31 Irvine Army of the Indign Mughals 202, Syjar 1 44 11 387
Jaanfar Sharsf 84 Mrs Meer Hhsan ALy Obscriations on the
Musalmans of India ed by W Crooke 1 70

32 JaafarSharsf 2 3 6 7 31 51 52 84 338 341-2 Mrs Al
1 294—9, JASB  xuu (1852) 350
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well a8 Hindus were found to worship in Manohar Nath
Shrine in 183623

‘The simpficity of Muslim marriage ceremony came to
be given wp in faveur of growing pemp and expensive
displays, including music, dancing and drinking. The
dowry system, denounced in Islam, invaded the Muslim
society. The high amount of dower money agreed (o by
husbands was disapproved by the 14th century Saint of
Bihar. Sipahsalar Usman &emanded 40,000 tankas for his
daughter. There was some difference between Hindu and
Muslim systems. The birth of a daughter was regarded
4s a burden both by Hindus and Muslims. Many Muslims
killed their daughters “to save the expenses and trouble
of rearing them.” Widew remarriage, sanctioned by Islam,
was frowned upen by the Indian Muslims under Hindu
influence. Mrs. Hasan Ali, on the basis of her twelve
years' stay in India, writes that she did not hear ‘ofa
a widow marrying again’ and that even many Muslim
fadies led a single life after the death of the affianced
grooms.®*

(1x)  Casteism in Islam

Islam teaches brotherhood and social equality. But the
Indian Muslims came to imitate the caste distinctions of
ihe Brahmans and the exclusiveness of the Rajputs. The
earliest reference to social differentiations among the
Muslims is found in Insha-i Mujwe containing a procla-
mation in the time of Firuz Tughlug (1353) viz.,

i} The Sadat, Ulama, Mashaikh, and similar others.

33, James Wise, Eastern Bengal, 50 ff., ED. VL 376, Siceman.
Rambles and  Recoll, ii. 238; Cal. Review vol. 33 No. 64
(1859), p. 254., JASB 1. 1832, 490, JRAS vol. 13 {1852), 350.:
For Ola Bibi, see Mthikas, op. cit, Fairs arc held in honour of
Bana Bibi (zoddess of forests) at Kalikatala in February and ot
Sitalamata at Taldi in June, D¢, Handbook, 24-Parganas, op. cif

34, JASR, i (1832), 492, Qanun, 133, 140, 195; Mrs Al. i 46
51, 350., Caleutta Christain Obseiver, Nov. 1835, quoted in
AngloIndia, 1 65. JASB. i. (1832), 493.
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ii) Khans, Maliks, Umara, Sadrs, Akabir, Maarif.
iiiy *“Train and suit” of No. {ii}
iv) Zamindars, Muqaddanrs, Mafruzman (mafruzian?)
madkan (Malkan?) and such like.
v) Hermits, saints and gabrs (probably fire worshi-
ppers or any infidel.

Casteismt  came to have a “completc practical
ascendancy” over the Muslims in certain areas and created
subdivistons with prohibitions regarding intermarriage
and inter-dining. The Sayyids, Shaikhs, Mughals and
Pathans formed the Ashruf (aristocratic) class, but inter-
marriage was urusual, not only among them, but even
within the same order. Thus there was no intermarriage
among the four or five gaums of the Mughals of Purnea.

Besides social distinctions, there also grew up occu-
pational caste distinctions, as ameong the Hindus. Each
trade formed a separate caste. Buchanan found 3§ low
professional tribes in Bihar and Patna (e. g., weavers.
tailors, lace-makers, etc.) but even these lower orders would
not accept proferred intercourse with the higher ranks.
Elsewhere in Bihar and Bengal, caste was deeply entrenched
and numerous occupations were outside the pale of caste.’®

10.  Influence of Islamic Reform Movements of
18th  Century on Islamic Revivalism in
Bengal of 19th Century.

Thus, after a lapse of several centuries and as a result
of various forees, political, economic and social, and
religious, some of which were natural and logical, Islam
n India and especially in Bengal developed certain popular
characteristics, All these, however, came to be regarded
by osthodox reformers of the 18th and 19th centuries to be
abuses or “innovations in religion and the mode of
performing religious duty and worship,” which must be

35. For Insha i Mahru. JASB (1923), 280., Cunningham. History

«f the 8ikhs, 31,, JASB, 1. (1832) 494 ; Mrs. Ali, 1. 7-8; Martin
E. L. 1. 49, 145-6; ii. 111 112, iix, 150-2, 517.
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shanned by every true Muhammadan because they
constituted aberrations from orthodoa Islam  Thus
Maulav: Ismail Haj found tne Indian Muslums 1o carly
19th century to be deeply plunged m the vices of ‘shirk”
or Association with God or at least heresy The Qurin
and Hades ceased to be thewr chief guides The 1d a
expressed 1 Hidayatul Momsnan a Sayyid Ahmadi treitise
of the early 19th century, about Jslam and Kufr bemg
mited up lihe Kheehiz in India was also voiced by Sn
Muhammad Igbal “Surely we have out-Hindued the
Hindu humself we are suffeing from a double caste
system—religious caste system sectallanism and the social
caste system which we have learned ot inherited fiom the
Hindus. This 1s one of the quiet ways . which the
conquered  natien  tevenged  themselves on  the

conguerors *30
To understand this attitude 1t 1s necessary to refer to
the Islamic revivalist doctrines of Muhammad 1bn Abdul
Wahhab i Arabia and Shah Walwullah in India, the two
great thinkers of the 18th century Islam both of whom
drank at the rebigious seminartes of the Holy Cities of
Mecca and Medina and who emphasised the necessity of
reasserting the prnciple of 4ythad  Muhammad 1bn Abdul
Wahha (1703—87) of Najd i Arabia, the founder of the
Wahhabiya at fiist protested against the profligacy and
mummeries which defiled the Holy Cities Later on he
1 alliance with Ibn Saud struck at the Ottoman Empire
In the field of doctrine Wahhabism was “the first and still
the strongest fundamentalist reaction m modern times to
the spread of mnovations and mystical tendencies among
the mass of Muslims * Its fellowers claimed that they
were “followers not mnovators’ They aimed at reducing
{slam to a pure thessm  They were Sunms, following the
36 MirShahamat Alt Transl of Takysyar al Iman JRAS X
(1852) 310 Suat ul Mustaqun 1 JASH 1 (Nov  1832) 480

Himdustna Review quoted 1w Census of Indi Report
(1911) xiwv (Pumab) Pt 1 p 165
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School of Hanbal as imterpreted By Ahmad Ibn Taimiya
id., 1328). In positive theological system they were
ynitarians (Muwakhidin) reviving emphasis on tawhid or
unity of God whick has two aspects : unigueness as master
of creation ; uniqueness as entitled to worship. So
synthesism, or association of anyone and anything with
God constitutes the greatest sin, which even God does not,
forgive and which justifies war against the sinners, even
though Muslims. They had the highest veneration for the
Prophet but even he, as & mortal, sfiould not be deified.
(They did not sparc Bis tomb at Medina) Their message
was simple ¢ a return to primitive, classical Islam and law.
as laid down in the Quran and Hadis. This restoration of
Istam to its original purity meant—(i) rejection of all
innovations (6idat), t. e., all beliefs and practices, outward
forms and superstitious observances and ceremonies,
introduced sigce the time of Prophet Muhammad and the
carly generation of righteous Muslims (21 Selaf al Saléh).
and encrusting the pure faith, even though these might
have been regarded by other Muslims to possess the
sarction of 4jme (or consemsus or opinion of the commu-
nityy: (ii) rejection of intercession, i. e., discarding all
intermediaries between God and man, rejecting even the
semi-divine medfation of Muhammad, denunciation of the
cult and worship of saints, visitation of tombs and offering
of prayers and appealing to them in emergencies as
iantamount to polytheism (shirk) and equated with
pre-Islamic paganism. Hence they were called the Puritans
of Islam. They admitted the right of private interpretation
(iftihad) of the Quran and Hadis (Traditions) and hence
of independent judgement, rejected the four orthodox
schools of canen law, and adherence to their prescriptions
(taqlid). The Wahhabi doctrines were in several respects
similar to thosc of Indian Muslim reformers including
those in Bengal 37

37. For Wahhabism, . §. Margoliouth in Ency, Islam iv. 1086 ff:
the Wahhabis differ from the orthodox on ten heads:
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Sharply contrasted with the Wahhabis of Aiabia stood
Shall Waliullah (1703-62), one of the gieatest Sufi philoso-
phers of Islam 1n India, an encyclopaedic scholar of
tradition, theology and jurisprudence and a moderate
reformer, who taught devotion to the Sunna of the Prophet
and the value of tolerance and compromise in mterpreting
the Holy Law  Walwllal’s Islam was richer, more
comprehensive, and more flextble than Wahhabism. In
that age of political disintegration, moral collapse,
sectarsan conflict and socio-economic decay, Waliullah was
esponsible for the religious revival of Indian Islam. He
tried to restore the umity of the Mushim community and
create sound leadership. Ascribing the moral declme of
the Muslims to their i1gnorance of Islam, he tried to
popularize the Quran and transiated 1t mnto Persian. He
tited to effect a reconciliation among the conflicting
standpotnts—“the Shia and the Sunni, the Sufi and the
Mullah, the Hanafi and the Wahhabi, the Mujaddid: and
the Wahdat ul Wajud: and the Mutazali and the Ashaari’,
As a protest against orthodoXxy, tightened by Aurangzeb’s
Falawa o Alamgm, he emphasized that the dooi of inter~
pretation (1gichad) was not closed, though he did not
support licence 1n religious thought He also endeavoured

Margoliouth in Lnc of Rel and Ltiies, vol 12, G S Rentz n
Twentieth Century Lncy Rehgions Knowledge ‘Wahhabis®,
Hunter IM 49-52 T W Arnold, Preaching of Islam,
Qeamuddin Ahmad, Walabi Movement, T P Huges, Notes
on Muhanmadamsm {1877), passim , Titus Islam w India and
Pakistan, J L Burckhardt, Travels wn  Aiaba, 1 253
410 W G Palgrave, Personal Narrative of a Year's Jouren;
through Central and Eastern Arabia, 2 vols, E Rehatsck
History of Wahhabis 1in Arabia and India JRAS Bo xiv
(1880) 274-401 , C M Doughty, Travels in Arabia Deserta 2
vols, Dr B Macdonald, Development of Mushm Theology ,
H St, ] B Philby, dralta, H A R Gibb, Modern Trendsun
Islam , W C,Smuth, Islam in Modern History (1957), 48.51,
Calcutta Review vol  51(1870) , M Husain, Origins of Indian
Wahhabism Pr T H C 1939, 8§ B, Chaudhun, Civil Distur-
bances during the Briish rule i India (1955), R C Majumdar,
History and Cultuie of Indran People, vol Ih pt 1 (1963,
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to reconcile the differences between the Sufis over the

questton of monism coming down from the time of Shaikh
Abhmad Sarhinds (Mugadded « Alf ¢+ Same) He also tried to
bridge the gulf between the Shias and the Sunnis by refut-
ing the latters view that the former were not Muslims
Again, the s ne gua non of spiritual progress of a society
was economic equilibrium and social morality, which 1n
turn, presupposes individual morals Strict application
of Islamic ordinances would check the moral decay of the
Muslims Knowledge of theology must be combined with
mysticism  But Mushim theology had been burdened with
un Islamic matter, thereby compromising the universil
nature of the Quran and encouraging the growth of unhis
torical traditions While counselling avordance of rigidity
innterpretation of religious 1injunctions, Waliullah
endeavoured to establish pure monotheism and purge the
Mushm soctety of all polythesstic and un-Islamic social
practices beliefs, customs, etc, which had grown up n
Hindu environment, because the purity of Islam, its
doctrines and values, must be maintamned Thus did Shah
Wwaliullah seek to effect the moral and political regenera-
tiont of the “decadent, demoralized, bewildered and disor-
ganised Muslim society 1n Incdia  His son, Shah ‘Abdul
"Aziz (1746 1823) and grandson, Ismail (1781 1831) preached
the Shah’s 1deals He ruled that India was no longer
das ul Islam but das «f haad and that Mushims had a duty
to restore Muslim political authority Suitable action,
based on popular support, was also needed.3#

As regards the extent of infiuence exerted by Wahha-

38 For Shah Walwllth T H Qureshy  The Mushm Commumty
of the Indo Pakistan Subconfinent (610 1947) ch 9 S M Ikram
op cit 350 353 Irfan Habib Proc  Ind Hist Congress 1560
Pt 1 Sction I W C South islam in Modern History 51 54
% A Mizami Shah Wahullah Dihlav: & Indian Polttics n
the 18th Century Islamic Culture 1951 M D Rahbar
Shah Walinllah & Tjthad  The Mushm World 1955 Peter
Hardy it Wm Theodre de Bary et al Sowrcesof Indian Tra
dition 45> M Mujeeb The Indian My luns 277 82
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bism and by Shah Walwullahism on the revivalist move-
ments of 19th century Bengal, there 1s considerable
difference of opinton. Luropean writers hold that the
movements of Sayyid Ahmad of Rae Bareli and of Sharat
Allah, Dudu Miyan, Titw Mir and Karamat Ali were
nothing but Wahhaby off-shoots 1n India and that Sayyid
Ahmad was the Wahhab: apostle i India Thus W W
Hunter speaks of “the chronic conspiracy withm our
territory” and the “standing rebel camp on our fronter”
Some modern scholais like Dr.1 H. Qureshi and Ihram
have objected to this veiw and tried to show that the Indian
Muslhim revivalists were not Wahhabis, Others hold that
the Indian movements were influenced more by Shah
Waliullah than by Wahhabism On the other haad, Dr
A R Mullick has used the term ‘Indian Wahhabis® while
Dr Q Ahmad has written on ‘the Wahhabt Movements 1n
India; While 1t 1s true that there are some differences
between the Arabian and the so-called Indian Wahhabis
the fact remams that some of the 1deas like rejection of the
mnovations and un-Islamic beliefs and practices, advo-
cated by the Wahhabis and Shah Waliullah, were also
emphasized m the 19th century purificationist religious
reformation movements among the Muslims 1n India and
Bengal ¢

The Wahhabt movement in India had two wings, the left
wing (agamst external threat or domination) bewng led
by Sayyid Ahmad of Rae Barel: with his band of warriors
and call to a holy war (s1hed), while the night wing (against
mternal decay) was led n Bengal by reformers Shariat
Allah and Karmat AL whose programme was to effect
peaceful puisfication in Islam and remove all undesirable
practices of earlier faiths.

39 Hunter, Indian Musalmans 1-78, Ency, Islam, op Cit
M A Khan Faraim Movement, Ch 2 Sec A ’Azmz Ahmad,
Studre
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11. Tarigah-i Muhammadiyal of Sayyid Ahmad
Brelvi in Bengal.

Of all the reform movements in Indian Islam during
the early 19th century that of Sayyid Ahmad Brelvi (1786~

1831) and Shah Ismail Shahid (1782-1831) was unequalled
n vigour, in the extent of the area affected and in the
influencs exerted.*® Its fortunes as a political force have
not been dealt with here, But as a religious force it stirred
the entire Indian Muslim society to its foundations. It
was Bengal which supplied men, money and resources for
the movement in the north-west, while Patna in Bihar
formed its organisational centre.

Born in a family of Hasani Sayyids of Rai Berelli and
related to Shah Waliullah, Sayyid Ahmad became a
disciple of the latter’s sons, learnt the Quran and the hadis
and had some mystic training. After learning the art of
war and Buropean technique including the use of artillery
in the service of Amir Khan (1810-16), he became the
disciple of the Shah ‘Abdul *Aziz, then reputed as the ‘Sun
of India’, the greatest Muslim theologian of the age. Then,
emerging as a preacher, he inaugurated his movement
about the same time (c. 1818) as Haji Shariat Allah in
Bengal. He tried to reform the faith and practice of the

40. For Sayyid Ahmad, Notices of the peculiar tenets held by the
followers of Syed Ahmad, taken chiefly from the Sirat Ul
Mustgins, a principal treatise of the sect, written by Moulavi
Mahommed Ismail. By J.R C. in JASB vol. i, (Nov. 1832),
pp. 479-98. Translation of the Takwiyar ul Iman, preceded by a
Notice of the author, Maulavi Ismail Haji. By Mir Shahamat
Al LR, A.S. xui (1852), pp. 310-372 ; JRRAS, 382 :SRBG vol
42 {Trial of Ahmadullal, 128, 129 ;Mrs. Ali, Observations 1. 211 ;
Latif. History of the Punjab, 441 ; Calcatta Review, vol. C. 80-83.
95-104 ; vol. cit (1870), 383 ; Asiatic Journal, vol. 6, 58 ; Hunter.
J. M. Chs 1 & 2; A. R. Mullick, British Policy and the
Musalmans of Bengal, PL.1 Ch. 4, 92-114; Margoliouth in
Encyclapaedia of Islant, vol. iv : Q. Ahmad , Wakabt movement
Titus. 189-193 ; Qureshi, 196-269 ; Tkram, 281 3 W. C. Smiuth
Islam in Modern History, 48-51 5 "Aziz Ahmad, Studies.
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¥ndian Mushims by puigmg them of ‘un-Islamic practices
His reformation was intensely ptractical The fact thal
two neart relatious, the nephew ( Shah Muhammad Ismant )
and son-in-law (Mohammad Abdul Hai) of Shah Abdul
"Aziz and peeriess leained men ( [ m Bena~n) who became
the disctples of then 1llitetate (Ummi) co-disciple Sayvid
greatly advanced the movement Patna became a perfa~
nent headquarters of the movement with four Khalifahs
{ Wilayat Al Inayat Al, Mutham Al Farhat Hussam )
and one Imam (Shah Muhammad Hussain) while his
agents collected laxes and supphies from all g towns
through which the Sayyid passed » ¢ Monghy!
Bhagalpur Murshidabad Hughli, etc, on the Ganges on
Tus way to Caleutta. Here in 1821, the volume of conveits
was so great that the usual practice of emoiment by laymg
‘hands on them, had to be replaced by therr touchmg his
untolled turban. Even many Hiadus weie converted by
Tum

From Calcutta he went on a pilgrin age to Mecca and
Medina (1822) The extent of the infilnence of Wahhabism
on him will remarn a contioversial matter But the fact
temains that, mspired by his expeitences 1 Arabia and
Syria, he now began to preach, with redoubled zeal against
what he considered to be the abuses and degradations in
Tslam, so as to purge Islam of all traces of Himdu corrup
tion  India, being under a non-Muslim power, was 1
dar ul-hasb and hence a holy war or g1luid was neccessary

Andea of the principal reformmg tenets of Savyid
Ahmad may be had from the Swat-ul Mustugim (or True
Path), and the I'aguwiatul Iman (Support of the Faith), both
written by Maulavi Muhammad Islam, and the Hedayer-u/
momamn, another Sayyid Abmadi work  Most important
were (1) emphasis on the unity of God (Tuwhed) and
restoration of the simplicity of classical Islam and (1)
rejection of sis] (1dofatory), which presupposes rejection
of all mnovations, superstitions and abuses pervading

4
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indian Islam whatever their source. The Siratz bewailed
the darkness overspreading the land: “Compare the State off
Hindustan with that of Rum and Turan ! Compare it even
with its own condition two or three hundred years ago.
Alas ! where are now the Aulia and Ulama of those times 77
The innovations were classified into three classes : (a) flrst-
those arising from association with sceptics or heretics.
sinners against the unity of God. The excessive respect tor
surshid (spiritual preceptors), and saint worship, consti-
tuted the whole religion of the common Muslims in India.
The appeal to the saints in every case of difficulty, circuits
(tawwaf meant for the Kaaba) round their tombs, and
burning of lamps thereon (prohibited in tradition), loag
arduous and expensive pilgrimages to their shrines (rather
than to Mecca), endless vows and offerings made to prop1-
tjate them so as to fulfil every conceivable blessing or
object of human desire (e.g., children, honour, health
fortune, etc.) the custom of naming children after the saint.
allowing hair to grow untouched,—all these popular, hereti-
cal and superstitious practices, duec to Hindu and not
Sufi influence, became a sin against God’s unity. Belief
in the pewer of saints was open blasphemy. The saint
was worshipped but God was neglected or forgotten. Of
Iittle benefit to the devotee, it exposed him to God’s wrath
and injured the Muslims in genmeral and hence must be
avoided. “If the Hindus have their Gyah, their Mathura
and their Kashi the Mahomedans have their Makwanpur,
their Bahraich, and their Ajmer. The one set builds maths
over their idols ; the other, not to be behindhand raise
domes over their saints’ tombs. In the maths you will find
mahants and Goswains ; at Makomedan shrines, Khadims,
Mujawirs and Pirzadas.” Hence the Tagwiatul Iman
exhorts ¢ “Follow no one, be he mujtahid, Imam, Ghaus,
Kuth, Moulavi, Mashaikh, King, Minister, Padri or
pandit, against the authority of the Quran and the
Traditions.” a

(b) The second class of innovations were those arising
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ffrom associatton with Shiahs  All was given a dignity
and honour higher than the earhier Caliphs Muhuirem
ceremonles weie also frowned wupon. Toa true behever
the i)reak”mg of tnzighs should be as virtuous an actioh a
breaking of 1dols  If this was not possible. these should
be detested and abhotred.

(c) The thrrd class of innovations originated from
mmitation of bad and corrupt customs. Hence pompous
or expensive ceremonies on occastons of festivals. mouin-
ing, marriage or death must bt avoided “Follow the
cxample of Mohammad of Arabia and relinquish all the
usages of Hind and Sind, of Fars or of Rum.” The prohi-
‘bition of widow remarriage among the Indian Muslims.
due to interceurse with the Findus, must be given up.
Similarly astrology ot soothsaying. the practice of worship-
ping, litke the Hindus, the goddess of small-pox, or of
keeping protures of the Prophet and the Pps. must also
be discarded.

Sayyid Ahmad termed his doctrine Pareqah-i Muhanmea~
dryah {The Way of Muhammad) The movement helped
to create a spult of reform, better understanding of unity
of God and the Sunnas by the average Muslim than before
and expose several 1eligious irregularities Though not
abolished. the customs of revering the tombs of samts and
of making iwziahs were considerably checked The -
Tiuenc of hus tenets was extensive, as they were intended
to “awaken the smcerity of religious zeal and gratify the
pude of Muhammedan feeling™ On the other hand they
also roused much opposition as they stiuch at the root
of long established customs, beliefs and practices So
henceforth the Muhammedans of India came to be divided
nto two parties Those who did not aceept the Sayyids
creed were called Mushsoke (Polytheistsi. His opponents
consisting of orthodox maularrs and Eiadims and others.
derided his followers as Wahhabis.
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12. The Faraizi Movement
(a) Hay Shariat Allah

Nineteenth century Bengal witnessed a new Islammc
religious movement in the hands of a few deveted local
raformers and scholars m Eastern Bengal, collectively
called the L arar.2 sect, for their msistence on the perfor-
mance of Twiarz, 1 e obligatory duties enjoined 1n the
Quran, especially the five fundamental mstitutions (bina).
vi1z, (1) profession of faith (Kalemah) , (11) 5 daily prayers
(namaz) , gy fasting during Ramzan , (1v) paymg poor
tax (zalat), (v) pirlgrimage to Mecca (hayy) Four kinds of
duties are recognised by the Holy Law, viz, (1) Farzzah or
obligatory duty, (1t} Tl az:b or near obligatory duty, whose
performance i1s necessary, (111) Sunnah or Prophetic usage
which ought’ to be performed and (1v) maustahad or desir-
able pracuices, The Farazzis emphasized the performance
of all religrous duties  They availed of steamship journeys
to Arabta and tried to introduce some Wahhab: 1deas mto
India early in the nineteenth century, without calling
themsclves Wahhabis  This complex  socio-religious
movement which was started about 1818, when the Muslim
society of Bengal had become corrupt and un-Islamic.
rapidly spead over Eastern Bengal and Assam, especially
the rural areas.  Subsequently 1t came to have a strong
polirico economic colour At present the sect survives
mainly as 4 religious group.

The {ounder of the sect, Haji Shariat Allah?? (1781-1840)
was a Bengalt Mushim belonging to a petty talugdar family
of Shamail viilage in Madanpur subdivision. He had his
carly education at Calcutta and Hughli. He visited Mecca

41 For Faraszy movement, M A Khan, History of the Farmz
Movement 1n Bengal (1818-1906;, A Bibliographical Introduction
1o modera Islamic Development tn India and  Pakistan, 1700 1955
Titus 186 187, Q Ahmad, Ch 3, J Wise, Eastern Bengal, 21-23 ,
Heveridge Di trict of Bahergany, 225, Hiday et Husain in Eney  Islam
o 57, Ihrim 248 Qureshi 209, A R Mulliek, 71, R € Majumdar
{ed ) Bharatiyn Vidya-Bhawan series vol IX ch 4 sec 8
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swice dutting 1799 1818 and 1820-21.  He belonged to the
Qadirtyah sect of Sufism studied at Al Azhai, and became
a shilful disputer and a fine Arabic scholar.

The Faraizt movement was the earliest and foremost
of all other ieligious reform movements in Bengal The
Faraizis aimed at ‘self-coniection’, enfoicing the origimal
reachings of Islam and purgmmg the Muslm society of
supeistitious 1ites and ceremonies  To realise these objec~
tives the Hayt formulated ceitain main principles .

(a) ZImsbration { b’mat )  The prevalent Sufi initiation
procedure of jornmg hands was discarded  The term Por-o-
muidr 1aplied a complete subnussion of the disciple to the
priest o1 religious preceptor. So this sinful innovation
was replaced by the relationslup between wstad (spiritual
guide or teacher) and shagnd (pupil).

(b) Repentance (Tawbah) A would-be disciple had
to expiess repentance (tawbal Or teuba) for past sis and
take 4 vow to lead a more righteous and godly life in future
Hence the members of this cieed were also kpown as
Tawbas Muslims. The formula of repentance was couched
i Bengali language for the convenience of the ignorant
masses and admimistered by the ustad to the shagmd with-
out touching The process was known as sstyghfar or
1grane ba'ryal

(¢} Unity of God ( Tawhid) This 15 to be firmly
practised. A Faraizi must refrain from ascribing God’s
paitnership 10 any other Hence any belief o1 action,
having the slightest resemblance with imfidelsty ( Kugs ),
polytheism (skk), or sinful ;novation (bidak), & g., paying
money to or joining Hindw ries and ceremontes, pu-
worship, traditional fatthahs and other practices were
repugnant and must be discarded

(d) Prayers The Faraizis differed from other Muslims
on the question of holding congregational prayers of Juma®
and’7a According to Hanafi law these are not permitted
except m mesr-el jaru (1. e 1 such a township where the
administrator and the judge, appointed by a lawful Mushm
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Sultan, aie present). India, being under British (i. & non-
Muslim) rule, was Dw-ul-hard not Dar-ul-Islam. Such
townships did wot exist in Bengal and hence observance
of Friday congregational prayers on the two importunt
festivals of “Id-ul-fitr and ’Id-uz-zoha was not Tawful. This
implied a protest against the administrative changes of the
British to the detriment of the Muslim commumity.

(¢) The Faraizis denounced and abolished all popular
un-Islamic rites and ceremonies—the worship of saints.
servile devotion to the Prophet or to the Pirs—the holding
of s or death anniversary of pirs (as it was a fatihah).
and held that participatfon in Muhurram was a sinful
innovation. With his puritanical attitude Haji Shariat
Allah ruled that the socio—religious celebrations of the
Muslims must be fm strict conformity with Islam. The
Faraizis were very strict in adhering to the commands
of God and were ‘stricter in morals’ than other Muslims.

On the social plane, the Faraizis denounced caste
prejudices as a deadly sin, being contrary to the spirit of
the Quran. So they emphasized the equality of afl
members of the reformed creed. This attracted the lower
orders of the society,—cultivators, weavers, oil-grindeis.
etc., chiefly in the villages. But their appeal was ineffective
in towns and cities, like Dacca, Comilla and Chittagong.
where the upper classes were influential.

The Faraizis were in some respects influenced by
Wahhabism. viz., in the emphasis on unity of God and the
denunciation of all polytheistic and un-Islamic rites and
ceremonies, but there were differences, too, between them.
They did not share the dangerous political views of the
Wahhabis.

It was also similar in some respects to the school of
Walfullah and the Ghair mugallids especially as regards
denunciatfon and rejection of all superstitious, corrupt
beliefs and practices, developed by long contact with the
non-Muslims. But unlike the Wahhabis and the Tarigah-i-
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Wuhammad: sect, which emphasized observance of Trad:
tjons the Faraizis followed the Hanafi school of law

Hap Shariat Allah rejected superstitious practites Irhe
the rites of Puttce, Chattr or 6th day ceremony and Chella
(between the first and fortieth day after the birth of a baby)
and followed only the agqigah o1 maming ceremony In
conformity with Islam He also made vartous purges
and sweeping reforms  without muth opposition oi
hindrances.

But opposition came from two quarters In the first
place he was opposed by the traditional or sabigr Muslims
for his crusade agamst certain time-honoured mstitutions
—pirism, caste prejudices and employment of the da:
{midwife). They clung to their old beliefs and practices.
His promuigation that the father or an elderly lady of the
family should cut the mavel cord of a new-born baby
nstead of a mid-wide (as 1t was a deadly sin borrowed from
the Himdus), roused vehement opposition and many
defected away from the sect. Sharat Allah prescribed
pagame and Jungs for his followers, but if dhuts. which was
generally used by the Muslims, was worn, 1t should be worn
Lackha Lhale for coveling the thighs

In the second place, the spiead of the new creed with 1ts
emphasis on social equality of all members, and common
Islamic brotherhood which “bound the Muhammadan
peasantry together as one man”™ naturally alarmed the
zamindars, who persecuted the Hap  This two-fold clash
came to a head in 1831 Driven away from Nayaban
(mod Charigram 1n Dacca district) where he had settled,
he returned to his birth place However, with prudence
and caution he continued his reformist movement till his
death “A vast majority of the uneducated and most
excitable classes” of Muslims joined his fold. His orders
were 1mplicitly obeyed and bhis infiuence was unbounded
His work resulted in stricter observance of Islam. The
poor Faraizss were honest and dependable and developed
a new spuit of self respect By his life long mission
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Shariat Allah revived Islam in Bengal from its stwpor.
According to Dusi-i-Mahammad, the Haji found Islam in a
dying state for lack of water of faith (¥maner pans) but he
revitalised the tree of faith (daraké i iman). Herein lay his
contribution. A contemporary writer estimated that
one-sixth of the total Muslim population of Faridpur.
Bakarganj. Dacca and Mymensingh districts were converted
to his fold. It also spread to Tipperah. The success of
his mission paved the way for Sayyid Ahmad.

Influence of Shuweiat Allak : Muhammad Hidayat Husain
thus assesses the degree of the influence of Shariat’s work :

“That he came of obscure parentage amidst the swamps
of eastern Bengal, and should be the first preacher to
denounce the superstitions and corrupt beliefs, which long
contact with Hindu polytheism had developed, is remark-
able enoungh ; but that the apathetic and careless Bengali
peasant should be roused into enthusiasm is still more so.
To effect this required a sincere and sympathetic preacher :
and no one ever appealed more strongly to the sympathies
of a4 people than Shariat Allah, whose blameless and
exemplary life was admired by his countrymen, who
vencrated him as a father able to advise them in times of
adversity, and give consolation in cases of afiliction.™

(b} Dudu Miyan (1819-62)

The original Faraizi movement. lacking all political
colour, did not atfract much attention during the life-time
of its founder. But under his son. Haji Muhammad Muhsin
{or Muhsin ud din Ahmad}, popularly known as Dudo
(Dudhu) Miyan (1819-62) the sect came to be further
consolidated and developed and assumed a deeper economic
and political tinge. Though lacking his father’s scholarship
and extra-ordinary abilities. Dudu Miyan exercised an
influence over the Muslims far exceeding his father’s. His
appearance perhaps largely contributed to this. He was
tall and handsome with a dark flowing beard and a large
turban. His organising skil wag another factor in his
success. By adding a new feature to the movement, viz.,
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sucio-economic  bias, he transformed the sect from a
predommantly religious to a religio socto, pehiico-economit
body

Duda Miyan®” was boin at Mnulfatgan) in Madariput
subdrvision of Bakargan) district 1n 1819, Like his father, he
also went on pilgrimage to Mecca quute early 1n his career
(1831 6). On return he orgamsed affray parties for hu
father’s giowing conflicts with the zammdars On his father’s
death 1n 1840, he came to be elected leader {ustad) oF the
movement He assumed certain mystic traits of seeing
visions and receiving revelations and added some new
doctrines to his father’s  He asked hus followers to eat the
detested common grasshopper (phanga) just as the Iocust
(t21dds) was taken as food 1n Arabia, as theie was not much
difference between a native goat and one of the bank of the
Jamuna

Those who profess his doctrines were engomed to say
the Zuhr (mid-day) I'wz (compulsory) prayer on Fridays
nstead of the Juma or Friday prayer usual with majority
of Muhammadans

The most remarkable advance made by Dudu Miyan
was the orgamisation of a society, the formation of a well-
imt fraternity with agents to look afterits activittes at
different places This was a logical outcome of hus father’s
work According to traditton in the Faraizi settiement
of Rekabt bazar {in Munshigany subdivision, Dacca distriet)
1t was Shanat who organuised the local panchayat there
But perhaps 1t was Dudu Miyan who realised the necessity
of organising the sect “He asserted the equality of
mankind, and taught that the welfare of the Jowly and
poor was as much an object of interest as that of the high
and rich” In the absence of a legitimately recognised
Muslim government 1 Bengal he tried to set up a

42 Ency Islam n 5859 Hunter Ind Mus 2878 M A Khan
op ot Ch 4 Ch 8 Beveridge Bakergany, ] Wise Eastern Bengal
J E Gastrell Jessore, Furreedpore & Backergnnje, lkram 284 5
Quresh1 216, A R Mullick 71 76,Q Abmid 88
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comtmunity capable of discharging some of the essemtiul
functions of a comnrunal life. He had a two-fold aim.
To protect the Faraizi peasaniry from Hindu zamindars
and Ewropean indigo-planters, he raised a volunteer body
of lathiuls for affray parties, To secure social justice for
the Muslims, he revived the traditional pauchayat sysiem.
These two branches (siyasi and dini) were co-ordinated by
an hierarchical Khilafat system under the direct eontiol of
the Estud. Finally the political branch came to be absorbed
in the religious. He divided Eastern Bengal into circles
{halqas), consisting of 300-500 families, either by following
the example of the Vaisnavas or of the Sufis. Over each
he appointed a siyasi Khalifa (agent or deputy or spiritual
leader) whose duties were to keep the sect together, to make
proselytes, to realise contributions from members and
finally to promote the aims of the cential association. Its
headguarters were fixed at Bahaduipur, where every
Muslim stranger was fed. At the head of the entire
organisation stood the Miyan himsclf, usually styled the
Pir or simply Maulavi, who protected the interests of the
whole neighbourhood. Emph;Lsiiing the ideal of brother-
hood. he insisted upon every member’s obligation te render
mutual assistance in times of distress for which no action
will be criminal or unjustifiable. He ook upon himself
the tash of settling disputes, administering justice in a
summa-y way and punished members of al} communities.
Hindu, Muslim or Christian, who ignored him and carried
their suits \like debt recovery) to the normal law courls.
without first referring these to him. With an organised
cspionage system, working over Eastern Bengal, he kept
fiimself acquainted with everyihing. His orders were
taken to far-off villages by his secret agents. To remove
suspicion “his letters signed dhmad non namalum (Ahmad
of unknown name) often had the ordinary Hindu supe;u
scription.”  Terror tactics was effectively used. As
Hidayat Husamn says: “He taught that there was no sin
1n perseculing those who refused to embrace his doctrines
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or+who appealed to goveinment couttsagainst the orders
of the soctiety tnd ats ackrowledged leaders.”

Under Dude Miyan and his followers “the movement
becasse the speaihead of the resistance of the Mushm
peasaatry of Easterm Bengal’ agamnst the newly created
class of Hindu landlerds and European wdige-planters
who stood in mortal dread of them He made the “most
determined stand” agamst the jong-standing practice of the
{andlords 1 levying allegal cesses (23 in number) on
Muslim 1yots for Durga Puja and other Hindu mites, which,
though sanctroned by antiquity or adaptation to feelings
were denounced as “antolerable acts of oppression
Proceeding fvrther, he declared that as the earth belonged
to God, none could clawm it as inhertance or levy tares
on1t Hence he regarded cxplowtation of the peasantry
by the zamundars as injustice {zwlm) and petsuaded the
peasints to settle on goverament-mandged Lhasmahals 18
otder te escape fiom all taxes except the land revenue
Steps were taken to protect the Faraizis from the landlords,
whenever information was brought by his agents Funds
of the assocration were supplied to Faraizz victums of any
zamundar asserting his legal rights for filing suits 1n law
coutts  Sometimes suck a zamindar had ks prapetty
plundered er has servants beaten by lathials  While Dudu
Miyan tried to compel ail Muslun peasants to jom his
fold on pawn of beating, excommunication ot destruction
of their crops, the zamindars tued to prevent such
reciuitment through punishment or painfal torture (& g,
by tying the beaids of peasants and giving them snuils of
red chili powder)  But coercion fatled to halt the
movement The doctrine of social equality of men and
the denunciation of the exactions proved to be strong
wcentives and powerful appeals to the simple and
oppressed peasantry

The Faraizi sect, which wunder Shairat Allah never
apposzd o1 clashed with the law of the Jand cams into
active politics under Dudu Mryan  His rapid successes so
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alarmed the landlords that they brought many law swits
against hum during 1838-46. Though he was frequently
jailed on charges like abetment of plunder of houses.
murder. trespass, unlawful assembly, abduction etc,, he was
acquitied every time, because witnesses (alleged to have
been paid by funds of the association) would not give
cvidence agaimst him or any Faraizi pusoner. The riot
of 1838 was so serious as to necessitate the despatch of a
sepoy force from Dacca. In 1840 nearly one third of the
Muslims of Dacca were considesed (by Taylor) to be
Faraizis. In the later stages of the movement, it got
merged 11 the wider Wahhabi movement. With his death
at Dacca m September, 1862, ended the vigour of the
movement Dudu Miyan’s name became ‘a houschold
word’ throughout the districts of Fanidpur, Pabna, Bakar-
ganj, Dacea, Noakhals, Baraset, Jessore and Malda,—almost
in the whole of East Bengal and also in some areas of West
Bengal The thoroughness of the methods of the father
and the son was testified to by the number of the Faraizis
i 1927. Dudu Miyan’s social reform would remain his
most sohid achievement and lasting contribution to the
moyement

Dudu Miyan achieved his success mamly among the
cultivators and village workmen (largest number of
converts), on whose behalf he took up the cudgels.

13, Influence of Tarigah-1-Muhanunadiyah on Bengal
(8) Tuu Mir*?

Sayyid Ahmad had established a defimite organisation
in Bihar with Wilayat Alr as his chief Khalifah (1820). We
do not know of any such policy with regard to Bengal on
the part of the Sayyid, About 1827, however, a disciple
of his, Titu Mir, led a mass movement of reformers,

43 Tor Titu Mir Caleutta Review, No Cl 17711, J8RAS xiv
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Covil Dasturbances i India (1765-1857) 95 97
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peasants and artisans m the villages m West Bengal This
was stmular to, and practically synchronised wath, the
Faraizt movement m East Bengal and was a compound of
religlous reform, agrarian insurrection and deflance of
government Nasix Al, ahas Titu Mu or Titu Miyan, an
obscure willager of desperate character, befonged to
Chandpur, south-west of Narlulbara in Baraset district
He became a professional wrestler im Calcuttz and was
employed as a /ahval by Hindu zammndars of Nadia.
While accompanying some members of the 1oyal family
of Delhi during pilgrimage to Mecca he met Sayyid Ahmad
and became lus disciple (1822)  Encouraged by the Sayyid’s
striking success, Titu Mir, on return i 1827, became a
1eligious reformer preaching his doctrines at Haidarpur
(ncar Narkulbaria) where he settled

His 1deas of religious reform were similar to those of
Shariat Allah and of Sayyid Ahmad, viz, emphasis on the
unity of God and restoration of the original purity of Islam
The first implied that the attributes of God must not be
applied to a human beings and that the worship of angels,
spuits, demons pirs, teachers saints or prophets consty
tuted polytheism and was to be disallowed The second
necessitated the purging of Islam of all those superstitious,
un-Islamic and 1dolatious practices, ceremontes and rites
growmg out of contact with Hindwism The sumlarity
led Revenshaw, Wahhabr prosecutor (¢ 1863-70) to 1dentify
tne Faraizi movement with those of Titu Mir apd Sayyid
Ahmad Dr. A R Mullick also calls Titu Mirs movement
as Faratzi  True both Titu Mir and Shariat Allah came
from lower strata of the Muslims 1n Bengal, and both were
supported by the rural masses Both the movements
spread n areas where the Muslim peasants were oppressed
by the Himdu zamindars Like the Faraizis, Titu asked
hs followers to grow beards and wear dhutzs in kachhalhuia
fashion  But there were certain  doctiinal and basic
differences between Titu Mir and the Faraizis, as pomted
outby Dr.M A Khan. While Shariat Allah held that
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the Friday and Id prayers were not obligatory in India.
Titu and his followars {and also Karamat Ali) said these
prayers. Moreover, though Dudu Miyan met Titu, the
latter had no contact with Shariat Allah. The latter
got his inspiration from Arabia, whereas Titu's reform
programme was an extension of Shah Waliullah and Sayyid
Abmad’s programme for West Bengal. The counformity
of both Shariat Allah and Titu to the Hanafi School proved
nothing. Even Sayyid Ahmad had some leanings towards
it and his disciples like Karamat Ali were Hanafis. Thou'gh
avoiding Hindu custom, Titu’s followers imitated it by
forming an exclusive caste, interdining only among
themselves, perhaps out of attachment to_lawful food
and carnings (halal ruzi) I

Titu Mir was not merely a religious reformer. He soon
bzcame the leader of ‘an infuriated peasant rising’. His
followers, recruited from poor and illiterate Muslims
during his tours in districts east and north of Calcutta.
gradually grew in numbers. They differed from the bulk
of Muslim population in dress, appzarance and social
attitudes and in upholding stricter doctrines. The area
between the Jamuna and the Ichamati became the recruit-
tng ground of this movement. Three districts of 24
Parganahs. Nadia and Faridpur came under his influence.

The progress of ihe secy, however, roused the opposition
of some Muslim peasants (especially the Hanafis) and
Hindu zamindars. The former were shocked at the
denunciation of their rites and customs. The latter
{e. 2, Ram Narayan of Taragoonia. Gaur Prasad
Chowdhury of Nagarpur. agent of the Zamindar of
Koorgatchy and Kishen Deb Roy of Purwa or Poorna on
Ichamati river) were alarmed at the potential threat to
their interests and on getting complaints, used their
extensive powers and influence to interfere and discourage
the sect by imposing fines ({e. g., illegal beard tax) or
petty kinds of maltreatment on peasants and weavers of
the new sect. Eventually a mosque was burnt. Failing

(10 1)2-
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1o get jusbice from the normal judicial michimery of the
locility the exasperated Mushims, led by their lieutenant,
Ghulam Masum carited the case of the peasants fo
Calcutta  But the spuit of revenge led them to
commit acts of open violence in a series of agarian out-
rages, not only aganst the Hindu zamindais but the Hmdu
community n general They were equally bitter against
the non-conformist Musluns  Proclaiming the eatinction
of British rule, they defied the civil authonties of Baraset
and Madia  They mdulged 1 cow-hilling, desecration of
temples and plunder of villages at Purwa (November 1831)
The affiay at Lawghatta village tn Nadia assumed a
serious character, 1n which the Joint Magistrate of Baraset
"had to retreat and the Magistrate of Krishnanagar also
failed Tinally Titu Mir was killed (1831) during
military intervention, and five trials were held mn which his
lieutenant, Ghulam Masum, was sentenced to death
and several others were convicted The movement
was considered to be “local” and enpineered by
“gnimportant” men by the enquring officer, J R
Colvin But O’Kinealy shaiply commented on the
wexplicable apathy of the Government The contem-
porary press held a different opinion “Such sects
as the Faraizis and Wahabis even 1f impotent themselves
for a great Movement may gather all the discontents
hatreds ambitions which under the present not very wise,
however beneficient and brilliant, rule must be numerous
enough The Fararzis, though a Bengal sect, aie heard of
outside 1 the Native states There are scores of villages in
Bengal but the Government and the public ahke are quite
in the dark as to them or therr organisation, their pohitzcs
o1 thetr religions This bespeaks of great neglect” Whethes
thss open violence of Titu Mir’s group was mspired by the
success of the movement of Sayyid Ahmad n the frontier
against the Sikhs 15 a controversial pomnt  But therr
simultaneity as also the msurgents open proclamation of
the end of British rute and of the rightful claim of the

B
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Muhammadans to the empire are Jughly significamt
Starting as a religlous movement it developed nto
socto-economic struggle of the Mushim peasantry against
the Hindu zimindirs,  Propagating passive non-co-opera-
tion among the masses by refusing to take service under
the English and refusing to go to the English courts, 5t
became a religious ecomomic, political and communal
moiement
(b) The Patna School of Wilayat Ali and Enayat Al

The central feature of the Twigeh-2-Vuhasmmadiyak of
Savyid Ahmad was the emphasis ¢n the Prophetic tradi-
t1on (sttrba=1 sumnak) and the rejection of the prescriptions
of the schools of Law (sttiba-1-figh) ~ After his death (1831)
differences of opmmon arose among his three principal
disciples over the relative emphasis on these two principles
V.aulavi Wilayat Al of Patna re-afirmed the principle
of the fasigah, 1. e, Prophetic tradition {in his book Amal
hil Hudis, probably written before 1837) Maulana
Karamat Alt of Jaunpur refuted Wilayat Alr (in his book
Qumnwnt «l Twm , 1837), remained firm on tegl:d and follow-
ed the Hanafi School of Law. Maulavi ‘Abd ul Jabbar of
Calcutta, though 2 Hanafite, reasserted emphasis on Pro
phetic tradition, refuting Karamat Al and supporting
Wilayat Al (i his book Taguayal al estim n firtiiba 1~
Sunnai-Sayyped al Vwrsalm, 1840) Hence *Abd ul Jabbar
may be regarded as belonging to the Patna School Thus
arose a split 1 Sayyid Ahmad’s sect between the Patna
School of Wilayat Ali and his brother Enayat Ali and
the 7aaiyrr School of Karamat Al Ir course of time a
third group arose by leaving the Patna School the .4j)-:-
Hadrs

The death of Sayyid Ahmad in 1831, (which also comn-
cided with the farlure of Titu Mir) did not break his
movement. It was rescued by the Patna Khalifahs of
the Sayyid, Wilayat Al and Enayat Al of Sadigpur family,

44 Hunter 2878, Q Ahmad Ch 4 M A Khan, A R Mullich
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with then ‘musstonary zeal’ and ‘immense  pecunidry

<esource’ About them Hunter has recoided “Indefatig-
able as miissionaries cireless of themselves, blameless m
when Wives. supremely devoted to the overthrow of the
English infidels admirably skilful m oipanising a perma-
nent system of supplying money and recruits, the Patna
Calrphs stand forth as the types and exemplais of the
Sect Much of therr teaching was faultless and 11 had been
given 1o them to stir up thousands of their countrymen
toa purer Tife and truer conception of the Almighty ”
“They revived the 1eligions zeal of the Wahhabis for jihad
Retarnimg to Patna from the Deccan, Wilayat was elected
leader The two brothers moved from the east 1o the
morth-west whenever necessary  From ‘the headguarters
station of Patna radiated out numerous agents (o preach
gthad and collect funds, recrmits and provistons But 1t
was Bengal which became “the chief field of propaganda
and recruitment” Of course 1t took some time and
mtensive propaganda to stit the Mushimsof Bengal and
Bihar, iong enjoymg peace under British i1ule But once
stirred, their intellectual saperiority prevailed and the
movement became to a great extent a Bengali Muhammadan
Tevival Though far distant fiom the north-west frontie:
Bengal and Brha: played a verv mmportant part 1n the
Sayyid’s movement Touring throughout Bengal and
‘Bihar the two brotheis roused the zeal of their adherents
to fever heat, and collected men and money for the fiont
Tn Bengal the Sayyid’s Khalifahs and their agents were
commuissioned to work 1n jurisdictions of their own. The
dstricts of Chnttagong, Noakhali, Dacca, Mymensingh
Faridpur and Barisal in Eastern Bengal were the fields
of activity and touring of Maulay: Karamat Al of Jaunpur
Central Bengal and especially the districts of Fandpur
Pabua, Rajshahi, Maldah Bogra, Nadia and even Baraset
‘became the chief ground of Enayat Ali of Patna for moie
than ten years Durmg 1840-44 he made Hakimpur village
wm Jessore district hus head quatters He built mosques
5—
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and appointed tecachers {and ‘Muhammadan Mulfahs’) 1o
spread the creed and preached 1/ oi. Tor 4 time he was
assisted m Bengal by his brothes Wilayat Ali, but the
latier mainly worhed among the people of Ceniral India,
Hyvderabad and Bombay. The jiud fund a1 Patna wac
replenished by proceeds of sile of the Deceant women<
jevels

Zamul Abedin a Hyderabidi convert was commssion—
ed to preach i the east rn distiicts of Bengal (parucularly
Dacca aad Sythet) and he converted the peasantry
of Tipperah and Silhet  The efforts of Enayvat Al
ind Jus agents {1830-70) succeeded m rousing a strong
reltgio political  consciousness  among  the  Bengdl
Mushms, and encouraging the growth of a civie and
corporate  spirt, a policy eof civil disobedience 1o
government and bovcott of government organs, especialiy
the courts The village mosgue under 1ts Imam became
the centre of this cosporate wpitit Those who were
not m a posiion to abandom this country =and join
i Jihad were rteécommended 1o resist passively and
relrain from all intercourse with ther Kafir rulers, to form,
4514 were, a power within the then Goverument but totally
opposed to st Assistance should not be demanded from
the infidels , their courts, which decrced interest should
‘ve avorded™ {0 Kinealy) Thusthe masses came to be
united m a well-Anit orgamization. The remotest villages
m Bergal came to be electrified by the farigah-1 Unhomma
digah. In 1850 Enayat Ali was found preaching ;ihad m
Ragshaht 1 North Bengal with the assistance of the
headmen of many villages especially one Muniruddmn
In the controversy between the two brothers, Enayat Ahis
programme for tmmediate action against the Briush was
<upported by the ‘ignorant and desperate’ Bengalis but
when 1t was not accepted by Wilayat Ali, supported by the
Hindusthanis, Enayat Al deserted him  After his death
m 1852 knayat Al became the leader t1il his own death
in 1857, The ignorant and poor Muslims of Bengal and
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Pihar—rural wasses of Bengal the tarlots, the water-cairiers
and the ke of Bithat —supplied the chief reciuits to the
1anks of the Wahhabis

The influence of the Patna School eatended mainly 1n
northern and western districts of Bengal-—Dinajpur Maldahs
Rajshrhu Murshidabad Nadia Burdwan, West Jessote
and Twentyfour Parganilis  The School was strongest
n those areas traversed by the Ganges and the Bhagirath;
Nevertheless the schoo? did not make appiectable hewdwry
aad 1ts progress was retarded 1n Eastetn Bengal There
was a conflict between the masses (with then belief 1n the
Sayyid being mand:) and the elite (counter-acting this
belief ) The Patna School muntained aood 1elations with
the Faiaizis who were mfluential in the districts of Mymen
singh, Pabna Dacca East Jessore Faudpur Klulna and
Barisal, and was unwilling to come to conflict with the
Fa‘uryuni School of Karamat Al concenttating in Fast
Bengal Another religious revivalist a disciple of Sayyid
Ahmad, whose infinence 1n Fast Bengal was very great,
was Maulavi Imamuddin = Born in Hajipur in Bengal and
educated at Delhit under Shali Abdul A7ziz he became a
disciple of the Sayyid at Lucknow 1n 1824 He was
instrumental 10 the mitiatton of alarge number of his
mative villageis by the Sayyid at Calcuttn and accompanied
the latter to Avabia  Participating wm the yihad on the
fiontier till 1831, he returned to his native distuict of
Noakhali and won over many peopie to the cieed of his
master Chittagong was the field of activity of another
disciple of the Sayyid

{¢) Karamat Al (1800-1873), (Ta*aiyun Movement-
Opposition to the Faraizi Movement)
Sayyid Ahmad’s reform movement was further deye-

loped by Maulavt Karamat Ali** who latgely prepared

45 For Karimat Alt JASB Vol 63 (Pt 11 54 6) Cnev Islam
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the ground for the recent organisation, the dki-e Hudis.
He belonged to a Shaikh family which held the office of
Khath durirg Muhammadan rule. His father was a
sarishtadas in Jaunpur collectorate.  Borm at Jaunpur (c.
1800) he studied theology ard other Muslim scierices under
various celebrated teachers, especially Shah Abdul Aziz,
muhaddis of Delhi, the teacher and afterwards follower of
Sayyid Ahmad Brelvi. Karamat Ali became an ardent
disciple of Sayyid Ahmad (then touring in Bengal and
Northern India, 1820-24). 'Bu‘t, according to Yusuf Ali,
he did not join the Sayyid’s jihed against the Sikhs or go
to the Afghan border. After the SayyidTs death (1831), his
old master Shah Abdul Aziz became the Khalifah of
Karamat Ali. About 1835 the Muslims of Eastern India
became so much plunged in superstitious beliefs and
practices that he apprehended divine retribution. Choosing
Bengal as the field of his mission, he came there in 1835.
An active p}rbpaganda for revival of Islam now originated
in Bihar and Bengal. Karamat became its “most successful
apostle” and “most brilliant exponent.”

Never an extremist and always moderate in his ideas,
Karamat was mnothing but an orthodox reformer. He
worked whole<heartedly for revival of Islam on orthadox
lines, and peaceful reform of Islam in Bihar and Bengal,

I {Bengal}, p. 174; Hunter, I. M. 97: Titus, 194; M. A.Khan :
ikram 406-7; 1. H. Qureshi; Q. Atmad 103; Nineteenth Century,
May, 1905, 780-2; Buckland, Dict. of Indian Brography, 229 ; ‘Aziz
Ahmad, op-cit.

Karamat Al wrote chiefly in Urdu, Rahman Ali’s list of 46 of
his works is not exhaustive. One of his works is regarded in India
as a correct statement of Islamic Principles. His writings may be
divided into four classes: (1) general works, {2) works on the
reading and verbal interpretation of the Quran and formal prayers
and ablutions, (3) works on the doctrine of spiritual preceptorship
{Pir i Muridi), the corner stone of orthodox Islam in India: in
accepting this doctrine, Karamat Ali stands in sharp opposition to
the Wahhabi sect and merges insensibly 1n the Tasewwnf schools
he brings into relation with the traditional religious orders. (4 pol-
emics ag:inst Shariat Allah, Dudu Miyan, the Wahhabis etc.
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especially in Eastern Bengal, In the field of docirine. his
principal ideas were as follows :

(i) Taglid : He insisted on the principle of taglid or
imitation of the school of law (mazhab), also accepted by
the Faraizis but not by the Patna school or Wilayat Ali's
group. He identified himself with a particular school of
faw {or mazhab) viz.,, the orthodox Sunni Hanafi School.
Hence his group was callled T«'aiyuni {Arabic ta’aiun, 1o
identify). It was also called Rahi or follower of the Path,
like the Tarigah-i-Muhammdiyak. He laid great stress on
authority, successively handed down by living teachers.
He accepted the six orthodox books of tradition, the
commentaries ({afsir), the principles of ceremonjal law as
interpreted by the masters (nsul i figh). Karamat denounced
both the Patna School and the Faraizis as the Wahhabis
of Arabia. He denounced the Patna School as lu-mashabi
for rejecting tuglid and for not identifying with any of
the four schools of law. Differing from the Fataizis on the
question of prayers and foed, he criticized them as the
Kharijis of Bengal.

(ii) Prayers: Karamat held that the congregational
prayers (Juma’ and ’Id) were not only lawful but obligatory.
In this he differed from the Faraizis who held: that as India
had become dar wl harb because of British conquest, these
prayers could not be held. Karamat, who introduced
an era of religious debate in Bengal. counter-argued that
India had not become dar ul hash =nd even in that case,
the Muslims could follow all observances practised in
dar ul Islam. The Patna School agreed with Karamat in
this resi)ect.

(i)  Pir-i-Muridi : Karamat also accepted the doctrines
of Pasawwuf and Pir-i-Muridi. Unlike Sayyid Abmad who
vehemently opposed the principle of ‘spiritual preceptor-
ship’ (pir-i~mwridi}, Karamat Ali was bold enough to cling
toit.

(iv) Mugaddid : He accepted the tradition of the
emergence of a ujaddid (renewer of faith) in every century
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and regarded Sayyid Ahmad to be a Muj«ddid of 13th
century A. H. to be followed till the l4th.

(v} Karamat differentiated “between shirk (negation of
Islam) and bid« (an error in doctrine) and between a fuuil:
(sinner) and a Lafir {infidel). His life constituted a ~“double
struggle” against un-Islamic practices and heterodoxy,
both of which he attacked in his books. '

His programme of action was thus twofold :
(i) Abhorring all un-Islamic practices like the Faraizis
of East Bengal. he waged a war to abolish the Hindu
customs, rites, ceremonies and superstitions which had
crept into Islamic practices through ignorance and
condemning which he wrote a book. He denounced music.
dance, fazigs. and ws. But he approved in a modified
form some of the traditional ceremonies like /atihah (rite
for the dead; and @umnam or standing during birthday
celebration of the Prophet. He criticised those who “denied
funeral prayers to those who did not pray but repeated
the Kolima.” (ii) He also endeavoured (successfully) to
bring back to orthodoxy the new heterodox s:hools growing
out of the work of Shariat Allah and Dudu Miyan.

A skilful organiser. Karamat Ali showed great power
throughout his life for regenerating Islam and revitalizing
Islamic life in East Bengal, Sailing on the rivers for =2
period of nearly fortv vears on his flotilla constituting a
travelling (residential} coflege. he conveyed the message
of Islamic reform and regeneration to the Nagas of Assam
and the people of the Bay of Bengal islands. Thus did he
keep himszIf in touch with the Muslims in Bengal and
distributed the presents he received to the poor from
Faridpur to Dacca. Mymensingh. Noakhali and Barisal. By
1872 he witnessed much more “pauperism. lethargy and
negligence among Muslims of South Bengal than in any
other Muslim land.” His following was so large that when
he died (30th May. 1873). “there was scarcely a village in
Bengal that did not contain some of his disciples”  He
was buried in Rangpur.
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{d) The Ahl+-Hadis*®

The moderation and wisdom of Wilayat Ab{d 18352)
sufficed to mawntain unnty among the conflicting principles
of ittiba-i=Swane and  othba -figh - Without 1dentifying
tumself with anv school of law, he recognized the valhidity
of the schools  On the othet hand, Maulavi Abdul Jabbar,
though belonging to the H. naft sehool. was fiumly attached
to the Prophetic tiadition After Wilayat's death these
two trends came to collide  One graup dehmutely clung to
Hanafi school, and the other repudiated faglid or prescrip-
tion of the schools of lan A split became mevitable.
About 1864 Sayyid Nazir Husam (b 1805) of Balthawa in
Monghyr district wrote a treatise Thadut 1 Hagn al Haguig
lestabhishment of the truth) which marked the complete
breach. A new vigorous school thus came out of the
patna school. Known as the 4dni-i-ITadis (People of
Tradition or Partisans of the Prophetic Tiadition) 1t came
to absorb most of the reformist tendencies of the nme-
teenth century lslamic revisalism  The creed ol the sect
15 ‘ whatever the Prophet Muhammad taught 1n the Quian
and authoirtative Tradtions (Ahadis Saliha) that alone 1
the basis of the 1eligion knewn as the Ahl-)-Hadis 1t aims
at gotng back to the first principles,~ restoration of the
ssmplicity and sincerity of classical Jslam. Emphass is
therefore puton (1) reasseition of Tauled (unity of God)
dental of acculusm (dla-al ghail), rejection of porasi

(11} rejection of taglid 1 e, blind acceptance of the
tour schools of law, and of the ;me (agieement) of the
Islamic community ,

(1) mdividual 1nterpietation (1iokied) of the Quran
and Traditions which implies that the peison must he
sufiiciently learned. This 1s o principle of far reachmg
importance , =

{tv) eradication of all polytheistic mnovations o
un-lslamsc customs, as a natwal corollary to this doctrine

I
46 Yor Ahl 3 Hudrs, Tatus 1957, M A Khan op o
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so that the ‘inner truth and meaning’ of Islam may be
understood. They are sometimes called Rafi Yadwyn as
they frequently raise hands to their ears during prayer.
Their opponents called them lemazhabi (not belonging to
any recognised Sunni Schools of law. They called them-
selves ‘Muhammadi’ indicating their succession to the
Sayyid Ahmadi community.

The .1hl-i-hadis never became a mass movement in the
villages of Bengal. perhaps because of its intellectual
character. Traces of the influence of this sect were found
int the Faraizi districts of Faridpur and Bakarganj during
the second half of the 19th century. The Hanafite Faraizis
did not oppose this sect. This relatively small sect.
however, finds regular mention in the Census of India.
There is an all-India body, All India Ahl-i-Hadis Confe-
rence, which holds annual sessions and there are district
organisations in Bengal. Bihar, the Punjab and othe: parts
of Northern India. The sect maintains schools, mosques
and also publishes books and journals.

14.  State of Islamic Religion during the second
half of the Nineteenth century.

By the begianing of the 20th century the Bengal
Muslims could be broadly classified. after James Wise,
into five religious groups. the Swhig (or the Traditional),
the Faraizi, the Patna School, the Tu*aiyuni and Ahj-i-Hadis.

The Sabigi, the followers of the old customs of the
ancestors. consisted of a majority of landlords and generally
the descendants of old Sunni families, representing “the
debased Hinduised religion peculiar to Muhammadan
India.” They represented a composite culture in which
the various strains of local and foreign traditions were
fused. The vestiges of the old society survived only in the
practices of these conservatives. The social order of the
Suabigis was the oldest and most corrupt which so long
represented the dominant state religion.

The other four represented the reformist groups. aiming
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at reforming the old religious and social order, purging it
of un-Islamic elements, and alse at winning over the
Sabigis.

(a) The Faradzis = the successors of Dudw Miyan (1862-1906)

The Faraizi movement, after effecting some permanent
changes in the religious life of Bengal for nearly haifa
century, gradually began to decline in importance. It had
roused the opposition not only of the landlords and the
planters, but of the Subigi or traditional Muslims as well,
partly for violence used and partly for banning the
ceremonial prayers which were considered highly important
by the ordinary Muslims, who were btanded as Kajirs ot
infidels by them.

The death of Dudu Miyan in 1862 created a crisis in the
history of the Faraizis. His three sons succeeded him one
after another. His eldest son, Ghiyasuddin Haider.
succeeded him but died soon after in 1864. The second
son, Abdul Ghafur alias Naya Miyan, then only 12 years
of age, was elected leader (1864-1883 or 84). The organi-
sation was kept up by the central hierarchy of the
triumvirate (the attorney, mutawalli and meyi), established
by Dudu Miyan. In 1879, he formally assumed leadership
and established, according to Navin Sen, “a state of his own
within the British regime.” He followed a policy of
co-operation with the Government. Sefwddm Ahmad
(1884-1906) became leader and continued his brother's
policy of co-operation with the government which conferred
the title of Khan Bahadur on him. A section of the
Faraizis, suspecting him, left the movement. He supported
the partition of Bengal.

(b) The Patna School

The death of Wilayat Ali in 1852 and of Enayat Ali in
1858 caused a general setback to the Wahhabi movement.

(¢} Ta‘adyuns movement (1873-1898) :

The movement of Karamat Ali exercised a “living
influence” in certain districts of Bengal. Not only did he
criticise the superstitious beliefs and practices of the
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Sabiqis, he also denounced the radicalism of the Faraizis,
the Patna School and Akl-i-Hadis. He at first criticized
the Faraizis as Kharijis and later on in 1878 as Wahhabis
‘in reality.” He approved in a modified form some of the
traditional ceremonies like Fateha (rite for the dead), Qiyan
(standing) during the birthday celebration of the Prophet,
rejected by the above three groups. So Karamat Ali was
considercd by the Sabigis to be their champion. His work
was continued by his son (Maulavi Hafiz Ahmad, d. 1898)
afd mephew (Muhammad Muhsin.)

Thus there ensued a triangular struggle in  Islamic
revivalism in Bengal between the Patna School, the Faraizis
and the School of Karamat Ali, some of the main points
of the dispute being the emphasis on Prophetic tradition,
fagled and authority, and prescription of schools of law.
ijtakad (or private interpretation ), prayers and food.
Karamat Ali remained at times at Calcutta from 1835-53.
¥ie met Haji Shariat Allah there in 1836-37. Some progess
towards a compromise bEtween the schools was made by
1855, Karamat met Dudu Miyan about 1860. At the
Barisal debate (Bahas) in 1867 the Faraizi representative,
Maulavi Abdul Jabbar, did not yield on the guestion of
prayers though Karamat agreed on certain points with
him and pointed out that the Maulavi “mistook grasshop-
pers (which were unlawful fcod) for locusts (which were
lawful)”. In 1879 another debate was held at Madaripur
over the question of Juma‘ prayer between the Faraizis
under Naya Miyan and Hafiz Ahmad, son of Karamat
Ali, the Ta‘aiyuni leader, which was called Jumar Yuddha
{or battle of the Juma®) by Navin Sen.  In 1903 there was
another debate at Daud Kandi between the Faraizis and
the Sabigis over the question of Juma‘ prayer, leading to a
split between the jume’welleh and boyuma’ wallah. In spite
of this prolonged debate over the question of Juma’, prayers
contitued to be held by majority of the Muslims. The
Faraizis, howeves, revived their congregational prayers
only after 1947,
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Thus it is to be noted that Islamic reformation move-
ments did not result in the establishment of religions peace
or unity in the land. On the one hand, even the vigour
of the revivalist movements did not succeed in wiping out
1he vestiges of un-Islamic practices and beliefs which had
became traditional amonga large number of Muslims.
Heresies and superstitions survived. On the other hand
internal diferences between the religious reformers caused
splits in the monolithic unifermity of some movements
or ranged the different sects in hostile opposition on
account of doctrinal conflicts.

Notwithstanding this internal couflict within the bosom
of Islam in Bengal, it must be admitted that the Islamic
religious revivalist and reformation mevements of the
first half of the 19th century outlined above, introduced
a new life among the Muslims in Bengal- During a period
of political and economic decline of the Mauslims, the
reformers not only trizd to revitalise Indian Islam in
Bengal through stricter religious observances. prohibiting
un-Islamic practices and emphasizing austerity in life
but also te rouse the political consciousness of the
Muslims by their call to jsjiad and to resist the zamindars
and indigo planters. In many cases it' was a protest
against the British administration. and economic explaita-
tion of the masses of the Mustims.  Thus religious reform
became a many-sided affair,—social, economic, political and
communal. The growing process of assimilation between
the Hindus and the Muslims during nearly 650 years
received a setback. All this encouraged the growth of a
spirit of socio-religious exclusiveness among the Muslims,
which assumed a political colour in the next half
century.
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Bengali, 26, 37, 28, 40, 53
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Bihar, 6, 8, 9, 13, 14, 17, 2],
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67,74
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tiyar

Iltutmish, 3

Iiyas Shah, 2,4, 5,7, 8 Dyn.
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Jalali, 37

Jalal Kh. Lohani, 6
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Khondkar Md. Yusuf, 32
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Madaripur, 52, 57. 74
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Pala, 22
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Pathan, 12, 42
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Pir=e~Duridi, 29, 53, 69

Plassey, 16. 18
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